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Abstract 

This thesis examines the cultural significance of the Anglican Church of St Paul, Emily 

Place, Auckland (1841-1885), from a variety of social and architectural perspectives.   

It begins by exploring the social factors which led to the foundation of the church, including 

the religious aspirations of those early settlers here in New Zealand as well as those of the 

institutions supporting them back in Britain.  Chapter two considers the fluctuating 

prominence of St Paul’s Church and its leaders with the officially recognised entities of 

power, namely as vice-regal church of the governors, pro-cathedral for the Anglican Church 

and Church of the Garrison for the colonial military. Chapter three looks at the more local 

influences St Paul’s had on Ngāti Whātua [and Ngati Paoa] Anglican converts, its close ties 

with Auckland freemasonry, its role in establishing and supporting education in the capital, 

along with social welfare and the care of orphans.  

Architecturally, St Paul’s was New Zealand’s first Gothic Revival building and appeared 

during the infancy of this radical design movement in Britain and before anything 

comparable in Australia. It was also the first New Zealand church to be built of permanent 

materials and it survived where many others collapsed. The evolution of the building itself is 

interwoven through these chapters, charting its design, beautification and embellishment, its 

enlargement, and at the same time noting its problematic ‘patchwork’ construction, and 

ultimately, the reasons for its demolition.  

It concludes that these social and architectural factors demonstrate that St Paul’s Church was 

not only a physical landmark in the colonial township, but also a cultural landmark signifying 

British intentions for, and authority within, the developing Auckland community, as well as 

that emerging in the wider colonial context. An attempt is also made in evaluating the ways 

in which this cultural endeavour proved successful or not.  

Inspired by four stained glass windows in St Paul’s replacement building, this discussion 

attempts to chart the complex interrelationships between Church as ‘community’ and Church 

as ‘building’ in the context of a colonial settlement almost as far from the heart of Empire as 

one could get. 
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INTRODUCTION 

 

For almost seven years I worked as a lay minister at St Paul’s Church on Symonds 

Street. From the outset I was struck by the large stone building with its broad engraved 

pillars, stained glass, brass and marble memorials and historic furnishings – unique in 

Auckland yet reminiscent of my life in England. Amid the myriad of intriguing features, a set 

of four stained lights in the western wall captured my attention: King Oswald of 

Northumbria, Archbishop of Canterbury and Primate of England, Theodore of Tarsus, Grand 

Prior of Knights Hospitallers, Frederick de Nyssa, and the Father of English Poetry, Geoffrey 

Chaucer, [Figure 1]. This motif of king, bishop, knight and pioneer was repeated in the 

carved stone label stops and represented the four key social aspect of St Paul’s’ original 

building that had stood in Emily Place from its foundation in 1841 until its demolition in 

1885. When I enquired further, I discovered relatively little was known of the incredible story 

of the previous building – a rich heritage that stretched as far back as Auckland City itself. 

The more I researched and read, the more apparent it became that there was a need for a 

history of Old St Paul’s Church to be compiled, and a case made for its significance to the 

city and beyond. 

Histories of St Paul’s Church have been attempted in the past. Canon Charles Nelson, 

vicar of St Paul’s 1870–1907, was a Classics lecturer at Auckland University College and the 

Grammar School and was inclined to recount the historical associations of St Paul’s at special 

occasions, although no known written record survives from Nelson besides newspaper 

articles relating these sermons. The following minister, Cecil Watson (1908–1942), was alive 

to the historical significance of the church and in his first years sought to compile a history. 

He invited old Auckland personalities to gather and share their insights and while no known 



 

2 
 

written account exists from Watson, he incorporated many symbols reflecting the primary 

historical components from Old St Paul’s in the stained-glass windows and stone carvings of 

his Symonds Street church. Watson also coined the phrase ‘mother church of Auckland’ for 

St Paul’s, which is still used today, and organised high profile public events to mark the 90th 

and 100th anniversaries where its history was expressed and celebrated at the site of the 

original building.  

In 1965, Warwick Massey composed an architectural ‘Report on a building: St Paul’s 

Church Symonds Street’ including a brief section on its earlier history, but the main thrust of 

the report concerned the architectural features of the current edifice.1 A resurgence of 

congregational interest in St Paul’s history occurred in the late 1970s. The St Paul’s Outreach 

Trust commissioned the book To God be the Glory which gave a brief (and in places 

erroneous) historical background before addressing the spiritual awakening at St Paul’s from 

1966–1977.2 Around the same time a short tour guide was printed highlighting features of the 

Symonds Street building as one circumnavigated the aisles, chapels, chancel and Biblical 

garden, but very little detail was given beyond the specific elements highlighted. The greatest 

effort at compiling a history was by Paul Tritenbach, commissioned by St Paul’s Vestry in 

1990 to research and write a history of St Paul’s parish as part of its 150th Jubilee celebration. 

Funding for the project evaporated part way through and Tritenbach abandoned his work, but 

considerable research had already been accomplished from which a 32-page pamphlet based 

on his notes was produced by parishioner Jackie Eaglan: A Brief History of St Paul’s 

Symonds Street.3 Tritenbach’s eight-chapter draft remains in the Auckland Anglican Diocese 

 
1 Warwick Massey, ‘Report on a Building: St Paul’s Church Symonds Street, Auckland’, University of Auckland 
School of Architecture, 1965.  
2 N.F.H. Merritt, To God be the Glory, St Paul’s Outreach Trust, Auckland, 1981. 
3 Jackie Eaglan, A Brief History of St Paul’s Symonds Street, St Paul’s Outreach Trust, Auckland, 1991.  
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Archive and is the most detailed account of St Paul’s Church history that exists to date.4 

Tritenbach’s first three chapters concerning Old St Paul’s and Eaglan’s nine-page paraphrase 

of them provided an excellent foundation from which to explore further. An historical 

summary was given by Salmond Architects in 1998 as part of their Plan for the Preservation 

of St Paul’s Church, Auckland, but only two pages relate to the Emily Place building.5 Two 

further papers address particular components of the current church with reference to Old St 

Paul’s. Evan Lewis’ thesis Through the Looking Glass assesses the stained lights of the 

Symonds Street church and gives the historical context to the western set mentioned above 

and the Patteson / Sarawia memorial sanctuary windows.6 Similarly, John Feldon’s pamphlet 

Immigrant Sculptor and my subsequent interview with him revealed some background to the 

work of his grandfather who carved the king, bishop, knight and pioneer motif in St Paul’s 

label stops and capitals.7 While these glass and stone elements illustrate the connections 

between the two buildings, their representative history remains unexplored in these texts. 

 

St Paul’s Church is frequently referenced in historical narratives of Auckland, but 

rarely are many details given. As the vice-regal church, Church of the Garrison and pro-

cathedral, St Paul’s provided a pivotal role serving the people of Auckland’s early decades. 

Noel Derbyshire opens his history of the Anglican Diocese of Auckland by acknowledging 

‘St Paul’s as our first parish’ and ‘our Cathedral for over 40 years’ but says little else of it.8 

Likewise, Margaret Alington in her informative biographies of Frederick Thatcher, An 

 
4 Auckland Anglican Diocese Archive (AADA) S10 P106, Box 8. Since Paul Tritenbach’s untitled draft remains 
incomplete and unpublished, it will be listed as ‘Paul Tritenbach, St Paul’s Project’ in footnotes as this identifier 
was used in his billing accounts. 
5 ‘A Plan for the Preservation of St Paul’s Church Auckland’, Salmond Architects, Auckland, 1998.  
6 Evan C. Lewis, ‘Through the Looking Glass: An investigation into the decorative glass in six Anglican parish 
churches of inner city Auckland’, MA thesis, University of Auckland, 1999, p.132–33 & 159–60.  
7 John R. Feldon, Immigrant Sculptor: William Henry Feldon, unpublished, 2014. 
8 Noel W. Derbyshire, ‘History of the Anglican Church in Auckland’, Anglican Diocese of Auckland: 
www.auckanglican.org.nz/who-we-are/our-history  

http://www.auckanglican.org.nz/who-we-are/our-history
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Excellent Recruit and Frederick Thatcher and St Paul’s [Wellington], dedicates less than half 

a page to Thatcher’s four years as deacon of St Paul’s where he was also ordained and taught 

the Sunday School.9 Biographies of St Paul’s ministers do not really exist outside Eaglan’s 

pamphlet, however the exhaustive Blain Biographical Directory of Anglican Clergy in the 

South Pacific provides key-point notation and occasional source references which are most 

helpful.10 Allan Davidson’s authoritative appraisal of George Selwyn, A Controversial 

Churchman, was insightful but has even less to say of St Paul’s despite Selwyn financing its 

completion, regularly ministering there and it being pro-cathedral throughout his time as 

Bishop of New Zealand.11 Besides acting as the venue for first Māori clergyman Rota 

Waitoa’s ordination and Selwyn’s farewell service, St Paul’s goes unmentioned. This 

collection of authoritative works provided excellent context and valuable insights into the 

people and events which shaped St Paul’s, but none of them made the church a focal point. In 

contrast, Carol Gardiner’s thesis ‘Civilised men… members of the craft’ dedicates a section 

explicitly to Old St Paul’s foundation as a significant catalyst for Auckland Freemasonry.12  

The best general contextual source for Auckland is Una Platt’s The Lively Capital.13 

Platt not only briefly discusses the church specifically, but through her collection of letters, 

anecdotes and diary entries, St Paul’s Church, its ministers, soldiers and visitors regularly 

appear amid the evolution of the fledgling capital shedding a somewhat ground-level 

perspective. Furthermore, many of the early illustrations of Auckland include the church and 

Platt’s explanatory notes were most informative. Similarly, Elsie Locke and Janet Paul’s 

 
9 Margaret H. Alington, An Excellent Recruit: Frederick Thatcher: Architect, Priest and Private Secretary in Early 
New Zealand, Polygraphia, Auckland, 2007, p.140; Margaret H. Alington, Frederick Thatcher and St. Paul’s: An 
Ecclesiological Study, New Zealand Historic Places Trust, Wellington, 1965.   
10 Michael Blain, The Blain Biographical Directory of Anglican Clergy in the South Pacific, 2020 ed., Project 
Canterbury: www.anglicanhistory.org/nz/blain_directory/directory.pdf 
11 A Controversial Churchman: Essays on George Selwyn, Bishop of New Zealand and Lichfield, and Sarah 
Selwyn, Allan K. Davidson ed., Bridget Williams Books, Wellington, 2011. 
12 Carol Gardiner, ‘Civilised men… members of the craft: Freemasonry in Auckland to the formation of the 
Grand Lodge of New Zealand in 1890’, MA thesis, Massy University, 2005 
13 Una Platt, The Lively Capital: Auckland 1840–1865, Avon Fine Prints, Christchurch, 1971.  

http://www.anglicanhistory.org/nz/blain_directory/directory.pdf
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commentary on Mrs Hobson’s Album was insightful, particularly regarding contemporary 

journal entries describing the first church.14 Another very helpful resource in understanding 

the developing religious context in New Zealand and input from England, was Transplanted 

Christianity compiled by Allan Davidson and Peter Lineham.15 Likewise Russell Stone’s 

From Tamaki-Makau-Rau to Auckland described in vivid detail the context leading up to 

Auckland’s establishment and with it, St Paul’s, and gave depth to the considerations of 

Māori involvement with the early Auckland Anglican church.16 

 

St Paul’s was also significant architecturally, being New Zealand’s first Gothic 

Revival building and the country’s first church built from permanent materials. John 

Stacpoole is detailed in his treatment of the church in William Mason: New Zealand’s First 

Architect since it was so intrinsic to Mason’s Auckland architectural career.17 As one would 

expect, Stacpoole focusses on the building’s material construction and architectural character. 

In his other relevant work, Colonial Architecture in New Zealand, Stacpoole acknowledges St 

Paul’s as New Zealand’s first Gothic Revival building, a statement echoed by Jonathan 

Mane-Wheoki in ‘New Zealand’s First European Architects’, although neither of them 

elaborate much further.18 One might hope to find more in a history of New Zealand Church 

architecture, but not so. Bill McKay mentions St Paul’s as the first church built from 

permanent materials in his beautifully illustrated book Worship, but does not include it 

 
14 Mrs Hobson’s Album: given to Eliza Hobson by her friends when she returned to England in June 1843 as a 
remembrance of her time as wife to New Zealand’s first Governor, Elsie Locke & Janet Paul ed., Auckland 
University Press (AUP), Hong Kong, 1990.  
15 Transplanted Christianity: Documents illustrating aspects of New Zealand Church History, 2nd ed., Allan K. 
Davidson and Peter J. Lineham ed., Dunmore Press, Palmerston North, 1989. 
16 R.C.J. Stone, From Tamaki-Makau-Rau to Auckland, AUP, Wellington, 2002. 
17 John Stacpoole, William Mason: The First New Zealand Architect, AUP, Auckland, 1971.  
18 John Stacpoole, Colonial Architecture in New Zealand, A.H. & A.W. Reed, Wellington, 1976, p.32; Jonathan 
Mane, ‘New Zealand’s First European Architects’, Journal of New Zealand Historic Places, 28, 3 (1990) p.38. 
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among his 69 featured churches.19 Cyril Roy Knight likewise mentions St Paul’s as 

Auckland’s first church in his authoritative work, The Selwyn Churches of Auckland, but he 

does not linger as it was not a ‘Selwyn church’.20 Brian Andrew’s highly illustrated 

Australian Gothic and his essay ‘Pugin in Australia’ do not concern themselves with St 

Paul’s either, but they provided crucial insight into the Gothic Revival in the wider 

antipodean setting.21  

 

Overall, the major wealth of information for this thesis has come from primary 

sources. The newly digitised and word-searchable newspaper and periodical archives through 

online resources like Papers Past and the Kinder Library have opened new doors for research 

possibilities. Since St Paul’s was such a significant church in Auckland, the events and 

personalities involved with it are well recorded in the press and the Church Gazette. Other 

online tools like the Canterbury Project, Project Gutenburg, and digital library collections, 

have made original and often rare material such as letters and pamphlets widely and instantly 

accessible. The blueprints for St Paul’s and the many artistic depictions of it provide a robust 

collection for architectural analysis, while the Diocesan Archives contain St Paul’s vestry 

minute books, pew registers, annual reports, and the St Paul’s Parish Magazine among other 

resources. A reading of these materials, primary and secondary, illustrates the importance of 

St Paul’s for Auckland and beyond, although usually within one or other social strand. The 

aim of this thesis is to knit together these patchwork accounts, to critically analyse them, and 

to explore the significance of St Paul’s Church architecturally and socially in early Auckland.  

 
19 Bill McKay, Worship: A History of New Zealand Church Design, Godwit, China, 2015, p.283. 
20 C.R. Knight, The Selwyn Churches of Auckland, A.H. & A.W. Reed, Wellington, 1972, p.9. 
21 Brian Andrews, Australian Gothic: The Gothic Revival in Australian Architecture from the 1840s to the 1950s, 
Melbourne University Press, Victoria, 2001; Brian Andrews, ‘Pugin in Australia’ in Paul Atterbury & Clive 
Wainwright ed., Pugin: a Gothic Passion, Yale University Press, New Haven, 1994.  
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Chapter One will explore the context which gave rise to Auckland’s first church, the 

building’s unique Gothic Revival character and materials, and how its significance was 

reflected throughout its long construction. Chapter Two will discuss St Paul’s three primary 

historical associations as vice-regal church, church of the garrison and the Anglican pro-

cathedral, and assess the strengths and influence of each. Chapter Three addresses the more 

subtle significance of the church to the local European and Māori communities, specifically 

regarding freemasonry, education and social welfare. All these aspects will be drawn together 

to argue that St Paul’s Church was a highly significant symbol and authority, particularly in 

Auckland but also nationally, that it was an architectural and material pioneer, and that its 

social footprint was far greater than its physical one, creating legacies that continued long 

past the life of the first iconic building. 
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CHAPTER 1:  

THE COMING AND CONSTRUCTION OF OLD ST PAUL’S  

 

I. The Significance of St Paul’s as an Anglican Church  

The ‘First Metropolitan Church of Auckland’, later named St Paul’s Church, was the 

outcome of various factors seeking the establishment in New Zealand of a national church 

based on English models. On 21 May 1840 William Hobson proclaimed British sovereignty 

over all New Zealand; the North Island on the basis of cession through the Treaty of Waitangi 

and the southern islands by ‘right of discovery’. In November, New Zealand became a 

separate colony and a Legislative Council was appointed. As immigration to New Zealand 

from Britain gathered speed, ecclesiastical societies in Britain energetically devoted 

themselves to providing familiar British religious authority for the rapidly increasing settler 

population, echoing the desires of the settlers who saw the rites and customs of the traditional 

British church as fundamental to a well ordered society. The majority of North Island settlers 

were Anglican and by far the most successful and widespread European-led conversion of 

Māori had been by the evangelical Anglican missionaries of the Church Missionary Society 

(CMS), a voluntary society who had established Anglican mission stations in New Zealand 

since 1814. The CMS missionaries based in New Zealand appealed to England for local 

governance now that New Zealand was becoming a colony of its own.  

As a Crown colony under the administration of the British government, the Church of 

England had jurisdictional authority over, and a sense of moral responsibility for, the English 

settlers. A new episcopal see for New Zealand and Melanesia was established in October 

1841, which naturally required a physical presence of buildings and clergy to centrally 

administer it. When George Augustus Selwyn, Bishop of New Zealand and Melanesia, 



 

9 
 

arrived to initiate his episcopacy mid-1842, he landed first at Auckland.22 There he found St 

Paul’s already well under construction albeit languishing, with a resident Anglican clergyman 

as Colonial Chaplain. It was an obvious choice for his administrative centre as the country’s 

capital, so he provided the impetus and finances required and elevated its status from being 

not only the ‘mother church’ of Auckland (as in the original, dominant church after which all 

others followed), but pro-cathedral.23  

 

The seeds for St Paul’s Church arguably find their source in a partnership of desires 

between the CMS in New Zealand, and those of other such missional organisations in 

England. The CMS had been responsible for mission stations in the far north with only 

nominal and distant episcopal supervision from London and Sydney, from the earliest days of 

European settlement. By 1839 when the annexation of New Zealand seemed likely, the CMS 

wanted a bishop to ordain their lay catechists and help establish ‘native clergy’ as leaders of 

the missionary church.24 The missionaries also recognised their inability to administer a 

formal and widespread religious organisation in a bicultural colony and were keen to 

maintain their successes in Māori relationships, ‘civilisation’ and conversion which gave 

Anglicanism a supremacy in the face of rising competition from Catholics and Methodists 

who had been establishing their own mission bases, schools and converting Māori. Bishop 

William Broughton of Sydney visited the Bay of Islands at the end of 1838 and reflected, 

 
22 Bishop Selwyn soon transferred to Bay of Islands where he initially established his base and St John’s College 
at Kerikeri, but conflict with the influential northern CMS ministers and the influential political authority at 
Auckland caused Selwyn to move St John’s College to the capital.  
23 New Zealand Herald (NZH), 10 June 1908, p.6, from Papers Past; NZH, 30 June 1909, p.8; NZH, 29 July 1911, 
p.5. 
24 Allan Davidson, ‘Selwyn as Missionary and Colonial Bishop’, in Allan K. Davidson ed., A Controversial 
Churchman: Essays on George Selwyn, Bishop of New Zealand and Lichfield, and Sarah Selwyn, Bridget Williams 
Books, Wellington, 2011, p.47. 
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Many [missionary] stations are from necessity left without a resident minister, and 

the occasional visits which may be paid cannot be of that frequency or that duration, 

which are necessary to make them truly profitable… The Church of England requires to 

be planted in the full integrity of its system; its ordinances administered by a clergy duly 

ordained, and the clergy themselves subject to regular ecclesiastical authority.25  

As Broughton’s letter was published and circulated mid-1840, a group of zealous 

English churchmen established the Church Society for New Zealand. While they shared the 

CMS’s interest in spreading Christianity among Māori, their primary concern was for the 

increasing British population in the land and their need for a formal church system modelled 

on the Church of England.26 The Church Society for New Zealand’s leading idea was to 

appoint a carefully chosen and sufficiently equipped bishop for the region, so the Colonial 

Bishoprics Council was formed in April 1841 to achieve that goal. This council drew up a list 

of thirteen countries in urgent need of an episcopate, with New Zealand ranking first among 

them, and Bishop Charles Blomfield of London created a Colonial Bishoprics Fund to 

finance their appointments.27 Private donors and Christian societies donated liberally – Queen 

Victoria gave £2,000, the Archbishop of Canterbury £1,000, the Bishop of London £1,000, 

the Christian Knowledge Society £10,000, the Propagation of the Gospel Society £5,000, and 

the Colonial Church Society £400, signifying common British hopes for an organised church 

in New Zealand.28 George Selwyn was the first recipient of the funding and his ordination 

 
25 K.J. Cable, ‘Broughton, William Grant (1788-1853)’, from the Australian Dictionary of Biography (ADB): 
www.adb.anu.edu.au/biography/broughton-william-grant-1832; ‘Visit of the Bishop of Australia to the 
Society’s mission in New Zealand,’ Church of England Magazine, Vol. 8, No. 221, 16 May 1840, p.322–26 . 
26 Henry Jacobs, Colonial Church Histories: New Zealand, Containing the Diocese of Auckland, Christchurch, 
Dunedin, Nelson, Waiapu, Wellington and Melanesia, originally published in 1887, p.85. from Project 
Canterbury: www.anglicanhistory.org/nz/jacobs_histories1887/01.05.html 
27 H.W. Tucker, Memoir of Life and Episcopate of George Augustus Selwyn, D.D., Bishop of New Zealand, 1841–
1869, Bishop of Lichfield, 1867–1878, E.P. Dutton, New York, 1879, p.62. from Internet Archive: 
www.archive.org/details/georgeaugustusse00tuckuoft/page/62; Arthur Burns, ‘Blomfield, Charles James 
(1786-1857)’, from the Oxford Dictionary of National Biography (ODNB): www.doi.org/10.1093/ref:odnb/2668  
28 NZH, 17 July 1841, p.2. 

http://www.adb.anu.edu.au/biography/broughton-william-grant-1832
http://www.anglicanhistory.org/nz/jacobs_histories1887/01.05.html
http://www.archive.org/details/georgeaugustusse00tuckuoft/page/62
http://www.doi.org/10.1093/ref:odnb/2668
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and post were a direct result of the missionaries’ desire for episcopal leadership, and the 

Church of England’s desire for a constitutional process to be set in place.29 Ultimately it 

proved a challenging partnership as Selwyn and the CMS did not share views on episcopacy 

in the missionary context.30  

 

Added to the collaboration between CMS missionaries and the English church, St 

Paul’s foundation was attributed to a presiding sense of Anglican supremacy in New Zealand 

above rival denominations. In a bid to generate support among the English religious 

hierarchy, William Wakefield, the principal agent for the New Zealand Company in the 

colony, promised £2,000 annually towards the provision of a New Zealand diocese, should 

one be established. When the CMS pledged a further £600 annually and the Colonial Office 

matched them, the Archbishop of Canterbury agreed to create a new episcopal see for New 

Zealand which was enacted – after much negotiation with Selwyn – on 14 October 1841.  

