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Karbi Anglong Conclusions

The spirit that is one’s own: A conversation in two tongues
Ko te wairua nō te tangata ake: He whakawhitiwhiti kōrerorero

ki roto i ngā reo e rua
Dr Debashree Dattaray (India), Dr Peter J. Keegan (Waikato-Maniapoto, Ngāti Porou)

Karbi (North East India)

Māori (Aotearoa/New
Zealand)

Within	 the	 constraints	of	 state	 legal	 systems	and	 the	plethora	of	public
ideas	and	expecta7ons,	Indigenous	people	have	been	involved	in	seeking
cultural	jus7ce,	while	rear7cula7ng	and	redignifying	the	collec7ve	self.	It
is	 impera7ve	 to	 have	 an	 understanding	 of	 Indigenous	 cultures	 and
histories	 and	 ensure	 that	 Indigenous	 knowledge,	 perspec7ves	 and
experiences	 are	 respected,	 valued,	 accessed	 and	 incorporated	 into	 all
learning	 environments	 in	 the	 context	 of	 an	 increasing	 globalized	world.
One	may	seek	to	forge	connec7ons	between	the	historical	and	discursive
Indigenous	prac7ces	of	Māori	of	New	Zealand	and	Karbis	from	the	North
East	of	 India.	 	 	Marginality	of	 Indigenous	 languages	has	been	a	defining
trope	which	 contests	 universalist	 assump7ons	 of	 literary	 tradi7ons	 and
also	factors	in	the	unique	ethnic	and	cultural	experiences	which	demand
cri7cal	 evalua7on.	 Language	 has	 been	 a	 powerful	 tool	 for	 Indigenous
people	 across	 the	 world	 in	 order	 to	 overcome	 the	 injuries	 of	 imposed
change,	poli7cal	exclusion	and	loss	of	iden7ty.
	
Acknowledgement:	Photos	(centre	right)	Sarlongkiri	Ing7	(Lee	Eh	Kiri)
	
[1]	 Baral,	 Kailash	 C.	 “Ar7cula7ng	 Marginality:	 Emerging	 Literatures	 from	 Northeast	 India”	 in
Margaret	Ch.	Zama	edited	Emerging	Literatures	 from	Northeast	 India:	The	Dynamics	of	Culture,
Society	and	Iden=ty	(SAGE	Publica7ons	India	Pvt.	Ltd,	New	Delhi:	2013),	10

Māori	 popula7on	 in	 Aotearoa/New	 Zealand	 is	 approximately	 580,000.
The	Māori	language	is	spoken	by	some	160,000	(~4%	of	popula7on),	it	is
s7ll	 an	 endangered	 language	 despite	 significant	 efforts,	 including
government	 support	 to	 revitalize	 the	 language	 since	 the	 1980s.	 Afer	 a
long	history	of	assimila7on	into	the	dominant	English	speaking	NZ	society
and	loss	of	 land	and	economic	resources,	Māori	are	ac7vely	engaged	in
raising	 awareness	 of	 tradi7onal	 knowledge	 (mātauranga	 Māori),
narra7ves,	 and	 prac7ces/philosophies	 (7kanga).	Māori	 belong	 to	 tribes
(iwi),	hapū	 (sub	 tribe)	and	whānau	 (families).	 Iden7ty	 is	expressed	 thru
rela7onships	to	people	and	the	environment.

The	 Karbi	 (Assamese:!"#$%),	 popula7on	 is	 around	 450,000,	 they	 speak	 a
Tibeto-Burman	 language,	many	 also	 speak	Assamese	 (Karbi	 is	 not	used	 in
educa7on	 and	 has	 no	 script).	 Karbis	 are	 the	 largest	 ‘hills	 tribe’	 in	 Assam,
most	 live	in	the	central	district	of	Karbi	Anglong.	The	Karbis	are	composed
of	 five	 endogamous	 clans,	 namely	 Teron,	 Terang,	 Ing7,	 Inghi	 and	 Timung
with	each	having	3	to	30	sub-clans.	Karbi	are	mostly	regarded	as	animis7c
ancestor-worshippers	and	prefer	to	be	iden7fied	as	the	‘Hemphu-Mukrang
Aso’	 (progenies	of	 the	 twin	dei7es	of	Hemphu	and	Mukrang).	All	 the	five
Karbi	 clans	 iden7fy	 with	 any	 one	 of	 the	 four	 administra7ve	 divisions	 or
longris	 known	 as	 Chinthong,	 Ronghang,	 Amri	 and	 Killing	 (included	 within
the	Ronghang)	with	 their	 respec7ve	 cultural	 and	poli7cal	 headquarters	or
Rongbongs.	 The	 clansmen	 also	 carry	 their	 longri	 iden77es	 in	 their
subsequent	semlements	elsewhere	in	the	northeastern	landscape	by	which
they	trace	their	genealogies,	maintain	their	current	social	rela7onships	and
recount	their	history.	The	Karbis	are	recognised	by	the	 Indian	government
as	a	scheduled	tribe,	however	not	as	an	independent	state.	“The	common
man	 in	 the	 Northeast	 is	 painfully	 caught	 in	 the	 mayhem	 of	 violence
produced	 by	 unending	 militancy,	 inter-ethnic	 feuds	 and	 the	 oppressive
measures	 of	 the	 state.”[1]	 Karbi	 Anglong	 has	 been	 part	 of	 such	 a	 history
since	the	1950s.
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Indigenous	 epistemes	 and	 philosophies	 help	 one	 understand	 ethical
responsibili7es	 in	 a	 changing	 world,	 between	 knowing	 and	 learning.
Aesthe7c,	socio-poli7cal,	cultural	and	norma7ve	aspects	of	human	existence
are	 reflected	 in	 Indigenous	narra7ve	 tradi7ons	and	 language	prac7ces.	 	We
forge	connec7ons	between	the	historical	and	discursive	Indigenous	prac7ces
of	Māori	of	New	Zealand	and	Karbis	from	the	North	East	of	India.
	
Māori	 are	 the	 only	 indigenous	 group	 in	 Aotearoa/New	 Zealand.	Māori	 are
now	English	speaking,	highly	urbanised/globalized	and	since	the	1970s	done
much	to	revitalize	Māori	language	and	culture,	focusing	on	educa7on,	media
and	official/government	contexts.
	
The	 North	 East	 of	 India	 today	 is	 a	 profound	 paradox	 that	 simultaneously
represents	 the	 fron7ers	of	 globaliza7on	as	well	 as	 a	heritage	of	 Indigenous
tradi7ons	and	cultures.	In	present-day	India,	the	‘North	East’	ofen	denotes	a
sense	of	 geographical	 isola7on	and	 is	 perceived	as	 a	 region	of	 ethnic	 strife
and	 violence.	 North	 East	 is	 also	 a	 treasure	 trove	 of	 culture	 and	 tradi7on
belonging	to	hundreds	of	Indigenous	communi7es	from	the	region.
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