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Abstract/ Whakarāpoto Take 

 

The specific aim of this study is to identify critical features of wānanga or the 

traditional Māori learning institution and how these might inform Māori education 

today in a University setting.  It also examines the responsiveness of the tertiary 

institution in creating an indigenous infrastructure aimed at Māori educational 

participation.  A number of ‘critical events’ relating to Māori educational 

development interventions in the 1980’s will be considered with the expectation that 

they will serve to inform the development of better educational outcomes for access, 

participation, recruitment, retention and the advancement of Māori in the 

conventional University setting.  For the purpose of this study contemporary Māori 

academic sites, which include state funded wānanga, as well as other indigenous 

academic sites will be discussed, including the First Nations House of Learning at the 

University of British Columbia1.  There is thus an international perspective in this 

study. 

Whare wānanga were a key institution in traditional Māori society and represented in 

all regions of Aotearoa/ New Zealand.  The ability to travel and share each other’s 

knowledge attested or benchmarked by others was a key part of the maintenance of 

the tribal lore. Tōhunga were central to the entire process of controlling the 

knowledge and selecting to whom it was to be imparted.  This raises a question of 

what a contemporary wānanga, as an intervention and an academic entity would look 

like at the University of Auckland and would it withstand international scrutiny? As a 

kaupapa Māori educational intervention, it is a theoretical test in the configurations of 

conscientization, resistance and transformative praxis.  The inclusive approach in 

using existing material and people resources to maximize the impact of the 

intervention is to be discussed in this thesis.  Specific case studies provide a means for 

checking the evidence for the processes and the predicted outcomes for kaupapa 

Māori theory.  The recalling of events is central to both case studies.  An event such 

as the rugby match that took place between both countries in 1927, discussed later in 

                                                 
1   This site is linked by a formal Memorandum of Understanding with the University of British Columbia that provides 

a  broad base of collaboration for staff and student exchanges; the sharing of intellectual understanding and international 

 models of excellence for Māori and Indigenous peoples.

 iii



this thesis, combined with similar initiatives embarked upon by indigenous leaders 

from both tertiary communities to create a physical presence for First Nations and 

Māori, are identities at the core of the case studies.  Cultural connection, and a style 

of operation that is inclusive, enact in part the values raised by Madeleine McIvor: 

respect, reciprocity, relevance and responsibility.  The factors all converge to build 

this thesis into a series of conversations.  The collaboration undertaken over long 

distances and periods of time has motivated the creation of this record of the stories of 

both institutions, that can be added to by others in the future.      

The markers of success for the University of Auckland include the arresting of the 

decline of Māori student enrolments alongside the growth of Māori participating in 

post-graduate study and research, therefore providing opportunity to contribute to the 

bank of knowledge in New Zealand society.  While the regeneration of the language 

in New Zealand has been the driving force behind the wānanga development at the 

University of Auckland building further on the foundations of kohanga reo, kura 

kaupapa Māori, whare kura and wānanga, the development of Māori as with First 

Nations initiatives has been in the area of education.  Tertiary institutions offer a 

context in which kaupapa Māori theory brings together common threads of 

communication for people.  Whether this is through elements of struggle within 

societies or just survival, the main thing is that people need each other to develop and 

progress. 
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He kōrero whakawatea 
 

 

Te Whare o Ngāpuhi 

 

He mea hanga 

Ko papa-tuanuku te papa-rahi 

Ko ngā maunga ngā poupou 

Ko te Rangi e titiro iho nei te tuanui: 

 

Puhanga-tohora titiro ki Te Rama-roa 

Te Rama-roa titiro ki Whiria 

Ki te paiaka o te riri, ki te kawa o Rahiri 

Whiria titiro ki Pa-nguru, ki Papata 

Ki te rakau tu Papata i tu ki te Tai-ha-uru 

Pa-nguru Papata titiro ki Maunga-

taniwha 

Maunga-taniwha titiro ki Tokerau 

Tokerau titiro ki Rakau-mangamanga 

Rakau-mangamanga titiro ki Manaia 

Manaia titiro ki Tuta-moe 

Tuta-moe titiro ki Manga-Nui 

Manga-Nui titiro ki Puhanga-tohora 

Ko te whare ia tenei o Ngāpuhi 
(Nā Eru Moka Pou, Kaikohe 

tōku tupuna ) 

The House of Ngāpuhi 

 

This is how it is made: 

The earth is the floor, 

The mountains the supports, 

The sky we see above is the roof: 

 

From Puhanga-tohora look toward Te Rama-roa: 

Te Rama-roa look toward Whiria: 

The seat of our war-like prowess, the ancestral line of Rahiri: 

Whiria look toward Pa-nguru, to Papata: 

To the thickly growing trees which extend to the western sea: 

From Pa-nguru and Papata look toward Maunga-taniwha: 

From Maunga-taniwha look toward Tokerau: 

From Tokerau look toward the Bay of Islands – Cape Brett: 

From the Bay of Islands – Cape Brett look toward Manaia: 

From Manaia look toward Tuta-moe: 

From Tuta-moe look toward Manga-Nui Bluff: 

From Manga-Nui Bluff look toward Puhanga-tohora. 

This is the house of Ngāpuhi. 
 

(Written by Eru Moka Pou, Kaikohe 

 my grandfather ) 
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