The bishopric was placed within the jurisdiction of Blomfield, who was responsible for 

overseas districts, and Selwyn was consecrated Bishop of New Zealand and Melanesia three 

days later. It was thanks to the authority of the Archbishop of Canterbury and Bishop of 

London, the Colonial Office endowment, the CMS ministers closely collaborating on the 

Treaty of Waitangi, surviving assumptions about the Church of England’s social status, and it 

being the first and the largest denomination to be active in New Zealand, that the Anglican 

Church enjoyed a ‘quasi-establishment role in the colony’.31  

 
29 N.W. Derbyshire, ‘The 'English church' revisited: issues of expansion and identity in a settler church: the 
Anglican Church in New Zealand 1891-1945’, Masters Thesis, Massey University, 2006, p.30. 
30 Davidson, ‘Selwyn as Missionary and Colonial Bishop’, p.48. 
31 Allan K. Davidson and Peter J. Lineham, ‘Church and State in European New Zealand before 1875’ in 
Transplanted Christianity: Documents illustrating aspects of New Zealand Church History, 2nd ed., The Dunmore 
Press, Palmerston North, 1989, p.74. 
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The early British settlers of Auckland and beyond desired a permanent church in 

which to worship and from which to facilitate weddings, baptisms and funerals, to the point 

that they were willing to make considerable sacrifices to accomplish it. For the English settler 

majority, ‘the old country was Home, and their church was the Church of England’.32 The 

same was true of settlers from other religious sects, whether Catholic, Presbyterian, 

Methodist or Episcopalian. As early as 27 January 1841 a public meeting held by Governor 

William Hobson met to arrange the erection of a place of worship. It was here that the 

location at Emily Place was established for the church and funds were collected, while plans 

for a raupo structure were ‘abandoned in consequence of the exorbitant demands of the 

natives for its erection’ and some subscribers’ insistence on a permanent building.33 With no 

resolution Hobson called a second meeting, this time at Government House, on 14 April 

1841. The need for a church building was described by Charles Terry (founder of the daily 

newspaper the Herald), seconded by Francis Fisher (Attorney-General), as not only the ‘more 

paramount and important part of [Christian] duty,’ but equally ‘the present most pressing 

want of the Christian inhabitants’.34 By the meeting’s close, it was moved ‘that a Church, for 

the celebration of Divine Service, according to the use of the Established Church of England, 

be erected’ and that it should be in permanent materials.35 This proclamation catered for the 

Anglican majority in Auckland and the capital’s officials eager to establish classic English 

symbols of authority. By July 1842, the majority of Auckland immigrants were English with 

 
32 Derbyshire, p.23 
33 New Zealand Herald and Auckland Gazette (NZHAG), 18 September 1841, p.2, from Papers Past; Paul 
Tritenbach, St Paul’s Project, 1990, p.15L. 
34 NZHAG, 7 August 1841. 
35 NZHAG, 7 August 1841. 
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1,100 people of the 1,900 population registered members of the Church of England.36 

Minority religious groups took initiative toward their own churches around the same time. A 

group from the 300–400 Catholics in Auckland met with Bishop Pompallier in July and 

August 1841 for the purpose of erecting a church. A subscription list was opened and a 

committee appointed while advertisements called for tenders – their first timber chapel 

opened in April 1842. Likewise the Presbyterians met to build a church in April 1844 and 

received generous subscriptions, although building did not commence until November 1847. 

However, St Paul’s Church was the first to be founded and, as will be explored, was the only 

church financially supported by the government. What is clear from these early meetings is 

that the enthusiasm of the settlers themselves was a key component in initiating St Paul’s, 

despite the reality of lacking funds, the inordinate cost of skilled labour, and tight building 

resources.  

 

From the outset, St Paul’s Church benefitted from substantial assistance from the 

vice-regal officials while other denominations in the capital did not. Hobson had promised 

Catholic Bishop Jean Baptiste Pompallier at the signing of the Treaty of Waitangi that all 

religions would be given equal treatment; New Zealand was not to have an ‘official’ church 

as in England.37 However, the Church of England as an integrated arm of the Crown thrived 

in the memories of the English settlers, including Hobson and many of the governing officials 

who took a direct hand in erecting St Paul’s. These men and women simply and 

unconsciously ‘assumed that English patterns were the best way to do things’, thus they 

 
36 Selwyn to The Society for the Propagation of the Gospel (SPG), 29 July 1842, from Letters from The Bishop of 
New Zealand to The Society for the Propagation of the Gospel, George Washington Doane ed., from Project 
Canterbury: www.anglicanhistory.org/usa/gwdoane/selwyn.html 
This is supported by Auckland Star (AS), 11 June, 1894, from Papers Past.  
37 Rory Sweetman, ‘Catholic Church – First Catholic Missionaries’, Te Ara – the Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/catholic-church/page-1 

http://www.anglicanhistory.org/usa/gwdoane/selwyn.html
http://www.teara.govt.nz/en/catholic-church/page-1
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established institutions, including their Church, based on English models.38 That the religious 

preference of many of the vice-regal party created favouritism for St Paul’s, is clear from 

their involvement. Governor Hobson presided over both of the meetings which moved to 

build the church and later laid the foundation stone. Hobson also had Felton Mathew 

(Surveyor General), select and prepare land for the church and in a prestigious location on the 

high axis between Official and Commercial Bay. Hobson also loaned his own home and then 

the courthouse for divine service and weddings until the church was complete.39 William 

Mason (Superintendent of Public Works) was appointed architect. The trustees were some of 

the most powerful Europeans in the country: Willoughby Shortland (Colonial Secretary), 

Francis Fisher (Attorney-General), George Cooper (Colonial Treasurer), Felton Mathew 

(Surveyor General), Captain Richmond (Commissioner of Claims to Land in New Zealand) 

and Henry Tucker (Colonial Storekeeper and church treasurer), with Reverend John 

Frederick Churton (Colonial Chaplain) as chairman and future incumbent.40  

The Church of England also received favourable terms when securing land. By July 

1842, Selwyn reported having been given ‘another excellent site on the western ridge’ for a 

second church (St Matthew’s), plus two Anglican burial grounds sufficient for the whole 

town and Hobson’s ‘permission to select and purchase sites for parsonage-houses’.41 Selwyn 

 
38 Terry Hearn, ‘English’, Te Ara – the Encyclopaedia of New Zealand: www.teara.govt.nz/en/english/page-1 
39 Una Platt, The Lively Capital: Auckland 1840-1865, Avon Fine Prints, Christchurch, 1971, p.42. 
40 Bernard John Foster, ‘Shortland, Commander Willoughby, RN’, from An Encyclopaedia of New Zealand (ENZ), 
A.H. McLintock ed., originally published in 1966, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/1966/shortland-commander-willoughby-rn; ‘Mr Francis Fisher’, The Cyclopedia of New 
Zealand [Wellington Provincial District] (CNZWPD), originally published in 1897, p.55, from New Zealand 
Electronic Text Collection (NZETC): www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-
d3.html; ‘Mr George Cooper’, CNZWPD, p.55, NZETC: www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-
body-d3-d7-d4.html;  Una Platt, ‘Mathew, Felton (1801-1847)’, Nineteenth Century New Zealand Artists: a 
Guide and Handbook, Avon Fine Prints, Christchurch, 1980, p.166, from NZETC: 
www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-body-d1-d806.html; Foster, ‘Richmond, Mathew C.B.’, 
ENZ, 1966, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/1966/richmond-mathew-cb; 
Sheila Robinson, ‘Tucker, William Henry Terry’, New Zealand Dictionary of Biography (NZDB), 1993, Te Ara – 
The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/2t51/tucker-william-henry-terry 
41 Selwyn to the SPG, 29 July 1842. 

http://www.teara.govt.nz/en/english/page-1
http://www.teara.govt.nz/en/1966/shortland-commander-willoughby-rn
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-d3.html
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-d3.html
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-d4.html
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-d4.html
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-body-d1-d806.html
http://www.teara.govt.nz/en/1966/richmond-mathew-cb
http://www.teara.govt.nz/en/biographies/2t51/tucker-william-henry-terry
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bid for ‘a noble site, overlooking the whole town’ for his intended cathedral on the eastern 

ridge.42 Another man bidding for the plot was James Dilworth, who, ‘noting the man bidding 

against him was Bishop Selwyn,.. politely pulled out and Selwyn got the land’.43 The Bishop 

paid only £540 for over 30 acres of Auckland land by mid-1843.44  Comparatively, one 

Auckland land sale in 1841 sold 44 acres for a total of £24,475.45 The first two non-Anglican 

churches to be built in Auckland – St Patrick’s Catholic Chapel (July 1841–January 1843) 

and St Andrew’s Presbyterian Church (May 1847–April 1850) – received land granted by the 

government but in less prominent locations than Emily Place and, in the case of St Andrew’s, 

only after considerable delays and the committee’s rejection of their original allotment.46 St 

Andrew’s also had far fewer officials among the building committee, namely Andrew 

Sinclair (Colonial Secretary) and Alexander Shepherd (Colonial Treasurer), and St Patrick’s 

had none, which illustrates again the disproportionately Anglican governing body.47  

 

This favouritism towards St Paul’s Church from the colonial government was also 

demonstrated financially. Governor Hobson not only assured ‘from time to time [to] grant 

such sums in aid of the church as he may be authorized’, but personally subscribed, as did his 

wife Emily, every trustee, and many leading personalities.48 Hobson eventually promised 

treasury funds to match all private donations up to £1,500 for St Paul’s construction.49 

 
42 Uncited source quoted in Jackie Eaglan, A Brief History of St. Paul’s Symonds Street, St Paul’s Outreach Trust, 
Auckland, 1991, p.4. 
43 Uncited source quoted in Eaglan, p.4. 
44 Selwyn to the SPG, 6 July 1843, from Letters. 
45 Ngāti Whātua Ōrākei and The Crown, p.14. 
46 New Zealander (NZ), 25 September 1847, from Papers Past. 
47 Brian P.J. Molloy, ‘Sinclair, Andrew’, from the Dictionary of New Zealand Biography: 
www.teara.govt.nz/en/biographies/1s12/sinclair-andrew; ‘Mr Alexander Shepherd’, CNZWPD, p.55–56, 
NZETC: www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-d6.html 
48 Willoughby Shortland to Churton, transcribed into St Paul’s Minute Book, 1841–42, AADA, M5613, P106, Box 
7. 
49 Richard A.A. Sherrin and J.H. Wallace, Early History of New Zealand, from earliest times to 1840, Thompson 
Leys ed., Henry Brett, Auckland, 1890, p.552, from Internet Archive: 
www.archive.org/details/cu31924028623803/page/n571 

http://www.teara.govt.nz/en/biographies/1s12/sinclair-andrew
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc01Cycl-t1-body-d3-d7-d6.html
http://www.archive.org/details/cu31924028623803/page/n571
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Churton, who was appointed directly by Hobson and was St Paul’s first vicar, received a 

handsome government salary of £200 per annum. To put that in context, Governor Richard 

Bourke of New South Wales provided land grants for churches and parish schools and ‘pound 

for pound’ subsidies up to £1,000 under ‘The Church Act’ in 1836.50 Bourke’s actions 

naturally influenced the thinking of the Executive Council in New Zealand and Hobson’s 

attitude towards St Paul’s resemble Bourke’s, if not being more generous.51  

This financial support was in stark contrast to other church-building initiatives. When 

the Catholics met in July 1841 to build a church, their hopes of support were high, and they 

moved to request George Cooper as church treasurer and to ‘solicit his Excellency’s 

assistance, in any way which he may think proper, in furtherance of the intended object’.52 

However, after a month alternative treasurers were appointed for the funds suggesting Cooper 

declined the request, Hobson provided no assistance, and less than £200 was subscribed by 

the public of which the largest donation was £7 and only £65 was received within a year.53  St 

Andrew’s, also built of permanent materials in close proximity to and a within a few years of 

St Paul’s, received no funding from the Legislative Council for either the building’s 

construction or its minister, so appealed instead to the Church of Scotland ‘back home’ to 

cover the minister’s upkeep for the first two years.54 Although this Presbyterian church was 

more heavily subscribed by the public than St Paul’s, with £1,400 pledged by November 

1847, only £278 was actually received by that date and no private subscriptions were 

matched by the Legislative Council.55 This disparity and favouritism was not missed by the 

 
50 Hazel King, ‘Bourke, Sir Richard (1777–1855)’, Australian Dictionary of Biography, National Centre of 
Biography, Australian national University, originally published 1966: www.adb.anu.edu.au/biography/bourke-
sir-richard-1806 
51 Davidson and Lineham, p.79. 
52 NZHAG, 31 July 1841, p.4. 
53 NZHAG, 30 March 1842, p.1. 
54 NZ, 8 May 1847.  
55 NZ, 25 September 1847. 

http://www.adb.anu.edu.au/biography/bourke-sir-richard-1806
http://www.adb.anu.edu.au/biography/bourke-sir-richard-1806
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public eye. At the opening of St Patrick’s Chapel and school, the Auckland Chronicle and 

New Zealand Colonist announced somewhat bitterly that all had been accomplished ‘without 

the smallest assistance or encouragement from the Local Government’. It highlighted how the 

minister and church of ‘Our separated brethren’ (meaning St Paul’s), enjoyed ‘Government’s 

powerful help’ and wished for a day when such aid would be offered universally; ‘we see in 

their favour a pledge, and a certain hope of what the other communions, equal before the law 

of the Colony, have to expect from an Impartial Government’.56   

 

 

II. The Significance of St Paul’s’ Architecture and Materials 

  Having established the background significance of St Paul’s, we shall turn our 

attention to the building itself. St Paul’s Church would be the first Gothic Revival building of 

any kind in New Zealand and the first church built of permanent materials.57 As such it was 

not of excellent quality and was soon surpassed by superior examples, but as a pioneer effort 

it was remarkable. The Gothic Revival was still nascent in 1841, even in England, and though 

certain Gothic-style features had appeared in the follies and makeovers of a new generation 

of wealthy middle-class in the late eighteenth century and in architecturally mixed-genre 

churches in Sydney, Australia’s earliest Gothic Revival church would not emerge until 1847. 

St Paul’s position on the headland reflected its status, its construction in brick was unique at a 

time when almost everything was built of timber, canvas or raupo, and it survived structurally 

 
56 Auckland Chronicle and New Zealand Colonist (ACNZC), 25 January 1843, p.2, from Papers Past.  
57 Ben Schrader, ‘Public, commercial and church architecture – Revivalist architecture: 1830s to 1860’, Te Ara – 
The Encyclopaedia of New Zealand: www.teara.govt.nz/en/public-commercial-and-church-architecture/page-
1; Mane, ‘New Zealand’s First European Architects’, p.38; John Stacpoole, Colonial Architecture in New 
Zealand, A.H. & A.W. Reed, Wellington, 1976, p.32. 

http://www.teara.govt.nz/en/public-commercial-and-church-architecture/page-1
http://www.teara.govt.nz/en/public-commercial-and-church-architecture/page-1


 

18 
 

while other contemporary stone buildings did not. St Paul’s very fabric, design and endurance 

then, marked a significant development in the architecture of Auckland and beyond.  

 

From the late 1830s, Anglican ecclesiastical architecture experienced a revolution, 

later dubbed the Gothic Revival. An interest in Pointed or Gothic architecture had long 

stimulated the British public mind through the literature of the Romantic Movement, and 

mock-medieval follies and restored medieval buildings by Anthony Salvin exemplified the 

idealised notions of the Middle Ages, with its pageantry and chivalry. The Industrial 

Revolution had changed the face of Britain with swollen urban populations and a myriad of 

social evils with it, vividly depicted by author Charles Dickens. There emerged a sense in 

England that architectural style needed to move away from the Palladian, Neo-Classical and 

later styles, favoured in the Georgian period, to reflect the mood, hopes and aspirations of an 

age determined to revive its morality.58 As a result, antiquarian research groups developed, 

visiting medieval structures throughout England and publishing pattern books with accurate, 

measured drawings of the buildings and their details. Foremost among these early 

architectural antiquarians was Thomas Rickman, who regarded Gothic as the English style 

and in the prevalent spirit of scientific taxonomy, classified its development into stages still 

used today: Norman (from c.1066), Early English (from c.1189), Decorated (from c.1307) 

and Perpendicular (from c.1377 to about 1540).59 In 1834, this architectural development 

attained additional impetus when the British parliamentary building, the Palace of 

Westminster, was destroyed by fire and the competition to design its replacement specified 

that this had to be in either Gothic or Elizabethan revival styles. Gothic was therefore deemed 

 
58 Brian Andrews, Australian Gothic: The Gothic Revival in Australian Architecture from the 1840s to the 1950s, 
Melbourne University Press, Melbourne, 2001, p.7. 
59 See Thomas Rickman, An Attempt to Discriminate the Styles of English Architecture from the Conquest to the 
Reformation, originally published in 1817, from the Getty Research Institute: 
www.babel.hathitrust.org/cgi/pt?id=gri.ark:/13960/t20c7dk9q&view=1up&seq=9 

http://www.babel.hathitrust.org/cgi/pt?id=gri.ark:/13960/t20c7dk9q&view=1up&seq=9
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the preeminent style, which provided the perfect springboard for the powerful, polemical 

literature of Catholic architect Augustus Welby Northmore Pugin.60  

Pugin was a passionate man who viewed faith and ecclesiastic architecture as 

indistinguishable: restore the architecture with its attending liturgical plan forms and you will 

rekindle that faith with which it was associated. In his ‘most important book,’ Contrasts 

(1836), Pugin paralleled modern urban buildings with their fifteenth-century equivalent.61 A 

nineteenth-century workhouse where poor workers were half starved, beaten and dissected 

after death, was compared with a medieval alms-house where monks fed and clothed the 

needy, grew food and administered proper burials.62 This ‘Christianity versus Utilitarianism’ 

perspective of humanity was captured in Pugin’s statement, ‘Pointed or Christian architecture 

has far higher claims on our admiration than mere beauty or antiquity… in it alone we find 

the faith of Christianity embodied and its practices illustrated.’63 Contrasts proved 

sensational, having an immediate impact on architectural conversation and marked ‘the 

effective end of Georgian architecture’.64  

Pugin’s staking of the rational and moral high ground for Gothic had limited influence 

among Catholic circles, yet it was enthusiastically embraced by the architectural antiquary 

groups within the Church of England, particularly the Cambridge Camden Society (CCS).65 

This organisation, formed by Cambridge University undergraduates in 1839, ‘would do for 

ecclesiology – the science of church building and decoration – what the Oxford Movement 

would do theologically and liturgically in re-awakening the Church of England’s sense of its 

 
60 See Alexandra Wedgewood, ‘A New Palace at Westminster’, in Pugin: A Gothic Passion, Paul Atterbury and 
Clive Wainwright ed., Yale University Press, New Haven and London, 1994, p.220–236. 
61 Margaret Belcher, ‘Pugin Writing’ in Pugin: A Gothic Passion, p.105. 
62 Augustus Welby Northmore Pugin, Contrasts: A Parallel between the noble edifices of the fourteenth and the 
fifteenth centuries, and similar buildings of the present day; shewing the present decay of taste: accompanied 
by appropriate cert, originally published in 1839, p.75.  
63 Pugin, Contrasts, p.8–9.  
64 Rosemary Hill, God’s Architect: Pugin and the Building of Romantic Britain, Penguin, London, 2008, p.159. 
65 Andrews, Australian Gothic, p.10. 
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catholicity’.66 By 1841, the CCS had 900 members consisting largely of bishops, politicians, 

university dignitaries, architects and numerous clergy, including George Selwyn and Charles 

Blomfield.67 They believed all churches should be built so that the rubrics and canons of the 

Church of England could be consistently observed and the sacraments decently 

administered.68 Around the time Hobson was chairing meetings to establish a permanent 

church in Auckland, the CCS was embryonic compared to the international giant it would 

become, and its influence was still largely limited to England. However, even at this early 

stage the CCS and the Gothic Revival movement at large had made an impression on the 

minds and experiences of the key figures in St Paul’s and wider Auckland Anglican church 

design, most significantly for this study, St Paul’s architect William Mason.  

Mason grew up in the town of Ipswich where he was born in 1810, amid several 

ancient churches and noteworthy buildings. He became well versed in architectural principles 

under his architect father before moving to London for wider experience. There, Mason was 

fortunate enough to work with Thomas Telford, ‘the most eminent engineer of his generation’ 

who designed over 30 churches, and study under Peter Nicolson, ‘the most prolific, inventive 

and influential writer’ on mathematics, land surveying, mechanical drawing and the building 

sciences.69 While just 19, Mason co-superintended Carlton House Terrace, designed by the 

famous architect John Nash, and after the latter’s disgrace, found employment with Edward 

Blore, ‘one of the busiest architects in England’ and Special Architect to the monarch.70  

 
66 Andrews, Australian Gothic, p.10. 
67 Margaret Alington, Frederick Thatcher and St Paul’s: An Ecclesiological Study, New Zealand Historic Places 
Trust, Wellington, 1965, p.13. 
68 Alington, Thatcher and St Paul’s, p.13.  
69 John Stacpoole, William Mason: The First New Zealand Architect, AUP, Auckland, 1971, p.15. 
70 Mason highlighted aspects of his English career in NZ, 21 Sep 1853 and referred to ‘Carlton Hall, a building 
covering more than an acre of ground’ although it is unclear which building he is referring to. Stacpoole 
concludes it was most likely Carlton Terrace House, although this was supervised by James Pannethorne. See 
Stacpoole p.15n * John Nash’s disgrace was the financial debacle over Buckingham Palace when he spent 
almost three times his estimated cost and left it unfinished. Nash was denied any further official commissions 
and refused the knighthood awarded to his architectural peers. * Stacpoole, p.15. 
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Blore was a Gothic Revival enthusiast and under his employ on Lambeth Palace, Mason 

earned the approval of Bishop Blomfield who employed him to construct a number of 

commissioners’ churches and parsonages. Mason’s first was St James’s Church, 

Brightlingsea, Colchester [Figure 2], a white brick, lancet-style building that was reminiscent 

of Blore’s London parish churches and would later form the basis for St Paul’s, Auckland.71 

His next was the Church of St Lawrence, East Donyland, Essex [Figure 3], a copy of the 

octagonal chapter house at York with a protruding altar in one end and five stepped lancet 

windows on all but the altar and entrance walls. St Botolph’s Church, Colchester [Error! 

Reference source not found.4], was the largest and followed a Norman plan and style to 

compliment the adjacent priory ruins, but with a Georgian interior and decoration. Despite 

these architectural successes in England, Mason harboured ‘a strong desire to assist in 

building up the Colonial Empire of Great Britain’, and so he emigrated with his family to 

New South Wales.72   

By the time William Mason arrived in Sydney in June 1838, the city comprised of 

‘neat Georgian streets’ where brick and stone churches existed but in a predominantly 

Renaissance style.73 He found immediate employment under Colonial Architect Mortimer 

Lewis. Here, Mason submitted two designs in a competition for the Mechanic’s Institute – 

‘one Gothic the other Ionic’ – and ‘so manifest was the superiority of Mason’s designs’ from 

the other submissions that he won both first and second prize.74 Mason proved his 

competency and sufficient versatility to deliver a variety of styles and was kept very busy in 

an office overwhelmed with work.75 In less than two years, however, he set his sights on New 

Zealand and was successful in his application to be Colonial Architect to Governor Hobson, 

 
71 Stacpoole, p.19. 
72 Evening Star, 24 June, 1897.  
73 Stacpoole, p.21. 
74 Otago Daily Times, 26 June, 1897.  
75 Stacpoole, p.22–23.  
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although he was awarded the alternative title of Superintendent of Public Works, probably 

because Hobson could foresee his inability to commission any buildings of consequence over 

the next few years.76  

 Mason spent from March to September 1840 at the Bay of Islands and was involved 

as one would expect with establishing the government seat temporarily at Russell. He was 

aboard the Anna Watson when it arrived in the Waitemata along with a prefabricated timber 

house for his family and a substantial store of building supplies. Mason’s initial attention was 

dominated with exploration, setting up the government store in Commercial Bay, and 

throughout the summer the construction and embellishment of Government House, which, 

‘until Mason put up St Paul’s Church, was the major architectural feature of the new town’.77 

By the end of July 1841 Mason had resigned as Superintendent of Public Works in hope of 

making better fortunes privately; a decision partly influenced by his appointment as architect 

of St Paul’s by the church trustees.78  

William Mason attended the 14 April 1841 meeting at Government House ‘for the 

purpose of taking steps for the Erection of a Church at Auckland’.79 He was appointed 

architect by the trustees and submitted plans for their consideration on 12 May, which were 

forwarded to the Governor and returned approved 12 July. The account of the foundation 

stone laying ceremony records Mason in the middle of the formal procession, carrying the 

trowel and plans. These original blueprints have since been lost but we have Mason’s 

elevation drawings from 1844 [Figure 5] when the church was complete, and numerous 

illustrations of the church by competent artists including Edward Ashworth (1844), Felton 

Matthew (1845), Robert Wynyard (1849), Cyprian Bridge (1850), Charles Heaphy (1853) 

 
76 See Stacpoole p.26–27.  
77 Stacpoole, p.32. 
78 Stacpoole, p.38. 
79 NZHAG, 17 July 1841. 
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and John Kinder (1861). Additionally, there is at least one photograph of St Paul’s [Figure 6] 

prior to its enlargement in 1863 and many thereafter.  

From this collection we can see the close resemblance St Paul’s bore to Mason’s 

Gothic Revival style St James’s Church, but one is not an exact copy of the other.  The 

central portion of the tower was removed at St Paul’s, arrow-slit lancets added to the lower 

level, pointed lancet windows placed in each of the faces of the octagonal upper section of 

the tower, and four gabled dormers with lancet apertures added to the spire roof. One may not 

notice the dramatic height reduction of the spire immediately when comparing the two 

churches as the proportions appear similar, but there is a significant loss of height in St Paul’s 

nave. The pointed lancet window labels along the north and south elevations have similar 

dimensions and almost touch the roof on both buildings; however, the base of these windows 

are at least six feet off the ground at St James, and very close to the floor at St Paul’s. As a 

result, people later complained that ‘it has always been a matter of regret that St Paul’s has 

been very dimly lighted’ and more seriously, that ‘the walls were so excessively low, and the 

tie beams came down so inconveniently upon the summit of the walls, that galleries would 

not only be very unsightly, but those in the back of the church [on a gallery] would certainly 

not see the clergyman, and probably hardly hear him.’80 While no reason is specified as to 

why the walls were so low, it was most likely due to cost and lack of materials, as will be 

explored. It is possible the original plans followed St James’ dimensions more closely, but 

once the realities of building in brick in Auckland were realised (as explored below), the 

design adjusted to compensate. This is speculation but would arguably explain why the 

original plans were replaced by new drawings in 1844.  

 
80 NZ, 7 Sep 1863 * NZ, 27 Sep 1862. 
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St Paul’s Church is identified as the first Gothic Revival building in New Zealand.81 

Various Gothic elements feature in the design, which is unusual given the infancy of the 

Gothic Revival movement in 1841 and the modesty of the building. The east and west ends 

contained grouped lancet windows with an extended central light, and a separate chancel; the 

nave walls were lined with alternating lancets and coped buttresses, and had an entrance 

porch on the northern elevation [Figure 7].  All the windows and doors were recessed with 

dripstone covers, and a slightly protruding plinth ran along the base of the whole building. 

There was also the tower and spire, not a bellcote as usually adopted in smaller builds, and 

small details in places, like the bevelled weatherings on all buttresses and curved 

embellishments where the gable meets roof corner. Mason also incorporated a 60-degree 

pitched roof, even though it limited the height of the nave aisles and restricted light 

penetration. What is noticeably missing are iconic elements that later typified the Gothic 

Revival especially in Europe – ribbed vaulted ceiling, narrow piers, pinnacles and such. St 

Paul’s Church was greatly limited however, by constraints of material and labour, and was 

designed before landmark Gothic Revival guides like A Few Words to Church Builders 

(1841), True Principles of Pointed Christian Architecture (1841) or The Open Timber Roofs 

of the Middle Ages (1849) dictated ‘correct’ Gothic style.82 As such, it remains a significant 

architectural example and shows that the first settlers were utopian builders who were already 

familiar with Gothic Revival style. 

What makes St Paul’s design even more remarkable, is that nothing of comparison 

seems to have existed in Australia until 1847. Australian Gothic architectural historian Brian 

 
81 Schrader, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/public-commercial-and-
church-architecture/page-1; Mane, ‘New Zealand’s First European Architects’, p.38. 
82 Cambridge Camden Society, A Few Words to Church Builders, originally published in 1841, Internet Archive: 
www.archive.org/details/fewwordstochurch00camb/page/n4; A. Welby Pugin, True Principles of Pointed or 
Christian Architecture, originally published in 1841, Gracewing, Eastbourne, 2003; Raphael and J. Arthur 
Brandon, The Open Timber Roofs of the Middle Ages, originally published in 1849, Internet Archive: 
www.archive.org/details/opentimberroofso00bran_0/page/n8 

http://www.teara.govt.nz/en/public-commercial-and-church-architecture/page-1
http://www.teara.govt.nz/en/public-commercial-and-church-architecture/page-1
http://www.archive.org/details/fewwordstochurch00camb/page/n4
http://www.archive.org/details/opentimberroofso00bran_0/page/n8
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Andrews says that while the Gothic Revival started to be felt in the antipodes from the 1840s, 

it was not until the 1850s that the Australian colonies resembled ‘to all intents and purposes, 

distant counties of England.’83 Anglicanism in Australia pre-dated that of New Zealand by 

decades, it was supported by a much larger European population, and it primarily served the 

settler rather than indigenous residents. As a result, several churches were built from 

permanent materials before St Paul’s was commissioned, but unlike in England, ‘style 

remained a matter of pragmatism rather than doctrine’.84 Even in the latter half of the 

nineteenth century, Australian church designs could be supplied in ‘Gothic, Grecian, 

Classical, Norman or whatever the client requested, without moral quibbles’.85  

Sydney’s first permanent church building, St John’s Church, Paramatta (1797–1803) 

[Figure 8], was the first brick church stuccoed to appear like stone, and had a markedly 

Romanesque, Italianate style. Its contemporary, St Philip’s Church, Sydney (1800–1809) 

[Figure 9], had a medieval-style circular castellated tower above the entry, complete with 

arrow-slit windows and a door flanked by piers, leading to a Georgian rectangular hall with 

round-arched windows. Christ Church, Newcastle (1817–1818) [Figure 10], was a small 

convict-built Norman style church with a square tower and short spire above its entranceway, 

however no Gothic Revival arches or similar features are known of from the very limited 

record of the building, which collapsed in 1840. Acting Civil Architect, Francis Greenway, 

designed and built two parish churches in Sydney’s surrounding towns: St Luke’s Church, 

Liverpool (1818–1820), and St Matthew’s Church, Windsor (1820–1822), which were both 

brick-built in the Georgian style. Among the principal government buildings on Macquarie 

Street in Sydney’s central government district, Greenway built St James’s Church (1819–

1824) [Figure 11]; a grandiose neoclassic structure with brick piers and the dominant 

 
83 Andrews, Australian Gothic, p.27. 
84 Andrews, Australian Gothic, p.11. 
85 Andrews, Australian Gothic, p.11. 
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Anglican church. St Peter’s, Campbelltown (1823) was brick-built Georgian with its square 

tower, arched windows, separate chancel and transepts.86 Following Governor Richard 

Bourke’s Church Act which disestablished the Anglican denomination and granted equality 

and funding to Catholics, Presbyterians and eventually, Methodists, a number of 

denominational churches were built. The Baptist Bathhurst Street Chapel (1835–1836) 

[Figure 12], had a neoclassical triangular pediment with circular moulding beneath the apex, 

pillars flanking the entry and large Renaissance style windows. The Scotch (sic.) Church 

(1842) [Figure 13], had a similar Renaissance design with a shallow pitched roof over a 

rectangular hall, but a square Norman tower at the entry and double lancet windows forming 

an almost-rounded but slightly Gothic Revival pointed arch.  

Perhaps the earliest suggestion of ‘true’ Gothic architecture in Australia would have 

been St Mary’s Catholic Church (1821) [Figure 14], which was built on a simple cruciform 

plan with properly pointed windows and pinnacles, although it was light on other details and 

was primarily composed of Georgian features.87 It would take a little while for traditional 

English Gothic Revival churches to make an appearance. The Catholic Bishop Robert 

Willson of Hobart Town (1842-1866) arrived with ‘models of churches constructed on proper 

scales by the great restorer of Church architecture Mr Pugin’, but that was not until 1844, and 

the first church was not actually built from those plans until 1850.88  

The CCS, renamed Ecclesiological Society in 1845, furnished Bishop Augustus Short 

of Adelaide with an armful of church drawings in 1847, but none were actualised.89 

 
86 ‘Religion, church and missions in Australia’, State Library, New South Wales: 
www.sl.nsw.gov.au/stories/religion-church-missions-australia-0  
87 It is unclear how much of this Gothic character was original to the first chapel and how much was part of the 
1851 modifications based on Pugin’s models. It was destroyed by fire 29 June, 1865.   
88 Willson to Pugin, 23 October 1844, quoted in Brian Andrews, ‘Pugin in Australia,’ in Pugin: A Gothic Passion, 
p. 247 * The first church built from Pugin’s model was St Paul’s, Oatlands (1850), a settlement between Hobart 
Town and Lancetown.  
89 Andrews, Australian Gothic, p.27–28. 
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Australia’s first Gothic Revival building identified by Andrew’s was the Church of John the 

Baptist, Buckland, Tasmania (1847) [Figure 15]. Built by Reverend Frederick Cox to plans 

supplied by the Ecclesiological Society, it was in the flowing Decorated style with a three-

bay nave and developed chancel. Cox remarked on completion, ‘the windows are considered 

a wonderful achievement in stone cutting, being the first foliated windows in stone that will 

be seen in this country’, and described St John the Baptist’s as ‘by far the most church-like 

church in the island’.90 By this time, St Paul’s had been consecrated for three years.  

 

St Paul’s Gothic Revival style reflected the established English Church authority in 

the new capital, and its location on the promontory overlooking the town alongside the other 

symbols of European power, told of its status. The site was one of only three allocations for 

Auckland ordered by Governor Hobson and selected by Surveyor General Felton Mathew, 

the other two being the government store and a reservoir.91 Mathew’s wife later reminisced, 

‘[the] site for the first Church was selected very judicially, on the highest point of land, just 

above our dwellings in Official Bay.’92 The location was strategically situated to create a 

visible landmark from the harbour, and in close proximity to the seats of government and 

military power and on the axis between the upper-class residences and the commercial town. 

Slightly down the hill from St Paul’s Church was the Britomart barracks with their cannonade 

overlooking the harbour; close behind was Government House and the capital’s flagstaff 

[Figure 16]. Below it sprawled Official Bay on one side with its ‘detached cottage-like 

houses… nestled in luxuriant shrubbery of its surrounding garden,’ and Commercial Bay on 

 
90 Cox to Ecclesiological Society, published in the Ecclesiologist, vol. VIII, no. LXII, October 1847, p.86, quoted in 
Brian Andrews, Australian Gothic, p.29. By 1847 the Ecclesiological Society and its following had established 
Gothic Revival as the only true church style. 
91 Platt, p.42. 
92 Sarah Louise Mathew, quoted in Platt, p.202. 
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the other with its ‘mass of houses closely packed together’.93 Mathew had the pick of the land 

for his own home and then selected a plot for the church almost bordering his grounds.94 

Mathew’s home was so prestigiously located it was purchased by Lieutenant-Governor 

Robert Wynyard in 1847 [Figure 17].95 Hobson named the short street which fronted the 

church, Emily Place, after his wife. Whether known by contemporaries or not is unclear, but 

the promontory on which St Paul’s stood was also significant to local Māori. Ngāti Whatua 

fought Ngāti Rauiti around 1680, encircling them on the headland where they tried to escape 

by jumping off the cliff. Few survived the fall so it was named Te Rerenga-ora-iti, meaning 

‘the leaping place of few survivors’. A similar event took place in about 1822 when a 

Ngāpuhi war party was repulsed by Ngāti Whātua.96  

Within weeks of landing in Auckland, Bishop Selwyn described the church under 

construction as being ‘well placed on a commanding eminence in the centre of the town, and 

will form a striking object from the harbour.’97 On Mathew’s partially realised ‘cobweb’ plan 

for Auckland [Figure 18], St Paul’s Church and Government House were the only buildings 

to be left in their extant position. The centrality and elevation of St Paul’s made it visible 

from great distances on land and sea as early watercolours testify, and its neat spire was 

perhaps the most iconic outline of the townscape to indicate European settlement on the 

Waitemata [Figures 19–21]. So prime was the location that when the plot was discussed by 

Auckland Council towards the end of the century, it was still described as ‘one of the finest 

sites in the city’ and ‘one of the best sites in Auckland’.98 

 
93 William Swainson, Auckland, the Capital of New Zealand and the Country Adjacent: including some account 
of the gold discovery in New Zealand, originally published in 1853, p.28. Note: although this is a later 
description it reflects the original intentions of those laying out the town.  
94 R.J.C. Stone, From Tamaki-Makau-Rau to Auckland, AUP, Wellington, 2002, p.249. 
95 Platt, p.32–33.  
96 From an information plaque at Emily Place today, sponsored by Ngāti Whātua Ōrākei Trust and Auckland 
Council.  
97 Selwyn to the SPG, July 29 1842. 
98 AS, 5 Aug 1892. 



 

29 
 

 

St Paul’s design and location symbolised the church’s religious authority rooted in 

England and its status within the new capital; likewise its brick fabric told of Anglican 

permanence and solidity. As has been mentioned, St Paul’s was specifically intended to be 

built from permanent materials at a time when almost everything else, from the shoreline 

store to Government House, was built in timber, canvas or raupo.  

Building in brick would prove to be a challenging and expensive initiative, beset with 

problems foreign to Mason’s English churches. When Mason sailed for Auckland, he brought 

eight tons of bricks with him and securing a brickyard was among his first priorities. He 

wrote to James Stuart Freeman, Acting Colonial Secretary, ‘Immediately the “Anna Watson” 

came to an anchor… I proceeded on shore for the purpose of examining the most desirable 

spots for collecting Sand, Burning lime, and forming a Brickyard.’99 Within a few days 

Mason secured a site at Coopers Bay (St George’s Bay) ‘combining all the advantages that 

could possibly be expected in one spot’.100 He wrote, ‘It… abounds with fine earth for all 

purposes, a stream of fresh water, on the opposite side of which there is pit sand, at the head 

of the stream about a half mile distant is a gully full of wood suitable for burning bricks.’101 

Despite Mason’s original stockpile and rapidly establishing a brickyard, after two months he 

reported having only 7,000 bricks on hand; the weather was against them building up 

stocks.102 When St Paul’s construction was announced in September 1841, a supply of bricks 

was deemed ‘that most important contract’ of all tenders, and should be supplied partly in 

advance and ‘without intermission’.103 Brick-making by hand continued ‘in rapid progress’ at 

 
99 Mason to Freeman, 21 September 1840, quoted in Stacpoole, p.30. 
100 Coopers Bay is identified as St George’s Bay in Platt, p.264 * Mason to Freeman, 26 September 1840, 
quoted in Stacpoole, p.31. 
101 Mason to Freeman, 26 September 1840, quoted in Stacpoole, p.31. 
102 Stacpoole, p.31. 
103 NZHAG, 18 September 1841.  
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Coopers Bay, after which they had to be sailed to Official Bay, re-loaded onto bullocks and 

drays purchased from Sydney especially for the task, and carried up the steep hill to Emily 

Place.104 Mason even postponed groundworks from commencing ‘until the bricklayers be 

prepared to go on with the foundation’, despite the foundation stone having been laid almost 

two months prior.105 The success of the whole project seems to have rested on the bricks.  

No amount of material preparation, settler enthusiasm and official support, was 

sufficient to ensure a steady construction at such an early stage in the capital’s life. Even the 

residents knew it would take some time to realise their hopes as one correspondent to the 

Herald humorously penned in July 1841, ‘I found myself near the foundation of the church. 

“Tai hoa,” said one labourer to another, “what’s your hurry; Rome Wasn’t built in a day,” 

“No” quoth I, “nor will the church of St. Paul’s be in a year”’.106 This was very true. By 

September people were accusing the trustees of ‘supineness and delay’ since almost nothing 

had been visually accomplished, which provoked them to reply, ‘The permanent Church will 

be opened at the earliest possible period, but the scarcity of labour and want of materials… 

rendered it impossible for the Trustees to commence operations immediately.’107 Thanks to 

initial subscriptions, the contractors being willing to work on promise of payment and the 

trustees accepting personal liability for it, Churton was able to announce in March 1842, ‘the 

foundation and walls are now several feet high; 120,000 bricks are now on the ground; 

several bricklayers are actively at work.’108 In truth it was a rather poor show for a 

construction project eight months underway, and Churton’s letter alluded to the challenges 

still encountered: ‘materials are scarce, labour is scarce, every man has immediate necessities 

 
104 NZHAG, 18 September 1841; AS 11 June 1894. 
105 AS, 11 June 1894. 
106 NZHAG, 31 July 1841. 
107 NZHAG, 18 September 1841. 
108 Churton to the Ecclesiastic Gazette, 17 March 1842, reproduced in Auckland Times (AT), 23 March 1843. 
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to provide for’.109 Progress slowed to a near standstill as these realities were compounded by 

major financial shortfalls. 

 

Subscriptions for the church were ‘liberal and large’ by Reverend Churton’s account, 

with substantial donations coming from key community figures like the Governor and Lady 

Hobson, Lady Franklin, Francis Fisher and Willoughby Shortland to name a few.110 When the 

meeting on 14 April 1841 adjourned, £491 had been subscribed before plans were even 

drawn.111 Newspapers recall residents ‘who have not the power to make pecuniary 

contributions’ making ‘donations in kind’, particularly labour and materials but also ‘artisans 

willing to donate their skills’.112 These subscriptions, donations and gifts prompted one writer 

to the Herald to reflect, ‘that the early settlers have evinced their sincerity… their liberal 

contributions amply testify.’113  

While this projects an encouraging picture of generous support, the reality was a 

‘none too prosperous building fund’ which constantly appealed to the settlers and England for 

financial aid.114 As Church historian Peter Lineham points out, ‘the inhabitants, who were 

generally drawn from the lower classes of British society, saw little reason to provide for the 

graces of life which had formerly been provided for them in their home country.’115 Despite a 

subscription list for a ‘place of worship’ going around the whares and tents in January 1841, 

James George was told he was the first paid subscriber when submitting his £2 several days 

later.116 While the £491 subscription was impressive, some three months later the public were 

 
109 AT, 23 March 1843. 
110 St Paul’s Church Minute Book, 1841-1842, M5613, P106, Box 7. The above named subscribed £10, £10, £10, 
£20 and £50 respectively.  
111 NZHAG, 7 August, 1841. 
112 AT, 19 January, 1843. 
113 NZHAG, 11 September, 1841. 
114 Stacpoole, p.48. 
115 Davidson and Lineham, p.72. 
116 Platt, p.39. 
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being reminded of ‘the propriety of an early payment of all outstanding subscriptions’.117 

Again, in  January 1842, the trustees of the church published a letter in the paper calling for 

subscribers to ‘forward their donations with the least possible delay...[since] without the 

funds paid up it is impossible for the good work to proceed’.118 Churton gave the figure of 

£600 received by March 1842 and stressed ‘actually paid’ immediately afterward, suggesting 

other subscriptions remained unfulfilled. The fore-mentioned James Freeman, who had been 

private secretary to Hobson before falling out of favour, subscribed ‘a highly inappropriate’ 

£25 towards St Paul’s construction at the April meeting. This enraged Lady Franklin who had 

subscribed £10 and dubbed him ‘a clerk in some office’ who ‘had not the means of affording’ 

such a sum.119 While this instance was a rather desperate play for social attention, it 

illustrates the disparity between pledges and payments.  

Appeals continued in the papers to settlers old and new, offertories were taken at each 

service, and ‘heavy’ pew rents were collected.120 It often fell to the most well-to-do citizens 

to bear the financial brunt with several subscribing repeatedly; Mason himself donated a total 

of £61 back from his £145 architectural fee.121 Financial, labour and material shortages meant 

the construction of St Paul’s Church was thoroughly languishing by mid-1842. Churton 

described the money raised as ultimately ‘far short of the needful sum’ and there seems to 

have been no solution on the horizon. The timely arrival of Bishop Selwyn gave the project 

the impetus it needed to be realised.122 

To appreciate the significance of Selwyn’s involvement at St Paul’s one must look 

beyond the English pot of gold and furnishings he donated, and understand his motives and 

 
117 NZHAG, 17 July 1841. 
118 NZHAG, 12 January, 1842. 
119 Platt, p.57. 
120 AT, 23 January 1844. 
121 Stacpoole, p.48. Figures to the nearest pound. 
122 NZH, 27 July 1891; Selwyn to SPG, 29 July 1842.  
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intentions when arriving, and the extent to which these both were and were not realised in the 

little Gothic brick church on the hill.  

Before Selwyn left England in December 1841, he appealed to the university 

architectural societies requesting their assistance with designing the New Zealand churches 

he would build. Design was of great importance to Selwyn – he was an early member of the 

CCS, his chaplains Thomas Whythead and William Cotton were architects, and he drew 

many church plans himself. The eminent historian Charles Knight in The Selwyn Churches of 

Auckland, highlights Selwyn’s ‘obsession with stone architecture based on the English 

collegiate [Pointed] pattern’ from his time in Oxford and Cambridge.123 Selwyn and the CCS 

collaborated and published their intentions for New Zealand in the very first issue of The 

Ecclesiologist, the highly influential periodical of the CCS. It is clear they expected the New 

Zealand church-building work to be ‘chiefly done by native [Māori] artists’ whose 

‘ingenuity… in carving is well known.’124 Despite this, they also believed their favoured 

Decorated Gothic (or Pointed) architectural style was too advanced for Māori capabilities, 

and would need to wait until Christianity – in the traditional Church of England manifestation 

– was more widely entrenched in New Zealand. The Ecclesiologist article opened, ‘It seems 

natural to teach [the Māori] first that style which first prevailed in our own country.’ As an 

initial style then, Romanesque (Norman in England) was chosen at the request of Selwyn 

since the ‘rudeness and massiveness, and the grotesque character of its sculpture, will 

probably render it easier to be understood by them’.125 To aid Selwyn in his endeavours, the 

CCS provided drawings for a model parish church based on St Etienne at Than, Normandy, 

and the Oxford Society for Promoting the Study of Gothic Architecture provided casts of 

 
123 C.R. Knight, The Selwyn Churches of Auckland, A.H. & A.W. Reed, Wellington, 1972, p.83. 
124 ‘Parish Churches in New Zealand’, The Ecclesiologist, 1, 1, November (1841), from Project Canterbury: 
www.anglicanhistory.org/ecclesiologist/1.1.4.html 
125 Ecclesiologist, 1, 1, (1841). 
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details from the Norman church at Iffley, near Oxford, for Māori carvers to imitate.126 

Selwyn’s intention however, was to ultimately develop church architecture in New Zealand 

towards Pointed Gothic to parallel the growth of (Anglican) Christianity, and he brought pre-

conceived Pointed drawings with him beside his Norman templates. In his final sermon 

before departing England, Bishop Selwyn illustrated the growth of Christian faith as 

intrinsically interwoven with the development and spread of ecclesiastic architecture. The 

‘glorious temples of [England’s] native Church’ were compared to the ‘wild woods’ awaiting 

in the colony, and he encouraged his audience that with God’s help, ‘the venerable pile which 

we see around us’ would likewise eventually rise in ‘the most distant islands of the sea’.127 

When Bishop Selwyn first arrived in Auckland on 30 May 1842, he was greeted by the sight 

of a half-built brick church in the Early Gothic Revival style: St Paul’s.  

Within weeks of disembarking in Auckland, Bishop Selwyn reported to the CCS, ‘a 

small brick building in the Early English style was in progress when I arrived. The design is 

not bad; but the size and character of the building is not striking.’128 The reference to bricks 

would not have sat well with the CCS who were becoming increasingly dogmatic and 

authoritarian as their influence spread. Until 1847, they ‘regarded brick as very much an 

inferior material with utterances such as, “we do abhor it, whether black, red or white, most 

cordially”.’129 Nevertheless, while works of stone remained Selwyn’s preference, he 

 
126 Jonathan Mane-Wheoki, ‘Selwyn Gothic: The Formative Years’, Art New Zealand, 54, Autumn (1990), p.76–
81.  
127 George Augustus Selwyn, ‘A Sermon, preached in the Cathedral Church of St. Peter, Exeter, on Sunday, Dec. 
12, 1841, previous to his Departure from England’, originally published in 1842, from Project Canterbury: 
www.anglicanhistory.org/nz/selwyn1841.html  
128 Selwyn to Archdeacon Thomas Thorpe, President of the CCS, 30 August 1842, published in The 
Ecclesiologist, 2 (1843), p.135–36, from the Getty Research Institute: 
www.babel.hathitrust.org/cgi/pt?id=gri.ark:/13960/t6063vq88&view=1up&seq=3   
129 ‘Colonial Church Architecture’, The Ecclesiologist, 8, December (1847), p.141–42, from the New York Public 
Library: www.babel.hathitrust.org/cgi/pt?id=nyp.33433082115175&view=1up&seq=9  

http://www.anglicanhistory.org/nz/selwyn1841.html
http://www.babel.hathitrust.org/cgi/pt?id=gri.ark:/13960/t6063vq88&view=1up&seq=3
http://www.babel.hathitrust.org/cgi/pt?id=nyp.33433082115175&view=1up&seq=9


 

35 
 

‘commended the erection of St. Paul’s Church, so far as it had proceeded’ and quickly 

supported the construction effort.130  

 

Bishop Selwyn’s alliance to St Paul’s construction was a turning point in the fortunes 

of the church. Enthusiasm for the lagging project seems to have become as depleted as the 

building fund, and Selwyn’s natural charisma and authority as Bishop of New Zealand and 

Melanesia gave it a much needed boost. Most importantly of all, Selwyn had access to 

considerable financial reserves which resolved the project’s monetary crisis. By the end of 

1843, after 33 months of appeals and collections, only £680 had been paid from 

subscriptions, £68 received from offertories and £116 from pew rents; a total of £864.131 St 

Paul’s had cost £2,854 by that point and the steeple was still unfinished. The only reason 

work had been able to continue and expenses met was due to a £500 grant from the Colonial 

Treasury (a third of what was originally promised), to which Selwyn added £732 from 

English donations to match the subscriptions and collections, plus an additional loan of £500. 

Selwyn also added another £100 annually to Churton’s stipend.132 Even with Selwyn’s 

assistance, the year ended with £247 owed to the contractors, for which the trustees were 

liable.133 St Paul’s was therefore a herculean pecuniary undertaking for the new capital and 

its financial record is testament to its significance to the people, the Legislative Council, and 

the Church of England and associated societies. After St Paul’s was consecrated in 1844, the 

Daily Southern Cross congratulated the Anglican parishioners for ‘having in this early stage 

of the Colony attested by the erection of this splendid edifice, to the depth of their 

devotion’.134 In truth, well below a third of funding had come from parishioners, many of 

 
130 AT, 17 January 1846, p.2. 
131 AT, 23 January 1844. Figures given to the nearest pound.  
132 Selwyn to SPG, 29 July 1842. 
133 AT, 23 January 1844. 
134 Daily Southern Cross (DSC), 3 August 1844, p.2. 
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whom were themselves imperial officials, making St Paul’s as much a product of British 

colonial ambition as it was a manifestation of settler devotion.   

 

Contemporary reviews of the church’s architecture throughout its latter construction 

were mixed, generally admiring the design but expressing concerns over material quality. As 

a unique and important building, constructed over four years, it attracted a lot of analysis and 

comment from both the professional eye and casual onlooker. The Auckland Times donned its 

typical complimentary, conservative tone with its description in January 1843 before 

opening,   

The building is in the early English style, of very solid brick work; the walls 

supported by massive buttresses, and the doors and windows having the lancet arch 

form; the roof is an open one—nobly expansive,—and is left capable of as much 

decoration as taste and liberality may dictate hereafter. The effect of the building is 

calculated with much good taste to transplant into this new region of Christianity the 

venerable recollections of our native land, for the style is such as to require but little 

assistance from the imagination, to invest it with the respectability of age, and the 

appearance of Auckland, in the eye of a stranger will be much advantaged.135  

 

On 7 May 1843, Bishop Selwyn preached the first sermon in St Paul’s and henceforth 

the church was open, despite being far from finished. The Daily Southern Cross admired the 

church as ‘highly creditable to the architect’ and ‘a great ornament to Auckland’.136  

 
135 AT, 12 January 1843. 
136 DSC, 3 August 1844, p.2. 
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St Paul’s prolonged exposure to the New Zealand weather during erection, however, 

severely impacted the architecture and structural integrity of the final building. William 

Cotton, architect and Chaplain to Bishop Selwyn, was rather critical. He observed ‘the Brick 

walls are rough inside and not well built… outside one or two pieces of mud coloured stone 

(wrought) inserted here and there among the honest red brick has a most unhappy 

appearance.’137 Around the same time, artist and ecclesiastical architect Edward Ashworth, 

visited St Paul’s and gave a more balanced view in his diary,  

This structure belonged to the lancet or Early English style of Gothic 

architecture and is of rather pretty design; the labels, corbels, and buttress caps being 

formed of moulded brick. They seemed however not to be in the secret of baking clay 

properly, for long before this church was completed, the facing bricks were corroded 

to the depth of nearly an inch; another defect there being no proper coping on the 

gable ends, for want of freestone or Roman cement. In rainy weather the upper part of 

these unprotected walls was soaked through and the exposed situation in which the 

building stood caused the rain to drift in under the shingles.138  

Ashworth’s pen and wash of St Paul’s is the earliest detailed image of the church 

[Figure 22]. The steeple was still being built when St Paul’s was consecrated by Bishop 

Selwyn on 17 March 1844. So long had the construction lagged, that the Auckland Chronicle 

and New Zealand Colonist’s article relaying the consecration ceremony with enthusiasm, 

finished with this revealing concern; ‘we trust the necessary measures will at once be taken to 

 
137 William Cotton’s journal entry quoted in Mrs Hobson’s Album: given to Eliza Hobson by her friends when she 
returned to England in June 843 as a remembrance of her time as wife to New Zealand’s first Governor, Elsie 
Locke and Janet Paul ed., AUP, Hong Kong, 1990, p.150. 
138 Edward Ashworth’s journal entry quoted in Mrs Hobson’s Album, p.150. 
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check the evident appearance of decay already apparent on many parts of the edifice, the 

bricks are evidently not standing the attacks of the weather as could be wished.’139  

The final ball and cross were added to the steeple in July 1844. St Paul’s was 

complete and stood like a red brick beacon on a hill. Leaky problems persisted however, and 

the walls remained roughly finished. William Bambridge, teacher at St John’s mission 

station, wrote in August 1843,  

the gale is of a very penetrating character this time, which was sufficiently 

proved by the congregation of St Paul’s being obliged to “hoist umbrellas”, put on 

rain coats, and Shift from one side of the Church to the other to endeavour to get out 

of the wet. Rev J.F. C[hurton] discontinued preaching whilst his audience were 

shifting from place to place: and was no doubt, as well as the people, surprised that it 

should be as wet inside a place of worship as outside. But so it was.140  

Tritenbach attributes this event to military loopholes still extant in the window 

openings letting in the weather, but Bambridge’s accounts mirror comments by Ashworth and 

Cotton recalling the church’s leaky problems and Bishop Selwyn was still appealing for 

funds to ‘complete’ the building in September 1845, so this is very unlikely.141 In 1848 the 

New Zealander referred to ‘the dilapidated fabric called, by courtesy, the Church of Saint 

Paul (but which from its disgraceful desolation, in our opinion, might justly be termed a 

purveyor to the churchyard).’142 Funds were released for ‘rendering air tight a fane at which 

the Bishop and every other speaker, dealt just though facetious blows’.143 

 
139 ACNZC, 21 March 1844. 
140 William Bambridge, 10 August 1843, quoted in Platt, p.125. 
141 Tritenbach, p.31L; AT, 27 September 1845, p.3. 
142 NZ, 9 August 1848, p.2. 
143 NZ, 9 August 1848, p.2. 
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Reports of the finished church reached England and were published in the Illustrated 

London News in December 1845, with no mention of structural faults.  

The edifice is very substantially built of bricks manufactured in Auckland, the 

ornamental parts of the exterior being completed in dark grey stone, found in the 

neighbourhood. The interior is floored and is provided with neat open benches, 

similar in character to those often met with in English cathedrals… the church is very 

beautifully situated on a hill overlooking the whole town and harbour, and forms a 

very striking object in the distance immediately on entering the port.144  

The reality of St Paul’s incompleteness was mentioned however, such as the intention 

to install a vestry in the lower part of the tower, how ‘a gallery at the west end forms part of 

the original plan’ but must be completed ‘at some future time’, and how ‘the walls of the 

building are still unplastered’.145 These shortfalls ‘must remain so, until a sum for the purpose 

of completing the interior can be raised… which, in the present state of the colony, it is 

feared will not be for some time’.146  

In actuality the plastering was not long in coming. By 1850 the bricks were so 

weathered it was necessary for ‘the whole of the walls to be stuccoed’, the weather-damaged 

windows needed repair and a ceiling was added. Mason took the opportunity to resolve some 

of the unsightly brickwork and patches and instructed the plasterer to work ‘in imitation of 

stone’ with ‘the whole to be coloured… and joints struck with white’.147 Just the upper 

steeple was left in the contrasting original red brick for reasons unknown. It was a visual 

success, projecting an appearance of age. Legislative Councilman and St Paul’s vestryman, 

 
144 London Illustrated News (LIN), 27 December, 1845 from typescript copy, AADA, S10 P106, Box 5; Box 1664.   
145 LIN, 27 December, 1845.  
146 LIN, 27 December, 1845.  
147 William Mason, ‘Specification of the several works necessary in plastering and ceiling the interior of St 
Paul’s Church, Auckland,’ Auckland Public Library, NZMSS 467a.  
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William Swainson, in his 1853 guide, Auckland, the capital of New Zealand, opened his 

description of the young city with ‘St Paul’s Church, with its neat spire, occupying a 

prominent position on the centre headland, is an ornamental feature’.148 Mrs Richmond, wife 

of Attorney-General C.W. Richmond, described it in 1853 as, ‘a solid stone structure with a 

tower curiously topped with red brick, odd and I think not ugly’.149 Likewise John Coleridge 

Patteson, Bishop to Melanesia, described seeing Auckland for the first time from the harbour 

in May 1855, ‘…and on the west side is St Paul’s Church, an early English stone building, 

looking really ecclesiastical and homelike.’150 Even as late as 1911 the long-demolished 

church was remembered as ‘a brick and stone building’.151 

St Paul’s was ultimately a structural success too, evident in military engineer Colonel 

Thomas Mould’s examination of the church in 1863. He commented, ‘the bricks were 

certainly not of good quality but were so firmly bound together in their present position by an 

exceedingly good water-bound mortar’ that he believed ‘they would keep their position for 

another century’.152 Structural integrity seems to have been a point of pride for Mason, who 

reflected on his career a decade after St Paul’s, and highlighted that none of his buildings 

‘have yet fallen down or exhibited any symptoms of instability’.153 St Paul’s Church as a 

surviving brick, Gothic Revival style building, was a unique gem in Auckland architectural 

development despite its patchwork manner. 

 

Attempts to construct English churches out of permanent materials in the New 

Zealand environment were ‘fraught with problems’, and despite the challenges of weathering 

 
148 Swainson, p.28.  
149 Mrs Richmond’s account quoted in Platt, p.182. 
150 John Coleridge Patteson, quoted in Knight, p.9. 
151 NZH, 27 July 1911, p.9.  
152 NZ, 27 September 1862. 
153 NZ, 21 September 1853. 
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and erosion, St Paul’s ranked among the ‘rare survivors of expensive lessons learned’.154 

When Bishop’s Architect Samson Kempthorne attempted to build chapels from permanent 

materials for Bishop Selwyn, he met with disaster. St Stephen’s, Judges Bay [Figure 23], was 

a small private chapel for the Bishop with a bellcote and lancet windows reminiscent of the 

Norman Gothic style. It was constructed from scoria with dressed stone at the angles, 

buttresses and framing, but collapsed in a cyclone in 1847 due to faulty construction.155 St 

Thomas, Tamaki [Figure 24], was another small Norman style church of scoria with dressed 

sandstone for the sills of windows and doors, but it encountered similar stability problems. It 

was intended to be very much enlarged with the original church becoming the chancel; 

instead it was closed for being structurally unsound in 1859, and left to ruin.156 One final 

example lasted much longer but eventually likewise failed. The Bishop’s stone residence at St 

John’s College (1846) fell into disrepair in later years and was replaced in 1920.157  

 

Not all attempts in brick and stone were unsuccessful however. Major Thomas 

Bunbury and the 80th Regiment of Foot built a two-level barracks at Fort Britomart out of 

scoria blocks in 1841, and a scoria block wall and hospital were added to Albert barracks 

from 1847. All of these structures lasted until demolished for city developments, and a 

section of the barracks wall remains today. By 1855, the Wesleyans, Presbyterians and 

Catholics also all boasted simple stone or brick churches in Auckland, though ‘none of them 

could yet match Mason’s St Paul’s’.158 St James’s Church, Mangere [Error! Reference 

source not found. 25], was the only Auckland Selwyn-era stone Anglican church that has 

 
154 Bill McKay, Worship: a History of New Zealand Church Design, Penguin Random House New Zealand, China, 
2015, p.251.  
155 Knight, p.19.  
156 Knight, p.20.  
157 Knight, p.14. 
158 The churches were High Street Chapel (1848, brick), St Andrew’s (1850, scoria) and St Patrick’s (1848, 
scoria) respectively * Stacpoole, p.59n. 
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survived with a simple rectangular nave, in dressed volcanic stone and a brick pointed arch. It 

was built by Frederick Thatcher as an upscaled version of Kempthorne’s design for St 

Stephen’s chapel.159 Other stone buildings associated with the church which survive include 

the St John’s College dining hall, now Waitoa Room (1849) and Kinder House at Bishops 

Court, Parnell (1857). Structural integrity then, was not an insurmountable hurdle to church 

architecture in permanent materials, although it was certainly a challenge.  

The time involved and very high cost of building in stone were other major concerns. 

By May 1846, the first stone building at St John’s College, Tamaki, had cost £1,300 and it 

was obvious the original estimate of £5,000 to build the entire St John’s complex was going 

to be vastly exceeded. Constructing in stone had also taken much longer – two years to erect 

the essential first buildings – and architecturally they were far inferior to the English colleges 

Selwyn had envisioned. Even complete stone buildings ‘distressed’ Selwyn and his architects 

in charge, as they retained a ‘distinctly unfinished appearance’.160  

The potted success stories all shared the problems of construction length, high cost 

and some had questionable stability at times. St Paul’s Church took four years to build, cost 

almost £3000, and had to be reinforced. Comparatively, Selwyn’s first timber church, St 

John’s College Chapel (1846), took a few months to build and cost £300.161 Admittedly there 

is a difference in capacity between the two buildings, but the resources required were still 

utterly disproportionate per seat. It was largely due to the structural failure of early stone 

chapels and the exorbitant cost in money and time to construct in stone, that Selwyn 

‘suddenly decided to adopt timber construction’.162 From 1847, St John’s College was 

 
159 Jonathan Mane-Wheoki, ‘Selwyn the Ecclesiologist – in Theory and in Practice’ in Allan K. Davidson ed., A 
Controversial Churchman, Bridget Williams, Wellington, 2011, p.139. 
160 J. King Davis, History of St John’s College, p.19, quoted in Knight, p.15.  
161 Knight, p.17. 
162 Knight, p.15. 
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building pre-fabricated timber churches to be erected in Auckland’s surrounding parishes.163 

This was originally considered a temporary measure, but as people realised these buildings 

would have to serve for much longer, design changes like external cladding with batons were 

added to encourage longevity by the 1850s.164 Selwyn-style Gothic churches so iconic in 

New Zealand today eventually supplanted the original stone Pointed Gothic Revival 

intentions of the CCS, as signified by the beautiful timber Gothic St Paul’s Cathedral, 

Wellington (1866), designed by Thatcher for Bishop Charles John Abraham, a patron of the 

CCS and member since 1843.165  

 

 

Overall, St Paul’s Church was significant as ‘the colony’s earliest Gothic Revival 

building’ and it appeared in Auckland before anything comparable in Australia.166 Its location 

on the Britomart promontory in the heart of the capital reflected its status as the ‘mother 

church’, and architecturally as a beacon for the Church of England. It was also the first 

church built from permanent materials and unlike other early chapels, it remained structurally 

sound. Perhaps Henry Brett’s Early History of New Zealand was accurate in commenting, 

‘the building was a rather pretentious one for such a community to undertake’; it certainly 

had its defects and did not embody the finest crafts of Gothic Revival architecture as 

appeared in England.167 But given the antipodean context and the available skills, shortage of 

labour, challenge of materials and struggles for money, it was a substantial architectural 

achievement. Historian John Stacpoole believes Bishop Selwyn was ‘evidently pleased with 

the church and impressed by the magnitude of the committee’s undertaking in building it’.168 

 
163 Knight, p.23. 
164 Mane-Wheoki, Selwyn the Ecclesiologist, p.143. 
165 Mane-Wheoki, Selwyn the Ecclesiologist, p.144. 
166 Mane, ‘New Zealand’s First European Architects’, p.38.  
167 Sherrin and Wallace, p.552.  
168 Stacpoole, p.47. 
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His architectural dreams for New Zealand may have initially found encouragement in the 

little church, and his financial support for the struggling project quite possibly saved it. As 

Gothic Revival architecture rapidly adopted a timber hybrid form in New Zealand 

reminiscent of Pointed Gothic, it magnified St Paul’s distinction as a brick survivor in an 

Early English style.  

Socially, St Paul’s Church was the product of the settlers, church societies, and the 

ecclesiastic and colonial governance power entities replicating a familiar English base, while 

simultaneously establishing the capital’s credentials. St Paul’s was as much a symbol as it 

was a functional meeting space; a familiar reminder of home and society to the European 

settlers. For all these reasons, The Auckland Times was justified in lithographing Mason’s 

1844 elevation drawings of the church, ‘for the double purpose of showing to our friends in 

Port Nic., and our relations in England that we do things substantially in Auckland.’169 

 

 

 

  

 
169 AT, 26 January, 1843.  
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CHAPTER 2: 

THE SIGNIFICANCE OF OLD ST PAUL’S WITH OFFICIAL 

ENTITIES OF NATIONAL AUTHORITY 

 

On 28 July 1841, most of Auckland’s population gathered to lay the foundation stone 

of New Zealand’s first permanent church with, in Sarah Mathew’s words, ‘all the ceremony 

which the presence of all the officers military, naval and civil, and the freemasons could 

give’.1  Twelve to fourteen Freemasons in full regalia stood beside a guard of honour from 

the 80th Regiment outside Government House.2 As Governor William and Emily Hobson 

emerged, the military welcomed them with traditional flare before the whole body 

ceremoniously proceeded along the short stretch to Emily Place, led by Charles Terry, master 

of ceremonies [Figure 26].3  

Behind Terry marched two ranks of soldiers, then John Frederick Churton, Colonial 

Chaplain and vicar of the church about to be built [Figure 27], and the eclectic group of 

Trustees. Behind them came the masonic party – Frederick Whitaker, Captain Matthew 

Clayton, and John Leech, a Royal Arch Mason.4 These proceeded ahead of the instruments 

necessary to lay the foundation stone: the level carried by Captain Piele, mallet carried by 

E.S. Halswell, and the architectural drawings carried by William Mason, a Prior Master. The 

last of the fraternity, carrying coins from the reigns of George IV, William IV and Victoria on 

a cushion, was another Royal Arch Mason, Francis Fisher (Attorney General and also a 

 
1 Sarah Mathew in The Founding of New Zealand: the Journals of Felton Mathew, first surveyor-general of New 
Zealand and his wife, 1840-1847, J. Rutherford ed., originally published in 1940, ENZB, p.202: 
www.enzb.auckland.ac.nz/document/?wid=2558&page=1&action=null 
2 Whitaker revealed the number of masons present in AS, 31 March 1881, p.2. 
3 NZHAG, 31 July 1841, p.2. 
4 Royal Arch Masons are a separate branch within Freemasonry open only to masons who have completed the 
three craft degrees of masonry or been a Master Mason. Reference to Leech and Fisher as Royal Arch Masons 
indicates their rank.  

http://www.enzb.auckland.ac.nz/document/?wid=2558&page=1&action=null
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trustee). After a little space came Governor Hobson, flanked by his aide-de-camp, and James 

Coates (Private Secretary).5 Mounted police escorted the governor and the remaining colonial 

officials including George Clarke, Chief Protector of Aborigines, in two columns.6 The whole 

procession was followed by the settlers not already at the site. The church builders William 

Greenwood and Patrick Sharkey waited beside the foundation stone at Emily Place. The 

procession arrived, and formed three sides of a square around the platform and stone, facing 

the gathered crowd of around 300 Europeans and 100 Māori. Emily Hobson and the other 

ladies took their place on a wooden platform, as Clarke initiated proceedings.  

Gathered around the foundation stone for St Paul’s Church, then, stood the earliest 

representatives of the groups that would define its nature: the vice-regal officials, the Church 

of England, the British military, Freemasons, and the local inhabitants - both Māori and 

European. Over the next half-century, the pre-eminence of each group ebbed and flowed at St 

Paul’s amid the ever growing Auckland township and wider national situation. As the New 

Zealand Herald later mused, 

The actors at that ceremonial could hardly have fancied that in 1885, the very face of 

nature would be changed in the place where they then stood, that the ‘beautifully 

situated’ hill on which they were about to build what they were proud to call the 

‘metropolitan’ church, would be taken away bodily to make level ground in the 

harbour.7  

Between its foundation in 1841 and demolition in 1885, Old St Paul’s received 

numerous significant titles, each suggesting a different social and religious status. We will 

 
5 DNZB, ‘Coates, Sir James Hugh Buchanan (1851–1935)’, DNZB, G.H. Scholefield ed., originally published in 
1940, p.165: www.nzhistory.govt.nz/files/documents/dnzb-1940/scholefield-dnzb-v1.pdf. Note: this edition 
contains a short biography of James Coates senior (1815–1854) that is omitted in current DNZB editions.  
6 Ray Grover, ‘Clarke, George’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1c18/clarke-george 
7 NZH, 26 March 1885, p.5. 

http://www.nzhistory.govt.nz/files/documents/dnzb-1940/scholefield-dnzb-v1.pdf
http://www.teara.govt.nz/en/biographies/1c18/clarke-george
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explore how these roles fluctuated over this 44-year span, beginning with the three primary 

roles of power: Vice-Regal Church, Metropolitan Church of Auckland, and Church of the 

Garrison. 

 

I. The Significance of St Paul’s Church for the Vice-Regal Officials  

St Paul’s and its ministers had a close affiliation with the Auckland colonial 

government. As detailed in chapter one, it took four years for St Paul’s Church to be 

completed and was done so with considerable treasury support. By 1842, Churton had been 

appointed Chaplain to the Governor of New Zealand.8 During that time the congregation met 

first at Government House, then the raupo schoolhouse on Princes Street until it also proved 

too small for the growing population and too hot in the summer. Once the 200-seat capacity 

wooden courthouse was complete in December 1841, Hobson agreed to its use for the St 

Paul’s congregation while their church was being built. Despite commandeering the largest 

building in town, Churton outlined that on Sunday mornings ‘the number far exceeds the 

room’.9 The New Zealand Herald and Auckland Gazette of March 1842 described the 

courthouse one Sunday ‘as is usual… crowded’ and ‘observed present his Excellency the 

Governor and Mrs. Hobson, the Colonial Secretary, his Honour the Chief Justice, the 

Attorney General, and almost every other public functionary, besides the principal 

inhabitants’.10 Governor Hobson died of a stroke on 10 September 1842, after several months 

of failing health. His Auckland funeral was a public one and as expected, the procession to 

the grave was attended by all colonial officials, ‘very numerously’ by both settlers and Māori, 

 
8 Henry Jacobs, Colonial Church Histories: New Zealand. Containing the Diocese of Auckland, Christchurch, 
Dunedin, Nelson, Waiapu, Wellington, and Melanesia, originally published in 1887, p.105, from Project 
Canterbury: www.anglicanhistory.org/nz/jacobs_histories1887/02.01.html  
9 Churton to the Ecclesiastical Gazette, 17 March, 1842, printed in AT, 23 March 1843, p.2–3 & 5. 
10 NZHAG, 9 March 1842. 

http://www.anglicanhistory.org/nz/jacobs_histories1887/02.01.html
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and the interment was performed by Churton.11 Willoughby Shortland, parishioner and 

trustee of St Paul’s, was the Acting-Governor until the next appointment. Shortland had been 

the largest subscriber to St Paul’s construction in 1840 donating £50, and he, Wynyard and 

David Rough (Harbour Master), owned the most prestigious homes in Official Bay, on the 

slopes directly below the church.12 

Captain Robert Fitzroy arrived as the new Governor on 23 December 1843.13 Even 

before his official welcome at Government House, he was rowed ashore to attend service at 

St Paul’s on Sunday and again on Christmas Day.14 His deep personal Anglican faith, the 

associations of his office with the Church of England and Churton as Colonial Chaplain and 

Chaplain to the Governor, made Fitzroy a St Paul’s member by default. Fitzroy subscribed 

£50 (and Wynyard another £20) towards St Paul’s completion in March 1844. Within a few 

months, St Paul’s hosted the funeral for Dudley Sinclair, business magnate and a member of 

the first Legislative Council; attendees included government officers and Legislative Council 

members.15 Although Fitzroy’s term was cut short by his recall to England in May 1845, his 

involvement and Sinclair’s funeral show that from the outset St Paul’s was considered the 

vice-regal church, not just the personal favourite of Hobson.  

George Grey, Fitzroy’s successor, had mixed dealings with the Anglican Church in 

New Zealand. He considered the northern CMS missionaries ‘land jobbers’ who had 

questionably purchased vast areas of land that famously only ‘a large expenditure of British 

blood and money’ would secure, and he pursued a long vendetta against Henry Williams in 

 
11 AT, 15 September 1842.  
12 Platt, p.155. 
13 Ian Wards, ‘Fitzroy, Robert’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1f12/fitzroy-robert 
14 Tritenbach, p.29L.  
15 ACNZC, 26 September 1844, p.3. 

http://www.teara.govt.nz/en/biographies/1f12/fitzroy-robert


 

49 
 

particular.16 Conversely, Grey was a dedicated member of the Church of England; renowned 

for his ‘high character as a Christian’ who believed Britain should spread its dominion 

through ‘equal laws, the Christian faith, Christian knowledge, and Christian virtues’.17 

Churton’s role as Colonial Chaplain was recognised as he read the prayers for the first 

opening session of the Legislative Council in 1846.18 Grey attended St Paul’s when in 

Auckland although he was rarely there. He travelled frequently and Government House 

burned down on 23 June 1848. The Grey family rented St Keven’s, Karangahape Road but it 

was not ideal, and moved instead to Government House in Wellington from November 

1850.19 Just as the political sphere developed towards independent democracy, so too the 

Anglican Church in New Zealand edged towards independence from the Church of England 

in Britain. Grey was the principal author of a written request to Bishop Selwyn for the 

‘speedy establishment of some system of church government among us’, a letter which came 

to be a key early stepping-stone in creating the New Zealand Church Constitution in 1857, 

which notionally, if not yet in real terms, separated the Anglican Church of New Zealand 

from the Church of England.20  

It was during the final year of Grey’s first term that Churton died, 27 January 1853. 

Churton’s funeral was a public spectacle attended by over 250 soldiers, police, and ministers 

from various denominations. Both Grey and Selwyn were in Wellington and thus absent, but 

Churton’s pall bearers included Charles Wybrow Ligar (Surveyor General, Magistrate and 

Land Commissioner), Percival Berrey (Sherriff of Auckland), Lieutenant Colonel William 

 
16 Keith Sinclair, ‘Grey, George’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1g21/grey-george  
17 George Henderson, Sir George Grey: Pioneer of Empire in Southern Lands, originally published in 1907, p.191, 
NZETC: www.nzetc.victoria.ac.nz/tm/scholarly/tei-HenSirG.html; NZ, 10 August 1861; NZ, 24 Dec 1853. 
18 ‘Churton memorial’, NZ Historic Places Trust Buildings Record Form, List no 563: www.heritage.org.nz/the-
list/details/563 
19 G.A. Wood, The Governor and his Northern House, AUP, Auckland, 1975, p.12-13. 
20 ‘A Letter to the Right Reverend the Lord Bishop of New Zealand from Members of the Church of England in 
that Colony’, Bishops’ Auckland, 1850 in Davidson and Lineham, p.107–108.  

http://www.teara.govt.nz/en/biographies/1g21/grey-george
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-HenSirG.html
http://www.heritage.org.nz/the-list/details/563
http://www.heritage.org.nz/the-list/details/563
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Hulme, William Martin (Chief Justice), and Lieutenant-Governor Wynyard.21 As a final 

symbol of Churton’s status and association with the vice-regal representatives, he was buried 

adjacent to Governor Hobson in the choicest spot in Grafton cemetery, and his memorial 

committee included later Members of the House of Representatives, James Williamson and 

Thomas Spencer Forsaith.22 

The link between St Paul’s Church and the seat of government continued with 

Churton’s successor, John Frederick Lloyd [Figure 28], although he was not to inherit the 

titles of Colonial Chaplain or Chaplain to the Governor. Lloyd’s prominence of position was 

reflected by his signature directly after Bishop Selwyn in the residents of Auckland’s 

‘Farewell Address’ to Governor Grey, and second of his rank in a similar letter from the 

Anglican clergy in New Zealand.23 In reply to these addresses, Grey identified himself as a 

‘friend’ of the Bishop and clergymen and assured them he would do his ‘utmost in all 

respects to promote the interests of the branch of the Church of England in New Zealand, 

labouring as one who would, if he could, repay the vast debt of affection and gratitude he 

owes to [them].’24 Between Grey’s departure and the arrival of his successor, Wynyard was 

again Acting-Governor. St Paul’s position as vice-regal church was demonstrated again as 

Lloyd was called upon by the Speaker to offer prayers at the first session of the General 

Assembly under the New Constitution on 24 May 1854.25  

 
21 Wood, p.14; NZ, 2 Feb 1853; Una Platt, ‘Ligar, Charles Wybrow 1809-1879’, Nineteenth Century New 
Zealand Artists: A Guide and Handbook, 1980, NZETC, www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-
body-d1-d724.html; Platt p.62 (Berrey); G.P. Barton, ‘Martin, William’, DNZB, 1990, Te Ara – The Encyclopaedia 
of New Zealand: www.teara.govt.nz/en/biographies/1m21/martin-william 
22 ‘Symonds Street Cemetery: Reverend John Frederick Churton’, Kroad heritage: 
www.kroad.com/heritage/reverend-john-frederick-churton * NZ, 19 March 1853, p.3; R.C.J. Stone, 
‘Williamson, James’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
https://teara.govt.nz/en/biographies/1w27/williamson-james ; Bernard John Forster, ‘Forsaith, Thomas 
Spencer’, DNZB, 1966, Te Ara: https://teara.govt.nz/en/1966/forsaith-thomas-spencer  
23 NZ, 24 December 1853. 
24 NZ, 24 December 1853. 
25 NZ, 27 May 1854.  

http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-body-d1-d724.htmlP
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-body-d1-d724.htmlP
http://www.teara.govt.nz/en/biographies/1m21/martin-william
http://www.kroad.com/heritage/reverend-john-frederick-churton
https://teara.govt.nz/en/biographies/1w27/williamson-james
https://teara.govt.nz/en/1966/forsaith-thomas-spencer
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The New Constitution established six provincial districts whose councils dealt with 

many local functions. The autocracy of the Governor was reduced, but he remained the most 

senior authority over the northern officials and Executive Councillors for general affairs.26 

Within days of Thomas Gore-Browne’s arrival as the new governor in September 1855, 

Lloyd was presented to a ‘private entrée’ by Wynyard, now also Superintendent for Auckland 

District. This closed eclectic group consisted of the Colonial Secretary, Acting Attorney-

General, Colonial Treasurer, members of the Legislative Council, the foremost military 

officers, and five Anglican clergymen with Lloyd listed first in the New Zealander.27 In July 

1856, New Government House (commissioned by Wynyard on behalf of Parliament and built 

by Mason) was completed on the site of the old building, and the Gore-Browne family moved 

into it from their temporary home in Parnell.  

Over the six years of Gore-Browne’s term in office, relations with the Anglican 

church grew strained. The Waitara land purchase controversy escalated into military action 

between British troops and Wiremu Kingi, Taranaki, together with Ngāti Ruanui and Waikato 

followers of the Māori King in March 1860. Former CMS missionary Archdeacon Octavius 

Hadfield of Kapiti, sided with the Māori tribal rights from the Treaty of Waitangi, and 

spearheaded a campaign denouncing Gore-Browne through a series of three pamphlets 

addressed to the Duke of Newcastle (Colonial Secretary in England), entitled variously 

around the phrase One of England’s Little Wars.28 The Anglican ‘philo-Māori’ or ‘church 

party’ leaders like Selwyn, Lloyd, Chief Justice Martin and most CMS missionaries, aligned 

 
26 Wood, p.14.  
27 The other clergy were George Kissling (St Barnabas, Auckland), H. W. St Hill (St Mark’s, Remuera), Frederick 
Thatcher (St Matthews, Auckland) and John Coleridge Patteson (future Bishop of Melanesia) respectively. NZ, 8 
September 1855. 
28 June Starke, ‘Hadfield, Octavius’, DNZB, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1h2/hadfield-octavius  

http://www.teara.govt.nz/en/biographies/1h2/hadfield-octavius
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with Archdeacon Hadfield, while most clergy and laymen did not.29 Hadfield and the church 

party were nationally villainised for their stance so it is possible Lloyd’s reputation took a 

knock, although he was among the private invitations to Gore-Browne’s afternoon levée for 

the Queen’s Birthday in May 1860, so it appears he had not fallen entirely out of favour.30 

Three months later, however, Lloyd was a primary signatory in opposition to the Act to 

Enable the Government, in Certain Cases, to Prevent Dealings and Communication with 

Aboriginal Natives Offending Against the Law. The letter which was published almost 

immediately in the New Zealander, criticised the Act for granting the governor ‘enormous 

powers’ with ‘no security or check whatever,’ for being in contradiction to the Treaty of 

Waitangi, undermining Māori rights as British subjects, and ignoring the Native Conference 

among other things.31 The letter sparked a strongly worded reply from Edward William 

Stafford of the Colonial Office who viewed the letter as ‘totally unfounded, and which is 

calculated to inflame angry passions, to retard the establishment of peace, and seriously to 

embarrass the relations of the Native race with Her Majesty’s Representative’.32 

Correspondence on the issue continued between Stafford and Selwyn for a further eight 

letters over nine months. Selwyn penned another letter to Gore-Browne on behalf of the New 

Zealand Anglican Church on 4 July 1861, suggesting an alternative to ‘the existing system of 

 
29 Davidson, p.59; Dalton explains that Bishop Selwyn, who appeared to be central to the movement, actually 
remained friendly to the governor throughout these troubled times in B. J. Dalton, ‘Browne, Thomas, Robert 
Gore’, DNZB, Te Ara – The Encyclopaedia of New Zealand:  www.teara.govt.nz/en/biographies/1b39/browne-
thomas-robert-gore  
30 NZ, 26 May 1860. Lloyd was one of 261 names however, so his invitation may have been a matter of 
pragmatism rather than a display of favour.  
31 NZ, 1 September 1860. The full list of signatories in order were ‘G. A. New Zealand, Bishop of New Zealand, 
G. A. Kissling, Archdeacon of Waitemata, Robert Maunsell, Archdeacon of Waikato, Octavius Hadfield, 
Archdeacon of Kapiti, Robert Burrows, Secretary of CMS in New Zealand, John Frederick Lloyd, Minister of St 
Paul’s, Auckland, Vicesimus Lush, M. A., Minister of All Saint’s Howick, John Kinder, M. A., Master of the 
Grammar School and Assistant Minister of St Barnabas, W. L. Williams, B. A., Taranga, Clerk, Edw. H. Heywood, 
Minister of North Shore, Auckland.’ 
32 ‘Mr Stafford to the Bishop of New Zealand’, 5 September 1860, ‘Further Papers Relative to Native Affairs: 
Appendix to the Journals of the House of Representatives, 1861, Session I, E-03f’, National Library of New 
Zealand: www.atojs.natlib.govt.nz/cgi-bin/atojs?a=d&d=AJHR1861-I.2.1.6.20&e=-------10--1------0--; Edmund 
Bohan, ‘Stafford, Edward William’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1s22/stafford-edward-william/print  

http://www.teara.govt.nz/en/biographies/1b39/browne-thomas-robert-gore
http://www.teara.govt.nz/en/biographies/1b39/browne-thomas-robert-gore
http://www.atojs.natlib.govt.nz/cgi-bin/atojs?a=d&d=AJHR1861-I.2.1.6.20&e=-------10--1------0--
http://www.teara.govt.nz/en/biographies/1s22/stafford-edward-william/print
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land purchasing [which] has been one main cause of suspicion and dissatisfaction in the 

minds of the natives’.33 Once again Lloyd was one of only six signatories. Such 

correspondence was well intended but ultimately alienated Selwyn and the church party. He 

lamented that their ‘suggestions and warnings have been received in a thankless spirit by all 

parties alike, including the Duke of Newcastle, the Colonial Politicians and the Māori 

Chiefs’.34 At the levée to farewell Gore-Browne in October, the minister of St Paul’s was 

relegated to the public entrée for the first time.35 

George Grey was reappointed governor for a second term and arrived September 1861 

to crowds in ‘universal jubilee’ at his return.  Neither the New Zealander (which regularly 

referenced St Paul’s ministers and matters of the vice-regal church), nor the Daily Southern 

Cross, list Lloyd among the 33 ‘leading officials, civil and military’ waiting to receive Grey, 

so he was likely not present.36 Since Lloyd only made the public entrée list again a few days 

later, it is possible this reflects a low point in vice-regal relations with St Paul’s Church, 

possibly in the wake of Lloyd and the church party’s criticism of the Act to Enable the 

Government a year prior. Then again, Governor Grey had more pressing matters to consume 

him than social relations with his church. European and Māori tensions were high and Grey 

was expected to negotiate a lasting peace or, if it came to it, bring a decisive European 

victory. What ensued was the Waikato War (July 1863 – April 1864) while St Paul’s was 

simultaneously enlarged (February – September 1863).  

 
33 NZ, 13 July 1861, p.3. The signatories were G.A. Selwyn, Bishop of New Zealand; Alfred N. Brown, 
Archdeacon of Tauranga; Robert Burrows, Secretary Church Missionary Society, N.Z.; P. S. Grace, Missionary of 
Church Missionary Society, Taupo; G. A. Kissling, Archdeacon of Waitemata, and John Frederick Lloyd.  
34 Selwyn quoted in Davidson, p.62. 
35 NZ, 5 October 1861. 
36 NZ, 28 September 1861; DSC, 27 September 1861. 
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After years of discontent with the northern location and increased agitation from 

southern MHRs, New Zealand’s capital shifted from Auckland to Wellington in 1865.37 Grey 

moved to Wellington in February. The loss of the resident governor did not completely forfeit 

St Paul’s vice-regal reputation however, as both Grey and other officials often stayed in 

Auckland and attended the church when doing so.38 Gore-Browne and Grey had ‘mixed 

power’ while governor, but subsequent governors would be ‘ceremonial but largely 

powerless’.39 The same could be said for St Paul’s vice-regal role. Over the coming decades 

as governors came and went, the vicars of St Paul’s were listed in private entrées to welcome 

and farewell them but were not politically involved further. Reverend Lloyd became 

Venerable Archdeacon Lloyd in 1865 and was the first of twelve listed ministers at Sir 

George Ferguson Bowen’s welcome reception in 1868.40 Archdeacon and Mrs Lloyd, A. 

Lempriere (Private Secretary) and William Swainson joined Governor and Lady Bowen at 

Kawau Island a few days later.41 On 10 May 1869 the first Royal visitor arrived in Auckland 

– Queen Victoria’s second son Alfred, Duke of Edinburgh – and was welcomed by a huge 

crowd and dignitaries including Bowen, Selwyn and Archdeacon Lloyd. Throughout the 

Duke’s stay in Auckland, he and ‘most of Auckland’ worshipped at St Paul’s.42    

Lloyd’s successor, Charles Mosley Nelson [Figure 29], was part of the private entrée 

to Governor James Fergusson’s welcome and Christmas levees in October 1873 and 

December 1874 respectively.43  The St Paul’s pew register holds a very patchy record but for 

 
37 Stephen Levine, ‘Capital city – the first two capitals’, DNZB, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/capital-city/page-2 
38 AS, 27 July 1891, p.3 
39 Wood, p.22. 
40 DSC, 26 March 1868. 
41 DSC, 8 April 1868, p.3. 
42 Tritenbach, quoting an uncited source, p.62R.  
43 Governor James Fergusson arrived at Hokitika June 1873 and visited Auckland in October where the 
‘Anglican Bishop’s Chaplain’ is listed in the private entrée in NZH, 25 Oct 1873. Charles Nelson was appointed 
‘Examining Chaplain to the Bishop of Auckland’ in July, 1870 so we can be sure it is him, according to Blain, The 
Blain Biographical Directory of Anglican Clergy in the South Pacific, p.1170, Anglican History: 
www.anglicanhistory.org/nz/blain_directory/ * For the December levee, see NZH, 24 Dec 1874. 

http://www.teara.govt.nz/en/capital-city/page-2
http://www.anglicanhistory.org/nz/blain_directory/
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1874-1875 it refers to south pew 4, seats 1-8 reserved for the ‘Governor and staff’.44 When 

Governor George Phipps,  Marquess of Normanby, arrived at Auckland in 1876, Nelson was 

one of only eight ‘leading citizens’ sent ‘for the purpose of conveying the vice regal party to 

town’ and attended his leveé.45  Nelson was presented to Governor Hercules Robinson in 

June 1879 and was among the private guests at Governor Arthur Gordon’s levée in January 

1881, listed first of ten reverend ministers.46  In 1883, as Governor William Jervois and staff 

left Auckland for Wellington, Nelson was one of sixteen leading citizens on deck of the 

steamer to farewell them, alongside the mayor and Bishop of Auckland William Garden 

Cowie.47   

Once the government relocated to Wellington, governors were absent from significant 

events pertaining to St Paul’s Church, such as its expansion in 1863 and demolition in 

February 1885. As democracy increased, the vice-regal soloists were replaced by 

superintendents, premiers and political ministers. At St Paul’s 75th anniversary service, Cecil 

Watson (vicar 1908–1942) highlighted that, ‘the church register contained the names of many 

men who in their public and private life had acted the part of Empire-builders.’48 He was 

right. Several leading political figures were dedicated parishioners, most notably Robert 

Wynyard (Lieutenant-Governor) and Frederick Whitaker (Premier 1863, 1882). Others were 

St Paul’s vestrymen like William Swainson (Attorney-General – vestryman prior to 1860), 

Henry John Tancred (Speaker Provincial Council, Postmaster General, MHR – vestryman 

1860), Henry Sewell (Premier, MHR, Attorney-General – vestryman 1860), Charles Hunter-

Brown (member first Parliament – vestryman 1862), George Maurice O’Rorke (MHR, 

Speaker Auckland Provincial Council, Speaker House Representatives, ‘Father of 

 
44 AADA P106 Box 12 St Pauls Pew Register 1874-1875 
45 NZH, 18 February 1876, p.3 
46 NZH, 23 June 1879, p.6; AS, 20 January 1881, p.3. 
47 NZH, 28 May 1883, p.5. 
48 NZH, 31 July 1916, p.7. 



 

56 
 

Parliament’ – vestryman 1861, 1864 and one of Nelson’s ‘oldest and closest friends’), John 

Anderson Gilfillan (MHR, member of the Upper House, Provincial Councilman – vestryman 

1864–65) and William Douglas Lysnar (MHR, Mayor of Gisborne 1908 – church warden 

1871 and vicar’s warden 1872), among others.49 The final service in the old church building 

was ‘filled to overflowing’ and Nelson commented among his reflections of St Paul’s Church 

history, it was ‘where every Governor of the colony when in Auckland, has worshipped’.50  

 

Another testament to the vice-regal status of St Paul’s Church was its memorial 

tablets to early Auckland officials, still adorning the walls of the Symonds Street building 

today. Most significant among them is William Hobson’s granite memorial tablet which will 

be discussed in chapter three, and a matching one to George Dean-Pitt discussed below. 

Beside Hobson’s marble tablet was a brass commemorative plate to Felton Mathew [Figure 

30], First Surveyor General of New Zealand, who died at Lima, Peru, while on route to 

England, on 25 November 1847, aged 46. As has been explored, Felton Mathew chose and 

surveyed the plot at Emily Place and his house almost adjoined the site. The plaque was 

installed by his sorrowing widow, the famous Sarah Mathew, diarist and the only woman 

present at the signing of Auckland’s land purchase from Chief Apihai te Kawau. Another 

brass plate commemorates James Coates [Figure 31], Governor Hobson’s Private Secretary 

 
49 NZH, 5 January 1884, p.4; R.C.J. Stone, ‘Whitaker, Frederick’, DNZB, 1990, Te Ara – The Encyclopaedia of 
New Zealand: www.teara.govt.nz/en/biographies/1w17/whitaker-frederick; Graeme Reid, ‘Swainson, William’, 
DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1s29/swainson-
william; H. N. Parton, ‘Tancred, Henry John’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1t9/tancred-henry-john; W. David McIntyre, ‘Sewell, Henry’, DNZB, 1990, 
Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1s8/sewell-henry/print; Helen 
Whelan, ‘Lucy Malanata Hunter-Brown’, Nelson Historical Society Journal, 6, 1, 1996, p.37, NZETC: 
www.nzetc.victoria.ac.nz/tm/scholarly/tei-NHSJ06_01-t1-body1-d7.html; Frank Rogers, ‘O’Rorke, George 
Maurice’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/2o9/ororke-george-maurice; NZH, 26 August 1916, p.9; ‘The Hon. John 
Anderson Gilfillan’, Cyclopaedia of New Zealand [Auckland Provincial District] (CNZAPD), 1902, NZETC: 
www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d8-d7.html 
50 NZH, 23 February 1885, p.5. 

http://www.teara.govt.nz/en/biographies/1w17/whitaker-frederick
http://www.teara.govt.nz/en/biographies/1s29/swainson-william
http://www.teara.govt.nz/en/biographies/1s29/swainson-william
http://www.teara.govt.nz/en/biographies/1t9/tancred-henry-john
http://www.teara.govt.nz/en/biographies/1s8/sewell-henry/print
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-NHSJ06_01-t1-body1-d7.html
http://www.teara.govt.nz/en/biographies/2o9/ororke-george-maurice
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d8-d7.html


 

57 
 

and Clerk of Councils, who died prematurely 1 June 1854, aged 39.  During his 14 years in 

office, Coates served as Sherriff of the Colony, Magistrate, Chief Clerk for the Colonial 

Secretary, Clerk of the Executive and Legislative Councils, first Clerk of the Auckland 

Provincial Council and first Clerk of the New Zealand House of Representatives. Finally, 

William Mason’s brass memorial was installed at St Paul’s Church [Figure 32] even though 

his original building had long since disappeared and most of his life had been lived in 

Dunedin.  

 

St Paul’s Church was thus the home parish of the governors, officials, political 

ministers and leading citizens while the seat of government lay at Auckland and sporadically 

thereafter. Its three ministers were influential public figures who enjoyed close access to the 

leading authorities, and used their voice in matters of state at times. It is evident, however, 

that St Paul’s Church and clergy were subservient to the political matriarchs – they were no 

Westminster Abbey or Archbishop of Canterbury – and were capable of falling out of favour. 

St Paul’s was essentially the place vice-regals called on for church matters, a symbolic link 

between Church and State and an official venue when required, but not so much an influential 

political powerhouse in its own right. The Herald commented at the church’s centenary, ‘it is 

arresting to note how large a part the Government of 1841 took in the establishment of St 

Paul’s and all that it stood for’, but as New Zealand politics developed from a single governor 

and crown-appointed council to a democratic system of elected ministers, the intensity of the 

vice-regal claim depleted.51 Churton remained the only vicar to receive the titles ‘Colonial 

Chaplain’ and ‘Chaplain to the Governor’. St Paul’s was therefore significant as the vice-

 
51 NZH, 28 July 1941, p.6. 
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regal church of Auckland, but in a less dominant sense than its significance for the New 

Zealand Anglican Church. 

 

 

II. The Significance of St Paul’s Church for New Zealand Anglicanism  

Prior to its foundation stone laying ceremony and occasionally thereafter, St Paul’s 

Church was referred to as ‘the Metropolitan Church of Auckland’.52 ‘Metropolitan’ derives 

from the Greek metropolis meaning ‘mother city’, identifying Auckland as the capital of New 

Zealand and this church therefore, as the capital’s church. However, in the ecclesiastical or 

archiepiscopal sense, a metropolitan bishop was one with ‘general superintendency over the 

bishops of his province’ and the metropolitan church was the seat of that bishop’s episcopal 

see.53 Churton referred to the impending laying of ‘the foundation stone of New Zealand’s 

Metropolitan Church’ at a public dinner to Hobson, which seems at first a reference to the 

capital.54 However, hopes already existed that ‘in a brief period… the metropolitan town of 

Auckland will be elevated to the dignity of having attached to it an Episcopal See’ and that 

this would be realised at St Paul’s.55 At the time, New Zealand was an extension of New 

South Wales and within the jurisdiction of the Bishop of Sydney. But following the arrival of 

Bishop Selwyn in May 1842 and his affiliation with St Paul’s, ‘metropolitan’ defined the 

church both as primary church of the capital and the seat of the new episcopacy of New 

Zealand and Melanesia. The New Zealand Herald later said that St Paul’s, ‘more than any 

other Auckland parish’, had ‘interesting reminiscences of the pioneering days of the labours 

 
52 NZHAG, 10 July 1841; NZHAG, 17 July 1841. The first time the name ‘St Paul’s’ appears in print it is as ‘the 
Metropolitan Church of St Paul’ in NZHAG, 31 July 1841. 
53 ‘Metropolitan’, Online Etymology Dictionary: www.etymonline.com/word/metropolitan 
54 NZHAG, 24 July 1841. 
55 NZHAG, 17 July 1841. Italics mine. 

http://www.etymonline.com/word/metropolitan
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of the distinguished missionary Bishop’.56 After all, Churton was Colonial Chaplain, Lloyd 

was Domestic Chaplain to the Bishop of New Zealand, and Nelson was its closest 

counterpart, Examining Chaplain to the Bishop of Auckland for 33 years.57 A plaque on the 

Bishop’s throne at St Paul’s Church today refers to ‘the Metropolitan Church of St Paul’ and 

given its context, there can be little doubt of its intended definition [Figure 33].58 For more 

than 40 years, Old St Paul’s was Selwyn’s pro-cathedral and truly the Metropolitan Church of 

Auckland in every sense. 

 

Accounts of St Paul’s prestigious history regularly use the term ‘pro-cathedral’ when 

describing the church.59 St Paul’s was certainly the venue for numerous activities associated 

with a cathedral, such as the ordinations of clergy, deacons and bishops, it was a regular 

pulpit for Bishop Selwyn and his successors when in Auckland, and it contained a number of 

significant ecclesiastic furnishings. The vast majority of the time though, it was simply ‘St 

Paul’s Church’ and references to it as cathedral in print before 1870 were sporadic and 

usually, though not always, referred to an event of elevated status. For example, it was 

initially ‘the cathedral, now in the course of erection,’ and it was in the ‘cathedral church’ or 

‘St Paul’s Cathedral’ that General Duncan Cameron’s niece was married, reverends Heta 

(Seth) Tarawhiti and Matiu (Matthew) Te Huia Taupaki were ordained deacons by the 

Bishop, and over a thousand people attended the impressive diocesan choral festival.60 But it 

 
56 NZH, 30 April 1909, p.6. 
57 Church Gazette for the Diocese of Auckland (CGDA), January 1876, p.8; CGDA, September 1919, p.135. 
58 The plaque reads, ‘This throne was used in the Metropolitan Church of St Paul Auckland, by George 
Augustus Selwyn Bishop of New Zealand 1842-1868. Also by His Grace Dr. Geoffrey France Fisher Archbishop of 
Canterbury on the occasion of his historic visit to this city Nov 28 - Dec 3, 1950.’ Italics original. 
59 Jackie Eaglan, A Brief History of St Paul’s Symonds Street, St Paul’s Outreach Trust, Auckland, 1990, p.5; Noel 
Derbyshire, A Short History of the Diocese of Auckland, based on an audio-visual presentation at the Synod of 
the Diocese of Auckland, 7 September 2000 (since slightly updated), Auckland, New Zealand: 
www.auckanglican.org.nz/who-we-are/our-history  
60 NZHAG, 9 March 1842, p.2; NZ, 17 June 1865; DSC, 25 September 1866, p.5; AS, 4 November 1879, p.2. 

http://www.auckanglican.org.nz/who-we-are/our-history
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was in the ‘church’ that the ordinations of William Bolland, Joseph Matthews, and Henry 

Newton Wolaston and most significantly, John Colridge Patteson, as first Bishop of 

Melanesia and George Sarawia, as first Melanesian Bishop were conducted.61 In one extreme 

example of the discrepancy, two weddings were listed back to back in the Daily Southern 

Cross for 20 April 1870 – one in St Paul’s Church, the other in St Paul’s Cathedral.62 Overall 

then, as metropolitan church, St Paul’s provided the venue for cathedral-type services and 

acted as cathedral at times, but there was no sense that it was actually Auckland’s cathedral; 

for the first thirty years the terminology was interchangeable and the context seemingly 

understood as relevant to the occasion. It was well established that Bishop Selwyn had 

purchased a large plot cresting today’s Parnell rise in 1843 specifically to build Auckland’s 

cathedral, but the foundation stone for it was not laid for over 100 years.63 The New 

Zealander reflected on Auckland’s development by 1864 and commented in a succinct 

perspective of the situation, ‘there is not yet a cathedral in Auckland, in the proper sense of 

the word’.64  

In July 1870, a new episcopal chair was installed at Old St Paul’s leading to a surge in 

references to the church as pro-cathedral. The Daily Southern Cross announced the event and 

erroneously mentioned ‘St Paul’s Church, which has now become the cathedral’.65 Objection 

was immediately voiced that St Paul’s ‘never can claim to be the seat of the bishop except by 

virtue of the above-mentioned carved chair,’ but the terms ‘cathedral’ and ‘pro-cathedral’ 

continued in higher frequency.66 Nelson, installed as third vicar of St Paul’s within a few 

months of both William Cowie’s appointment as Auckland’s first Bishop and the new 

 
61 AT, 27 September 1845; DSC, 25 September 1866, p.5; AS, 10 June 1873, p.2; NZ, 27 February 1861. 
62 DSC, 21 April 1870. 
63 The foundation stone for Holy Trinity Cathedral was laid in 1957. ‘Journey to Consecration’, Holy Trinity 
Cathedral Auckland: www.holy-trinity.org.nz/consecration-journey  
64 NZ, 28 December 1864, p.5. 
65 DSC, 22 July 1870. 
66 AS, 5 April 1879, p.2.  

http://www.holy-trinity.org.nz/consecration-journey
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episcopal chair, announced that, ‘for the time being, St Paul’s Church would be the Bishop’s 

Cathedral’.67 Indeed, Bishop Cowie had just been the temporary minster of St Paul’s between 

the terms of Lloyd and Nelson.68 The Church Gazette for the Auckland Diocese referred to 

‘the Chancel of the Cathedral (St Paul’s, Auckland)’ and ‘St Paul’s Cathedral Church’ in 

1873.69 The following year it published an appeal from St Paul’s vestry ‘to raise by donations 

and subscriptions the funds necessary for the improvement and restoration of… the Cathedral 

Church’.70 St Paul’s own monthly magazine referred to itself as the ‘S. Paul’s Cathedral 

Church’ for the Diocesan Synod opening venue in 1879.71 The Church Gazette, again, gave 

the venue for the ordination of two deacons as ‘St Paul’s Cathedral’ in 1882.72 So too it was 

at the ‘cathedral’ that Whitaker’s daughter Florence was married, Governor William Onslow 

attended divine service, and the freemasons marched for the ceremony to found Freemason’s 

Hall. By 1884, the same objector that complained in 1870 addressed the issue bluntly saying, 

‘in times gone by it was simply a church; then it became occasionally spoken of as the pro-

cathedral church… More recently, however, the phrase “St Paul’s Cathedral” has been boldly 

used… the self-dubbed title is thrust before the public every Monday morning under the 

heading of Ecclesiastical.’ He concluded, ‘the idea of St Paul’s as a cathedral, situated as it is 

almost at the water’s edge, is too utterly absurd.’73  

Absurd or not, such titles were common until the demolition of the church in 1885. 

The question was raised of whether St Paul’s would maintain its pro-cathedral status 

following demolition, but any hopes it might quickly expired. Cowie wrote to the vestry of St 

 
67 NZH, 28 November 1870, p.2; Bishop Cowie was consecrated Bishop of Auckland at Westminster Abbey in 
June 1869, but did not arrive in Auckland until February 1870. Nelson was appointed to the curacy 1 June 
1870, and the episcopal chair was installed around late July of the same year. 
68 DSC, 7 February 1870, p.4; NZH, 27 July 1891, p.6. 
69 CGDA, October 1873, p.152.  
70 CGDA, October 1874, p.147. 
71 St Paul’s, Auckland N.Z. Parish Magazine, 3, 10, October 1879, p.1. 
72 CGDA, March 1882, p.27. 
73 NZH, 6 August 1884, p.6. 
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Mary’s Church, Parnell, proposing it should become the ‘Cathedral Church of the Diocese’, 

which was accepted and realised on 15 November 1887.74 The Church Gazette amended the 

titles the following month but news of the change seems to have been slowly received by the 

public.75 Bishop Cowie’s farewell service before visiting England was held at St Paul’s 

temporary wooden church in January 1888 which the New Zealand Herald still described as 

‘the pro-cathedral of the diocese’.76 When a visiting Australian in 1889 found everyone knew 

the directions to the hotels, the tobacconist and wine store, but he ‘asked eight men where the 

Bishop was to preach on Sunday, and not one knew where or even which church represented 

the cathedral’.77 Eventually the Australian enquirer called at Bishopscourt, Parnell, where he 

seems to get distracted by Cowie’s hospitality and frustratingly does not reveal the answer. 

Moments later however, he is ‘standing in front of a wooden erection of respectable capacity 

called St Paul’s, where the Bishop is to hold a confirmation service,’ giving the impression 

that the temporary St Paul’s was still the acting cathedral.78 In any case, the consecration of 

the newly enlarged St Mary’s Cathedral Church, Parnell in 1897, sealed the matter 

conclusively. 

St Paul’s was therefore primarily a church, with a significant role as pro-cathedral 

when required until a more suitable venue was constructed. It was usually referred to as 

cathedral in association with particular high-profile services or to emphasise importance, but 

in many instances of significance it remained just St Paul’s Church. It seems Lloyd was 

offered the position of Bishop of Auckland probably around 1868 when the impending 

‘vacant bishopric’ was a common topic, but he declined it.79 Had Lloyd accepted, it may have 

 
74 T.G. Kissling, The Parish of St Mary, Parnell, Auckland, N.Z. (1860-1960), Wilson and Horton, Auckland, 1960, 
p.11. 
75 CGDA, December 1887, p.137; CGDA, January 1898, p.6.  
76 NZH, 2 January, 1888, p.5. 
77 AS, 1 February 1889, p.2. Italics original. 
78 AS, 1 February 1889, p.2.  
79 AS, 18 December 1875, p.3. 
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cemented St Paul’s reputation as pro-cathedral more deeply. Regardless, from 1870 onwards, 

St Paul’s was more commonly associated with the title ‘cathedral’ due to the appointment of 

Bishop Cowie giving his first public address and ordination there, and acting as incumbent 

until the arrival of Nelson, and the installation of a Bishop’s throne.80  

St Paul’s role as pro-cathedral is usually given as ‘over 40 years’ as the exact 

boundaries are undefined.81 It was certainly the acting cathedral from its consecration until 

replaced by St Mary’s Cathedral Church (1844 – 1887). At either end of this timeline 

however, whether between the arrival of Selwyn in 1842 and its consecration in 1844, or 

between its demolition in 1885 and the reopening of St Mary’s Cathedral Church in 1897, 

there existed some public perception that St Paul’s was the pro-cathedral.  

 

As mentioned above, one of the elements validating St Paul’s claim to being pro-

cathedral was its episcopal chair. It was long thought that the chair and footstool currently in 

the Symonds Street chancel were originally Selwyn’s episcopal throne, made in London and 

brought with Selwyn in 1842.82 Supposedly ‘when he returned to England in 1869, the 

Throne remained at St Paul’s and has been used by visiting Bishops ever since.’83 A brass 

plaque on the chair today even reads, ‘This Throne was used in the Metropolitan Church of St 

Paul, Auckland, by George Augustus Selwyn Bishop of New Zealand, 1842–1868.’ This is 

entirely false. No mention is made of any such episcopal chair in newspaper accounts prior to 

1870, while other lesser furnishings at its consecration or subsequently installed are 

discussed. Furthermore, historians of Lichfield Cathedral (to which Bishop Selwyn 

transferred in 1869) have no record of any chair linked with Selwyn from his time in New 

 
80 DSC, 24 December 1849, p.3. 
81 Kate Hannah and James Bowman, ‘Our Story’, St Paul’s Church Symonds Street: www.stpauls.org.nz; 
Derbyshire, ‘History of the Anglican Church in Auckland’: www.auckanglican.org.nz/who-we-are/our-history 
82 Tritenbach, p.28R–29L plate 30. 
83 Tritenbach, p.28R. 

http://www.stpauls.org.nz/
http://www.auckanglican.org.nz/who-we-are/our-history
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Zealand and have assured the author that if such a chair existed it never came to Lichfield. 

More than an argument from silence, the Daily Southern Cross described the episcopal chair 

being installed in July 1870 in detail, and it matches the current throne perfectly, including its 

Gothic Revival design, the ‘mitre surmounting the back’ and the ‘elegantly carved cherub’ on 

either side [Figure 34].84 As final proof, the current chair is made from solid kauri, which was 

hardly a London carpentry resource in 1841.85  

 The absence of a Bishop’s throne pre–1870 does nothing to undermine the 

ecclesiastic status of St Paul’s. Just as the building construction had been subsidised by 

finances from English societies, so it was furnished by gifts from the parentland. Reverend 

William Cotton, Chaplain to Bishop Selwyn, brought a ‘most beautiful’ carved stone 

baptismal font with him from London, which he installed at St John’s Church, Waimata, and 

sketched in his diary in 1842 [Figure 35].86 Cotton was so taken by his font that in May 1843 

he wrote to his sisters in London requesting ‘another font made, the exact facsimile’ of the 

former, to be ‘packed and sent by the first vessel direct to Auckland’.87 It arrived in time for 

St Paul’s consecration bearing the inscription 1844, and is still used today.88 In addition, a 

1779 pipe organ built by British organ builder John Avery, was donated by Bishop Selwyn 

and shipped and installed by the Society for the Propagation of the Gospel. Excellent quality 

bound Bibles and prayer books were supplied from the Society for Promoting Christian 

 
84 DSC, 22 July 1870, p.3. 
85 Knowledge of the chair’s 1870s origins seem to have been lost after Watson’s term as St Paul’s Vicar. The 
erroneous plaque was added around 1951 to commemorate its use by Geoffrey Fisher, Archbishop of 
Canterbury, during his New Zealand visit the year prior. St Paul’s Annual General Meeting of 1966 included a 
history of the chair which ‘tradition describes as Bishop Selwyn’s throne’.  Supporting evidence included that St 
Paul’s ‘was his Cathedral for the time being and as such, it would have his chair placed in that Church’, that the 
chair remained at St Paul’s when St Mary’s became pro-cathedral, and that St Paul’s was referred to as ‘St 
Paul’s Cathedral Church’ for the consecration of George Sarawia, ‘and as such would be the home of the 
Bishop’s throne’. See AGM minutes, 27 February 1966, AADA S10 P106, Box 5; Box 1664.   
86 Jonathan Mane-Wheoki, ‘Selwyn the Ecclesiologist – in Theory and in Practice’, in Allan K. Davidson ed., A 
Controversial Churchman, Bridget Williams Books, Wellington, 2011, p.131.  
87 Cotton to his sisters, May 1843, quoted in Tritenbach, p.28R.  
88 Auckland Star, 28 July 1951. 
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Knowledge, and Bishop Selwyn additionally gifted to the church his silver gilt communion 

set from Queen Victoria, which she had donated for the cathedral [Figure 36]. A locally 

commissioned wooden pulpit and reading desk was also ‘the munificent gift of His Lordship 

the Bishop’.89 Such a catalogue of treasures at so early a stage in the capital’s life, reflects the 

ecclesiastic significance of the settlement’s first church.  

 

As the capital’s pro-cathedral in an emergent European colony, St Paul’s was the 

location of several momentous ordinations. William Bolland, first vicar of Taranaki, was 

‘admitted to full priests’ orders’ at St Paul’s by Bishop Selwyn in September 1845.90 Rota 

(Lot) Waitoa was ordained deacon there by ‘his close companion’ Bishop Selwyn on 22 May 

1853. Waitoa was Maataamua (firstborn) of the Māori clergy and his ordination marked a 

shift in Anglican / Māori relations which will be discussed in chapter three.91 At the same 

service as Waitoa’s ordination, Frederick Thatcher [Figure 37] was ordained priest. For the 

past four years Thatcher had assisted Churton as deacon at St Paul’s, and was responsible for 

the educational work of the parish, while himself a student of St John’s College.92 Thatcher 

had been Superintendent of Public Works and Assistant Private Secretary to Governor Grey 

already, and would go on to become instrumental in New Zealand church architecture, 

designing timber Gothic buildings including Kinder House and Selwyn Court, Parnell, and St 

Paul’s Cathedral, Wellington, among others.93 Benjamin Dudley – who already had a 

personal connection with the church, having married Churton’s fourth daughter, Marian – 

 
89 AT, 19 January 1843, p.3. 
90 AT, 27 September 1845, p.3. 
91 ‘Letters by and about Rota Waitoa. First Maori ordained minister’, John Kinder Library: www. 
jktlibrary.wordpress.com/2010/02/03/letters-by-and-about-rota-waitoa-first-maori-ordained-
minister/?fbclid=IwAR3q6Wb4pvaOcbpKOOmlDTsx13cr2g025ceJX3K55Zdy9Lmp8ZPY0VUmAYY  
92 Margaret Allington, An Excellent Recruit: Frederick Thatcher: Architect, Priest and Private Secretary in Early 
New Zealand, Polygraphia, Auckland, 2007, p.140-141.   
93 Margaret Alington, ‘Thatcher, Frederick’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1t92/thatcher-frederick  

https://jktlibrary.wordpress.com/2010/02/03/letters-by-and-about-rota-waitoa-first-maori-ordained-minister/?fbclid=IwAR3q6Wb4pvaOcbpKOOmlDTsx13cr2g025ceJX3K55Zdy9Lmp8ZPY0VUmAYY
https://jktlibrary.wordpress.com/2010/02/03/letters-by-and-about-rota-waitoa-first-maori-ordained-minister/?fbclid=IwAR3q6Wb4pvaOcbpKOOmlDTsx13cr2g025ceJX3K55Zdy9Lmp8ZPY0VUmAYY
https://jktlibrary.wordpress.com/2010/02/03/letters-by-and-about-rota-waitoa-first-maori-ordained-minister/?fbclid=IwAR3q6Wb4pvaOcbpKOOmlDTsx13cr2g025ceJX3K55Zdy9Lmp8ZPY0VUmAYY
http://www.teara.govt.nz/en/biographies/1t92/thatcher-frederick
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was ordained on 24 February 1861. It was a special ticket-admission only service, attended 

by the Bishops of New Zealand, Wellington and Nelson with ‘a large congregation to witness 

the ceremony’.94 The crowds had not primarily come to see Dudley (who later became 

Archdeacon Dudley), but the ordination of John Coleridge Patteson [Figure 38], who was 

being appointed the first Bishop of Melanesia at the same service. Patteson knew Selwyn 

from Eton, had served as chaplain during Selwyn’s tours of Melanesia, and was acquainted 

with the islands’ inhabitants. Throughout his term as Bishop of Melanesia, Patteson regularly 

preached at St Paul’s and the congregation were active in fundraising efforts for the 

Melanesian Mission. Patteson and Dudley met again at St Paul’s on 22 December 1861, 

where the former ordained the latter to the deaconry of Melanesia.95 Patteson became proto-

martyr in September 1871, murdered with four others in revenge for the abduction of natives 

by blackbirders a few days before, an event labelled the ‘Martyrs of Melanesia’.96 The close 

association of St Paul’s with Bishop Patteson made the church the location of a set of four 

memorial stained-glass windows [Figure 39]. Although they were not realised until the 1960s 

in the Symonds Street building, funds were raised for that purpose as early as 1872.97  

Reverend Lloyd was ordained Archdeacon of Waitematā at St Paul’s in November 

1865 after the death of Archdeacon George Kissling.98 With an Archdeacon as incumbent, 

the profile of St Paul’s was further elevated until Nelson became the vicar in June 1870.99 

Another ordination service of note in the church was that of Lawrence Brady, who was 

consecrated a deacon in November 1870.100 The significance lay not in the ordinand, but that 

 
94 NZH, 27 July 1901, p.1 (supp); NZ, 27 February 1861, p.3. 
95 Blain, ‘Dudley, Benjamin Thornton’, p.447  
96 James Cosh published a sermon of that title in November 1871, and the name has henceforth been 
associated with it. See AS, 20 November 1871, p.2. 
97 CGDA, February 1873, p.19.  
98 NZH, 17 November 1865, p.4. 
99 Lloyd continued as Archdeacon of Waitematā until he left for England in 1876.  
100 Blain, ‘Brady, Lawrence Carsley’, p.175–76.   
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this was the primary ordination by William Cowie as Bishop of Auckland.101 The last 

ordination of ecclesiastic note in Old St Paul’s was that of George Sarawia [Figure 40], a 

native of Mota Island, Melanesia. Sarawia had been ordained deacon on Norfolk Island on 20 

December 1867 – the only ordinand by the hand of Bishop Patteson. In his memoirs, Sarawia 

recalled his first visit to Auckland where he witnessed ‘a great crowd coming together on 

Sundays in a big church, St Paul’s’.102 Little did he imagine that on 21 June 1873, he would 

be ordained as the first Melanesian priest in the same church. Sarawia returned to Mota and, 

as instructed by Patteson before his martyrdom, faithfully taught and spread Christianity 

throughout the island.  

Finally, it is worth clarifying that Bishop Selwyn’s second son, John Richardson 

Selwyn, was not ordained at St Paul’s as erroneously stated by Tritenbach.103 Rather, J.R. 

Selwyn was ordained both deacon and priest by his father as Bishop of Lichfield in 1869 at 

Lichfield Cathedral, and subsequently Bishop of Melanesia at Christ Church Cathedral, 

Nelson, in 1877.104  

 

Significant ordinations marked St Paul’s ecclesiastic primacy, but so too did inaugural 

synods. Diocesan Synods had met in 1844 and 1847 but were ‘exclusively clerical’ and had 

questionable validity since they pre-dated the Church Constitution.105 The first Auckland 

Diocesan Synod met at St Paul’s on 13 December 1859, under the direction of Bishop 

 
101 NZH, 28 November 1870, p.2. 
102 George Sarawia, They Came to my Island: the beginnings of the mission in the banks islands, Bishop D.A. 
Rawcliffe trans., Church of Melanesia, Provincial Press, Honiara, 1973, p.25. 
103 Tritenbach, p.62R; Eaglan, p.9.  
104 G. Curteis, A Sketch of the Life of the Right Reverend George Augustus Selwyn, Late Bishop of Lichfield, and 
Formerly Bishop and Metropolitan of New Zealand, originally published in 1878, p.53 from Project Canterbury: 
www.anglicanhistory.org/nz/selwyn/curteis1878/; Nelson Evening Mail, 19 February 1877, p.2. 
105 See George Augustus Selwyn, ‘Bishop’s Address at the First General Synod of New Zealand, March 8, 1859’ 
The Church Journal, 10 August 1859: www.anglicanhistory.org/nz/selwyn/synod1859.html 

http://www.anglicanhistory.org/nz/selwyn/curteis1878/
http://www.anglicanhistory.org/nz/selwyn/synod1859.html
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Selwyn.106 As incumbent, Lloyd read the prayers before Selwyn celebrated communion and 

the Bishop of Waiapu preached a discourse, after which everyone retired to St Paul’s school 

hall for the proceedings. All clergy local to Auckland were present and among the lay 

synodsmen were notable St Paul’s affiliates William Swainson (vestryman), Charles Heaphy 

(son in law to Churton) and William Mason (architect).107 Thus began a ‘time-honoured 

custom’ that all Auckland diocesan synods were opened with ‘a preparatory service’ at St 

Paul’s Church.108 After the formulation of the Church Constitution, General Synods were 

initiated in Wellington in March 1859. On 5 October 1868, the fourth General Synod met at 

Auckland for the first time and was opened at ‘the Cathedral Church of St Paul’, before 

assembling at the bishop’s library at Bishopscourt, Parnell.109 Archdeacon Lloyd read the 

prayers while the rest of the service was conducted by the Bishops of Nelson, Melanesia, 

Waiapu, Christchurch and New Zealand.  

 

St Paul’s was not just a venue for marking significant new beginnings like synods and 

ordinations, but for significant endings also. As mentioned, Hobson’s state interment was 

conducted at Grafton cemetery by Churton and his memorial tablet was installed in St Paul’s 

walls. Likewise, St Paul’s hosted several military funerals of note which will be discussed 

below. When Churton died in 1853, ‘every corner of the church was filled’ and ‘the largest 

concourse of mourners ever yet assembled in Auckland’ lined the streets from Mechanics 

Bay to the church and on again to the cemetery to witness the passing bier and pay their final 

respects.110 On Selwyn’s departure to England after 26 years as Bishop of New Zealand, 20 

October 1868, ‘citizens thronged the main thoroughfare, eager to bid farewell’ and St Paul’s 

 
106 NZH, 3 November 1887, p.3. 
107 NZ, 14 December 1859, p.3. 
108 NZH, 23 October 1877, p.6. 
109 NZH, 6 October 1868, p.6; DSC, 5 October 1868, p.4.  
110 NZ, 2 February 1853, p.2; DSC, 1 February 1853, p.2. 
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was packed to standing.111 In his farewell sermon, Selwyn made clear reminiscences linking 

St Paul’s with the growth of the New Zealand Church, stating,  

When I think of those who worshipped with me in this place, even before the Church 

in which we are now assembled was built; when I remember your faithful pastor 

whose monument is erected outside to bear testimony to the esteem in which he was 

held by all classes; when I look upon the growth which God has granted to the Church 

in this place, and the number of clergymen now present, who were ordained to the 

ministry in this church… surely I have abundant cause for gratitude for the past and 

hope for the future.112 

As Selwyn made his way from St Paul’s to the wharf, an emotional crowd followed, 

‘struggling to obtain a farewell smile or shake of the hand with the Bishop’.113 Just over a 

year later, St Paul’s hosted another emotional farewell, this time to Archdeacon Lloyd who 

had been incumbent for 17 years. The church was ‘crowded and attentive’, Bishop Cowie 

chaired the evening and prominent clergy contributed, including Reverend Doctors Robert 

Maunsell and Arthur Purchas.114 Scores of grateful people offered their thanks, an ornately 

illuminated address of gratitude in a carved wooden case was presented, while ‘women 

sobbed aloud and tears trickled down many a manly face’.115 The last grand farewell service 

was to the church building itself, demolished in February 1885. The four services of that final 

Sunday were described as ‘filled to overflowing, the aisles and all standing room in the 

 
111 DSC, 2 November 1868, p.7. 
112 DSC, 2 November 1868, p.7. 
113 DSC, 2 November 1868, p.7. 
114 Judith Morell Nathan, ‘Maunsell, Robert’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand:  
www.teara.govt.nz/en/biographies/1m28/maunsell-robert; Cyril Roy Knight, ‘Purchas, Arthur Guyon (1821 – 
1906)’, An Encyclopaedia of New Zealand, 1966, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/1966/purchas-arthur-guyon 
115 NZH, 7 February 1870, p.4. 

http://www.teara.govt.nz/en/biographies/1m28/maunsell-robert
http://www.teara.govt.nz/en/1966/purchas-arthur-guyon
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church being occupied… and many had to go away unable to get admission’.116 Archdeacon 

Dudley preached, as did Nelson, and the church’s prestigious history was recalled.  

 

One can sympathise with Bishop Cowie’s regret ‘on account of its many interesting 

and hallowed associations’ that St Paul’s was demolished, and his expectation that a 

replacement structure should be ‘worthy of the traditions it will inherit’.117 Many ordinations 

and services instigated influential change and marked major developments in the progression 

of New Zealand Anglicanism. They heralded the beginning of Māori and Melanesian 

ordained clergymen, an establishment of a separate diocese over the Melanesian Islands, and 

birthed New Zealand synods. They equally marked the end of the only Colonial Chaplain, 

only Bishop of all New Zealand, and the physical fabric of the mother church of Auckland 

itself. As the city grew, new churches were built, but despite a range of potential locations, St 

Paul’s Metropolitan Church and pro-cathedral was the chosen venue for all of these events 

due to its capital and, in some ways national, ecclesiastic significance.118  

 

 

III. The Significance of St Paul’s for the Auckland Military 

Reverend Nelson recalled the impressive 40-year history of St Paul’s Church at the 

final service before its demolition. He proclaimed among the list of accolades, ‘St Paul’s, 

 
116 NZH, 23 February 1885, p.5. 
117 AS, 14 October 1885, p.4. 
118 Auckland churches built during the life of St Paul’s, Emily Place (1844-1885), were St Barnabas, Augustus 
Terrace (1849), St Mathews, Auckland (1853), Holy Trinity, Devonport (1856), St Mary’s, Parnell (1860), Holy 
Sepulchre, Grafton (1865), All Saints, Ponsonby (1867), Epiphany, Newton (1881), Mt Albert-Avondale (1884) 
and St Thomas’, Freemans Bay (1885), plus chapels were built and clergy appointed to Onehunga (1847), 
Howick (1850), Otahuhu-Panmure (1852) * One notable exception would be the Church Constitution which 
was signed at St Stephen’s Chapel, Judges Bay, in 1857. 
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when the troops were here, was always the garrison church.’119 As explored, St Paul’s Church 

building was only a short distance from both Fort Britomart and Albert Barracks; over the 

decades it became home to a series of epitaphs dedicated to fallen officers and soldiers, and 

twice served as a fortified military strongpoint itself. Churton was the Garrison Chaplain, 

performing weekly services exclusively for the military who marched to church each week in 

full uniform [Figure 42].120 Several of St Paul’s key individuals were officers; the first 

regimental colours unfurled in New Zealand were donated to hang in the church; Lloyd led 

services on the front line as ‘Chaplain to the Troops’ during the Waikato War, and all three 

incumbents performed numerous military funerals during their term. The legacy of the 

Church of the Garrison would continue long after the troops, barracks and even the church 

building itself had disappeared. 

 

 To begin with, it is helpful to outline a concise summary of Auckland’s military 

history. From its foundation until 1870, the capital maintained a garrisoned British force. The 

80th Regiment arrived in New Zealand with 30 rank and file under Major Bunbury in April 

1840, increased to 90 men by August. This was the entire Imperial force in the new colony. 

Major Bunbury and the 80th built Fort Britomart and Albert Barracks at Auckland, and its 

ranks filled the pews of the first church under construction before returning to Sydney soon 

after St Paul’s was consecrated in 1844.121 From just prior to the sacking of Kororareka in 

March 1845 to the Battle of Ruapekepeke pa in January 1846, around 800 British troops of 

 
119 NZH, 23 February 1885, p.5 
120 Eaglan, p.6. 
121 Troops from 99th and 96th Regiment arrived from Sydney but following negotiations between Governor 
Fitzroy and Maori chiefs, the 99th returned, as did the 80th Regiment back to Auckland, leaving a small body of 
96th troops at Bay of Islands. 
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the 96th, 58th and 99th arrived in batches.122 The most significant for Auckland was the 58th 

Regiment, which disembarked in May 1845 and barricaded St Paul’s Church as a defensible 

refuge for Auckland’s inhabitants before sailing north. Following the Northern War, the 

Imperial Government decided to maintain 2,000 regular troops in New Zealand.123 Over the 

next 12 to 13 years this number varied, but the 58th became thoroughly integrated into 

Auckland society and the life of St Paul’s. The 58th departed New Zealand in 1858 and was 

replaced in the capital by the troops and headquarters of 65th Regiment. War loomed once 

again, this time in the Waikato region, so St Paul’s was fortified for civil defence although 

the threat to the city was largely imaginary. By the outbreak of war in 1860 there were about 

1,000 troops of 65th Regiment spread over five locations nationally, with around 700 in 

Auckland. By the end of 1865 there were 10,000 troops from ten regiments plus ordinance 

units throughout the country.124 The presence of so many soldiers became a problem for the 

British and New Zealand Governments, not least of which was financial, so in 1864 the 

colony adopted a ‘self-reliant’ policy whereby Imperial troops would be replaced with local 

forces and Māori auxiliaries.125 By the end of 1867, New Zealand was empty of all but the 

18th Regiment stationed in Auckland, until they too left in February 1870. Fort Britomart was 

closed and Albert Barracks used for cricket games, the grammar school and Auckland militia 

until dismantled in 1872. The temporary accommodation of thousands of troops throughout 

the war years had given Auckland’s economy – and St Paul’s congregation – ‘a real boost’, 

but the following years were marked with depression and high unemployment. Platt 

 
122 For troop numbers, units involved and casualties for all Northern War conflicts, see Gerald Elliott, ‘British 
Regiments in New Zealand: 80th – 96th – 99th, 1840–1847’, unpublished, 2017: www.ellott-
postalhistorian.com/articles/80th-96th-99th-Regiments.pdf 
123 Richard Ainslie Barber, ‘British Troops in New Zealand’, A.H. McLintock ed., An Encyclopaedia of New 
Zealand, originally published 1966, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/1966/british-troops-in-new-zealand  
124 These were the 12th, 14th, 18th, 40th, 43rd, 50th, 57th, 65th, 68th and 70th Regiments, two batteries of Field 
Artillery, and Royal Engineers and Military Train.  
125 Barber, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/1966/british-troops-in-new-
zealand 

http://www.ellott-postalhistorian.com/articles/80th-96th-99th-Regiments.pdf
http://www.ellott-postalhistorian.com/articles/80th-96th-99th-Regiments.pdf
http://www.teara.govt.nz/en/1966/british-troops-in-new-zealand
http://www.teara.govt.nz/en/1966/british-troops-in-new-zealand
http://www.teara.govt.nz/en/1966/british-troops-in-new-zealand
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concludes The Lively Capital by reflecting on how the departure of the British regiments 

ended the early colonial era. In her words, ‘the old Auckland had passed away.’126 

 

Old St Paul’s, ‘the one building easily holding the population then here’, was 

converted into a make-shift military stronghold to protect the women and children from 

danger in 1845.127 Hone Heke’s attack on Kororareka threw Auckland into ‘a great scare’ and 

preparations were hastily made to defend the town in fears Heke would venture south.128 

William Cotton noted when arriving with Bishop Selwyn to lead a pre-Easter service at St 

Paul’s, ‘the windows all barricaded with bullet-proof stuff with slits for musketry. It looks 

very unchurchlike. …All the time of service the noise of workmen and carts was heard from 

outside, levelling ye grounds round the Ch. that [an] assailing party may have no cover.’129 

Cotton was relieved however to see his precious stone font had been protected ‘by its packing 

case turned over it’.130 Tensions were high and when gunfire was heard from the Newmarket 

region a few days later, the town’s women and children were evacuated into St Paul’s, and a 

detachment of 200 men of the 58th surrounded the church under arms until daybreak. The 

next morning, a scouting party discovered the firing was over the body of a chief who had 

died the day before, and consequently the troops stood down.131 The fear of invasion was 

very real and St Paul’s fortification gave a sense of security to the settlers. Nelson 

commented, ‘during the Northern Māori War the church was strengthened and barricaded as 

a refuge for the women and children when the natives threatened the town.’132 Similarly, the 

hotelier Joseph Wood, in a speech to congratulate Governor Grey, recalled those days from 

 
126 Platt, p.243. 
127 AS, 1 April 1905, p.4.  
128 Platt, p.123, quoting an uncited source. 
129 Platt, p.123. 
130 Platt, p.123. 
131 AS, 1 April 1905, p.4. 
132 NZH, 23 February 1885, p.5. 
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experience ‘when St Paul’s was barricaded and loopholed for fear of inroads on the part of 

the natives, when every man held his life in his hands.’133  

History repeated itself in 1861 as the Waikato War loomed. Gore-Browne raised five 

Auckland Militia companies to bolster regimental troops, anchored the warships HM Niger 

and HM Iris in the Waitemata, and fortified strategic buildings. Many of the preparations 

swirled around St Paul’s which was ‘one of the buildings rendered musket-proof’.134 Though 

no mention was made by Nelson or Wood, the New Zealand Herald recalled that once again, 

St Paul’s’ ‘walls were strengthened and barricaded as a refuge for the women and 

children.’135 The commandeering of church buildings for military purposes became a feature 

of the 1860s conflict. The early stone churches of St Andrew’s, Auckland (1847) and St 

Mary’s, New Plymouth (1846), were used as a garrison and powder magazine.136 St Brides, 

Mauku, and Pukekohe East Church were both covered by stockades and the latter was 

successfully defended by seventeen militiamen against a sizable Ngāti Maniapoto war party 

in 1863.137 As McKay comically noted, ‘the prevalent timber Gothic churches turned out to 

have advantages not foreseen by the Ecclesiological Society: those with transepts made 

especially good forts for the colonists.’138 While St Paul’s, St Andrew’s, St Mary’s and St 

Thomas’, Tamaki (also barricaded) had no transepts, their stone fabric made them useful 

redoubts.139  

 

 
133 NZH, 16 March 1886, p.6. 
134 Tritenbach, quoting an uncited source, p.50R.  
135 NZH, 17 April 1915, p.1 (supp). See also Salmond Architects, p.3 and Eaglan, p.7. 
136 McKay, p.251. 
137 ‘Pukekohe East NZ Wars Memorial’, New Zealand History: www.nzhistory.govt.nz/media/photo/pukekohe-
nz-wars-memorial 
138 McKay, p.248. 
139 Platt, p.123. 

http://www.nzhistory.govt.nz/media/photo/pukekohe-nz-wars-memorial
http://www.nzhistory.govt.nz/media/photo/pukekohe-nz-wars-memorial
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While the solid fabric of St Paul’s served the military in emergencies, the spiritual 

wants of the troops that came and went were met by its ministers. As Garrison Chaplain, 

Churton performed weekly services and several military funerals in the capital. The first in 

Auckland was that of Governor Hobson, his body draped in a Union Jack, carried by sailors 

of the Victoria and ‘military honours were performed over the grave’.140 Although several 

British officers died in the Northern War, the first funeral with full military ceremony was 

that of Lieutenant McLeod Hay, who died of a painful sickness in September 1848. His 

service was attended by Wynyard, a military band, ‘nearly every disposable soldier of the 

58th Regiment’ and performed by Churton.141 Barrack Master Lieutenant Lyn received a 

similar funeral in 1851, escorted by a long list of officers, the Colonial Secretary, Surveyor 

General and Wynyard as Acting Governor. Despite Lyn being Episcopalian, the funeral was 

conducted by Churton as ‘Chaplain to the Forces’.142 The grandest example was the funeral 

of Lieutenant-Governor George Dean-Pitt, Knight of Hanover and Commander of Her 

Majesty’s Forces in New Zealand, in 1851.143 Pitt’s funeral was a military spectacle attended 

by almost all of Auckland’s population; his body was escorted by troop detachments and laid 

to rest adjacent to Hobson’s grave.  Churton officiated as ‘Chaplain to the Troops’ after 

which 13 minute guns were fired from field-pieces, followed by three volleys from the 58th 

Regiment.144 When Churton himself died, Wynyard issued a Brigade Order: Reverend 

Churton ‘has so long and so indefatigably ministered to the spiritual wants and comforts of 

the troops as Chaplain of the Garrison. …this excellent man has ever evinced himself the 

soldier’s friend. Ever ready with spiritual comforts, and advice, and ever attentive to the 

 
140 AT, 15 September 1842, p.2. 
141 NZ, 23 September 1848, p.2. 
142 DSC, 30 September 1851, p.2. 
143 Knight of the Royal Hanoverian Order was a rare title only bestowed between 1815 and 1837 and a 
personal gift from the monarch. 
144 NZ, 11 January 1851, p.2. 
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wants of the military.’145 Churton’s body was carried by soldiers from the 58th regiment with 

Wynyard and Lieutenant-Colonel William Hulme among his pallbearers, and escorted by 

over 250 soldiers voluntarily attending.146 Subscription towards a memorial was limited to 

five shillings per subscriber, and the 58th Regiment troops liberally donated around £25 – a 

figure equivalent to 6,000 paid days’ service for a private and thus considered ‘a 

manifestation of good feeling… coming unanimously from so large a body’.147 

The title ‘Garrison Chaplain’ was amended to ‘Chaplain to the Forces’ on the death of 

Churton and passed to Frederick Thatcher, who temporary oversaw St Paul’s until being 

appointed to St Matthew’s Church, taking the title with him. Frederick Lloyd may not have 

held a specific title outside of war but continued assuming military responsibilities as part of 

his role.148 Lloyd performed the funeral for William Hulme, commander of the 58th and an 

established Auckland figure.149 Hulme was buried with full military honours and escorted to 

the cemetery by leading military and civil personalities. During the Waikato War, Lloyd was 

‘officiating at different stations at the front, sometimes holding as many as eight services on a 

Sabbath’.150 Lloyd and Selwyn performed the mass funeral of the 1st Waikato Regiment 

soldiers who died at the Battle to Titi Hill, Mauku. He also conducted the funeral of 

Marmaduke George Nixon, a distinguished cavalry colonel and public figure who died of 

wounds received at Rangiāwhia.151 Nixon’s coffin was transported to Grafton cemetery on a 

gun carriage, escorted by a vast military entourage including Cameron and staff, thousands of 

 
145 NZ, 29 January 1853, p.2. 
146 NZ, 2 February 1853, p.2. 
147 DSC, 18 March 1853, p.3. In 1847 the British Army paid privates a shilling a day but after deductions for 
food and equipment, left about a penny a day (twelfth of a shilling). There were 500 shillings in £25 which 
equates to around 6,000 days’ pay after deductions. 
148 Alington, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1t92/thatcher-
frederick 
149 NZ, 25 August 1855, p.2. 
150 DSC, 31 October 1863, p.5. 
151 Nixon held the ‘four-fold colonial appointments’ as Colonel of the Auckland Militia, Colonel of the Auckland 
Cavalry, Colonel of the Cavalry Defence Force and Commandant of the Mounted Flying Column.  

http://www.teara.govt.nz/en/biographies/1t92/thatcher-frederick
http://www.teara.govt.nz/en/biographies/1t92/thatcher-frederick
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troops and onlookers and members of government.152 In the latter-war and post-war years, 

Lloyd performed several other funerals of low-ranking servicemen with military honours at 

Grafton cemetery, such as Corporal Samuel Hughes (Auckland Militia), Thomas Ashman 

(Auckland Rifle Volunteers), Thomas Munro (Captain’s Coxswain Naval Brigade), and 

Colour-Sargent William Courtney (Auckland Rifle Volunteers).153  

Between Charles Nelson’s ordination in 1870 and St Paul’s demolition in 1885, the 

war was thoroughly over and the British regiments gone. As one would therefore expect, 

military funerals were rare and only one of prominence seems to have been placed in 

Nelson’s charge. Lieutenant- Colonel Henry Colin Balneavis, retired officer of 58th 

Regiment, had returned to New Zealand with the regimental colours as detailed below. 

Nelson conducted his funeral service; an elaborate military affair with gun carriage, military 

band, three volleys, retired and current servicemen and the colours of the 58th borrowed from 

the Supreme Court for the occasion.154  

Since this study is also concerned with the architectural significance of Old St Paul’s, 

it is worth mentioning that its architects were military officers. William Mason was gazetted 

a Lieutenant of the Auckland Battalion of Militia by the Legislative Council in 1845, and 

voluntarily re-joined them ten years later.155 By August 1863 he lived in Dunedin, but the 

government requested he recruit 500 volunteers for military settlements in the Waikato, 

which he began with utmost efficiency until ordered to stop in December.156 The enlargement 

of St Paul’s in 1863 was accomplished by Colonel Thomas Rawlings Mould [Figure 41], who 

was an active member of the church, Gore-Browne’s deputy in Auckland and Commander of 

 
152 NZH, 31 May 1864, p.3. 
153 DSC, 5 October 1864, p.4; NZH, 8 March 1867, p.5; DSC, 30 October 1867, p.3 and NZH, 15 October 1868, 

p.3 respectively. 
154 DSC, 30 August 1876, p.2. 
155 Stacpoole, p.51 & p.59. 
156 Stacpoole, p.79–80. 
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Royal Engineers behind the major sapping operations during the Taranaki War. In 1861 

Mould proposed military defences for Auckland city and the Great South Road to facilitate 

the occupation of Waikato – both initiatives were acted on and largely directed by him. 

Mould also commanded Auckland’s militia before joining Cameron’s staff, where he was 

involved in most of the major actions in Waikato and Wanganui.157 William Skinner, the 

architect of the temporary wooden and current Symonds Street church buildings which 

replaced Old St Paul’s, was also a decorated Major and renowned sharp shooter.158  

 

The greatest evidence that St Paul’s was considered Church of the Garrison 

throughout its existence was the donation of the first regimental colours unfurled in New 

Zealand to the church. The 58th brought their regimental colours to New Zealand and carried 

them into battle until they became ‘tattered, rent and powder stained’ [Figure 43].159 By the 

time the 58th was recalled to England in 1858, the regiment had spent fourteen years 

integrated within Auckland’s life, forming ‘almost indissoluble ties’ and ‘an intimate 

union’.160 300 soldiers elected to remain instead and settle in New Zealand that they ‘might 

now be regarded as old colonists and old familiar friends’.161 So many soldiers remained that 

Gore-Browne claimed an eighth of the province of Auckland’s population was composed of 

58th Regiment ex-servicemen, and Major C.W. Thompson joked, ‘unless the authorities 

 
157 J.A.B. Crawford, ‘Mould, Thomas Rawlings’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1m56/mould-thomas-rawlings  
158 Skinner had the Imperial Long Service medal, New Zealand War medal, Auckland provincial class firing 
medal (1874), was the Rifle Champion Shot of New Zealand (1875), and won first prize in the Government 
Auckland district competition (1876). ‘Major William Henry Skinner’, The Cyclopedia of New Zealand [Auckland 
Provincial District] 1902, NZETC, p.160: www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d19-
d7.html?CPName=Skinner,+William+Henry  
159 NZH, 11 January 1909, p.6. 
160 NZ, 13 November 1858, p.3. 
161 NZ, 13 November 1858, p.3. 

http://www.teara.govt.nz/en/biographies/1m56/mould-thomas-rawlings
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d19-d7.html?CPName=Skinner,+William+Henry
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d19-d7.html?CPName=Skinner,+William+Henry
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hasten our departure, we shall soon not have a man left to carry the colours’.162 The words 

‘New Zealand’ were emblazoned on the flag ‘in memory of the important part it has played in 

the secure and prosperous foundation of this Colony.’163  

The relationship between the capital and regiment was so strong, that when the 

colours were replaced with new ones in 1860, Lieutenant-Colonel Cyprian Bridge offered the 

original flags ‘in compliment to the Colonists of the Province of Auckland’, and sent them to 

hang in St Paul’s Church where, for ‘fourteen years, a large proportion of the regiment had 

worshipped’.164 This would not be the first gift from the regiment to the Garrison Church. 

Besides donating generously to Churton’s memorial, the 58th gifted a pair of candelabras as a 

symbol of their gratitude when departing. The compliment of the regimental colours was 

‘thoroughly understood and warmly reciprocated’ by the general populace, but on hearing of 

the proposed gift, Selwyn and Lloyd declined the honour before the colours made landfall.165 

The church’s decision was unpopular and the reverend gentlemen were derided in the press. 

Colonel Charles Hood, commanding the 58th in Bengal, later wrote, ‘it is hard to understand 

why consecrated colours… were denied repose in a consecrated building, particularly in the 

one which, before they left New Zealand, the whole corps subscribed to furnish with suitable 

lighting apparatus as a parting gift.’166 In response to the discontent, Lloyd published an 

explanation that the objection was not to the colours or regiment themselves, but ‘upon the 

peculiar circumstances of this country’.167 Contextually, war had existed in Taranaki since 

 
162 Around 1,100 officers and privates of 58th took their discharge in batches at different periods during the 
time the regiment served in New Zealand. DSC, 2 March 1868, p. 3; NZ, 13 November 1858, p.3. 
163 NZ, 13 November 1858, p.3. 
164 DSC, 19 October 1860, p.5; NZ, 24 October 1860, p.2; NZ, 27 October 1860, p.3. 
165 NZ, 3 November 1860, p.5. 
166 DSC, 30 July 1868, p.4. 
167 NZ, 27 October 1860, p.3. 
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March that year and by the time of the colours’ arrival, engagements had claimed scores of 

lives on both sides at Waireka and Puketakauere pa.168 Lloyd continued,  

Until… the time shall arrive, when the conflicts in which the two races in this country 

have been engaged, can be referred to without any danger of awakening jealousies or 

causing irritation of feeling on either side, it would obviously be inexpedient to 

display the banners representing those conflicts, in a church where no jealousies of 

race or feelings of hostility should ever be permitted to enter, but where men should 

remember only that they are one in Christ.  

Lloyd concluded by pointing out that, ‘In England the banners deposited in Churches have 

been used only in foreign wars, but here they would serve to remind our native fellow 

subjects of wars which have been happily brought to an end.’169  

Gore-Browne offered to house the colours until a suitable alternative resting place 

could be found. When the flags arrived, 80 discharged soldiers of the 58th Regiment escorted 

the ‘much esteemed’ colours from the wharf to Government House, ‘amidst the acclamations 

of the assembled throng.’170 With no appropriate resting place the colours were recalled to 

England after six months, that they might hang in a Rutlandshire church: ‘an honour which, 

to the universal regret of the colonists of Auckland, was denied them in our metropolitan 

Church of St Paul’.171 Resistance from the residents kept them at Government House until the 

‘seat of Government was changed’, whereby Balneavis who had borne the colours from 

England, took them to his home for safe keeping.172 As the British troops withdrew almost 

completely from New Zealand, it was thought ‘an appropriate time’ to make a display of the 

 
168 Danny Keenan, ‘New Zealand wars- North Taranaki war, 1860-1861’, Te Ara – the Encyclopaedia of New 
Zealand: www.teara.govt.nz/en/new-zealand-wars/page-4 
169 NZ, 27 October 1860, p.3. 
170 NZ, November 1860, p.8. 
171 NZ, 3 July 1861, p.2. 
172 DSC, 30 July 1868, p.4. 
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colours.173 In March 1868 they were relocated to the Supreme Court and placed beside the 

Judge’s bench without ceremony, with a plaque that made no mention of St Paul’s.174 The 

colours were publicly paraded for the funeral of Balneavis in 1876, and Charles Nelson 

unsuccessfully attempted to reclaim them for St Paul’s decades later. Today, they hang in the 

Auckland War Memorial Museum.  

 

 A final and very visual way in which St Paul’s Church was militarily significant, was 

the insertion of five memorials as war and tragedy claimed the lives of many servicemen. As 

Church of the Garrison, ‘the red tunics of the 58th and 65th regiments and others of Her 

Majesty’s forces… lent a splash of colour to the congregations kneeling with the soldiers.’175 

Epitaphs to these fallen members are a lasting testimony to the Garrison Church.  

 The first memorial was the most senior and already referenced, raised to the memory 

of Governor William Hobson who died 10 September 1842, aged 49 [Figure 44]. Hobson 

joined the Royal Navy before his tenth birthday and remained therein for the rest of his life. 

As a naval officer he combated West Indies pirates, was captured twice, suffered from yellow 

fever three times, fought the French and helped establish early Australian colonies.176 His 

name was inscribed as ‘His Excellency Captain William Hobson. R.N. First Governor of 

New Zealand’ and inserted into the wall of the church he founded, probably around 1852.177 

Another memorial was made to mirror that of Hobson’s, with very similar dimensions, 

composed of the same white marble and dark granite [Figure 45]. It is a memorial to Major 

 
173 DSC, 2 March 1868, p.3.  
174 DSC, 3 March 1868, p.3 & 4. The plaque read ‘First Regimental Colours unfurled in New Zealand in 1845; 
presented to Auckland by Colonel Bridge, and the officers of the 58th Regiment’ 
175 NZH, 25 July 1931, p.8; Eaglan, p.8. 
176 K.A. Simpson, ‘Hobson, William’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1h29/hobson-william  
177 R.N. standing for Royal Navy * The exact date of its installation is unknown but DSC, 1 February 1853, p.2 
mentions plainly ‘a mural tablet has recently been erected in St Paul’s Church in memory of Governor Hobson’.  

http://www.teara.govt.nz/en/biographies/1h29/hobson-william
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General George Dean-Pitt, whose funeral was described above. Pitt arrived in Auckland in 

1847 with his wife and eight children and took as residence what had been Wood’s hotel, the 

fifth building on Princes Street from St Paul’s.178 He commanded the British forces and was 

acting governor in the absence of Governor Grey – even moving to St Keven’s (temporary 

Government House) when Grey moved to Wellington.179 Both offices passed without major 

incident.180 Pitt’s eldest son, George, was captain of the 80th Regiment and Aide-de-Camp, 

and three of his daughters married officers in the 58th Regiment at St Paul’s - two of them on 

the same day.181 Wynyard succeeded to his post as Commander.  

The first of three brass memorials was raised to Captain Thomas George Strange of 

the 65th Regiment, who died 10 February 1861, age 34 [Figure 46]. Strange was among the 

700 men from the 65th engaged in action throughout the first Taranaki War.182 Ten months 

into the fighting, Strange was shot through the thigh, cutting the femoral artery and ‘after 

several hours of agony he expired from loss of blood’.183 Strange was described as ‘a brave, 

zealous and efficient officer, …a true friend. …Beloved by officers and men’, and was buried 

at St Mary’s Church, New Plymouth.184 Strange had been stationed at Albert Barracks for 

two years while in Auckland and was almost certainly an attendee of the Garrison Church 

where he married his wife, who installed his memorial plaque.185 His death notice in the 

 
178 Platt, p.148. 
179 Wood, p.14.  
180 NZ, 11 January 1851, p.2. 
181 Captain J.H. Laye (Assistant Military Secretary) married Emilia Pitt on 23 May 1848, by Churton; Lieutenant 
George Page and Captain Charles Nugent married Louisa and Charlotte Pitt respectively, on 18 November 
1848, by Bishop Selwyn.  
182 For a fuller account of the first Taranaki War, see Danny Keenan, ‘New Zealand Wars: North Taranaki War, 
1860-1861’, Te Ara- the Encyclopaedia of New Zealand: www.teara.govt.nz/en/new-zealand-wars/page-4 and 
‘War in Taranaki 1860-1863’ New Zealand History: www.nzhistory.govt.nz/war/taranaki-wars 
183 ‘14 Strange’, Index of Graves, The Taranaki Cathedral Church of St Mary: www.taranakicathedral.org.nz/14-
strange.php; NZ, 20 February 1861, p.3. 
184 NZ, 20 February 1861, p.3. 
185 Lloyd performed the wedding of Thomas Strange to Martha Annie at St Paul’s Church, 29 April 1859. NZ, 4 
May 1859, p.3. * NZ, 2 July 1862, p.3. 

http://www.teara.govt.nz/en/new-zealand-wars/page-4
http://www.nzhistory.govt.nz/war/taranaki-wars
http://www.taranakicathedral.org.nz/14-strange.php
http://www.taranakicathedral.org.nz/14-strange.php
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Auckland press proclaimed him ‘an officer, a gentleman and a Christian’ whose last words 

were ‘to call for prayer, which was read to him by Captain Paul’.186  

The second brass memorial differs from the others, being dedicated to a group of 

people and none of them parishioners. As such, it reinforces the argument that St Paul’s was 

militarily significant and is an indirect reminder of Lloyd and Selwyn’s roles as imperial 

army chaplains. One of the first engagements of the Waikato War was the Battle of Titi Hill, 

Mauku, where a small contingent of Forest Rifle volunteers and local militia battled a Ngāti 

Maniapoto war party. The fierce fighting left around 30 Māori and 8 British dead.187 A writer 

to the Daily Southern Cross records, ‘all the officers, non-commissioned officers, and men of 

the four Waikato Regiments, in admiration of [the European troops’] gallantry, almost 

spontaneously subscribed a day’s pay for the purpose of commemorating their bravery.’188 

Since Lloyd was Chaplain to the Troops stationed at Drury and Waikato these men were 

among his flock, so he and Selwyn conducted their mass burial at Drury. Three years later 

still no memorial had been realised, sparking complaints, but in October 1867 a stone obelisk 

dedicated to the men was built over the Drury grave and a brass plaque with identical 

wording was installed at St Paul’s [Figure 47].189 Both memorials list the seven dead who 

 
186 NZ, 2 March 1861, p.6. 
187 James Cowan, ‘The Engagement at Titi Hill, Mauku’, The New Zealand Wars: A History of the Maori 
Campaigns and the Pioneering Period, 1, 1845–64, Wellington, 1955, p.300-05, NZETC: 
www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cow01NewZ-c32-1.html  
188 DSC, 15 November 1866, p.5. 
189 DSC, 6 December 1866, p.5; DSC, 2 October 1867, p.4 * ‘Waikato Regiment NZ Wars memorial, Drury’, New 
Zealand History: www.nzhistory.govt.nz/media/photo/1st-waikato-nz-wars-memorial-drury; * The inscription 
of both the Drury obelisk and St Paul’s plaque are identical in wording and spelling, even though there are 
discrepancies from official casualty lists: Beswick is officially listed as Beysick, Oborn as O’Born and McGilvray 
as McGillavray. This suggests both epitaphs were contemporary and inscribed from the same draft, not from 
official lists. Complaints that no memorial exists in 1866 suggest St Paul’s plaque does not pre-date the Drury 
obelisk and Nelson referred to the plaque in February 1885, so it existed then and most likely was not in recent 
memory of the congregants. 

http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cow01NewZ-c32-1.html
http://www.nzhistory.govt.nz/media/photo/1st-waikato-nz-wars-memorial-drury
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were buried at St John’s Church, Drury, omitting Private Worthington of the Forest Rifles 

who was buried at St Brides, Mauku.190  

The final brass memorial was for Captain John Shaw Phelps of the 14th Regiment 

[Figure 48]. Captain Phelps was among the British casualties at Rangiriri Pa, shot through the 

abdomen while leading his company, ‘creating a frightful and incurable wound’ from which 

he died at Queens Redoubt, Pokeno, five days later.191 General Cameron informed Governor 

Grey in writing specifically about ‘the loss of another brave and excellent officer, Captain 

Phelps’.192 Phelps’s funeral was shared with Captain Henry Mercer, killed in the same action, 

and was a huge public affair attended by the governor and members of the General Assembly. 

Both officers were pulled on gun carriages, laid to rest with military honours beside each 

other in the Symonds Street cemetery, and the funeral was conducted by John Kinder, 

Garrison Chaplain.193 The brass plaque to Phelps’s memory was installed at St Paul’s Church 

soon after.  

The five military memorials in Old St Paul’s were transferred to the Symonds Street 

church and numerous others were added to them in the twentieth century. Those original 

plaques are tiny sampling of the hundreds of soldiers who worshipped at Old St Paul’s and 

the clergymen who ministered to their spiritual needs. The use of St Paul’s as a fortification 

and the proposed donation of the 58th colours and other gifts, clearly testify to the church’s 

unique link with Auckland’s military. There could be no Church of the Garrison once the 

troops departed in 1870, but ‘in recognition of St. Paul’s association with the military, a 

splendid muster of volunteers was present at the concluding service’.194  

 
190 The names are Lieutenants Thomas Norman and William Percival, Corporal Michael Power, Privates William 
Beswick, George Oborn, Farquhar McGilvray and William Williamson * DSC, 2 October 1867, p.4.  
191 NZH, 30 November 1863, p.4; NZ, 29 December 1863, p.6 and NZH, 27 April 1864, p.4. 
192 D.A. Cameron to George Grey, printed in DSC, 8 December 1863, p.5. 
193 DSC, 30 November 1863, p.4. 
194 NZH, 25 July 1931, p.8. 



 

85 
 

 

At the 75th anniversary service of the church, 28 July 1916, Bishop Alfred Averill of 

Auckland said, ‘St Paul’s would always be associated with the infant days of Auckland, with 

its earlier religious, civic, military and vice-regal life.’195 These three categories of vice-regal, 

ecclesiastic and military were so intrinsic to Old St Paul’s identity that they formed the stone 

and glass motif of the ensuing building. Every significant anniversary from the fortieth to the 

centenary and beyond, have involved special services and press coverage recalling the 

church’s rich heritage. The significance of Old St Paul’s was universally acknowledged in 

these regards, so much so that the first stained glass windows to be installed in the Symonds 

Street building were those depicting King Oswald, Archbishop Theodore and Knight 

Hospitaller Theodoric.  

 

 

  

 
195 NZH, 31 July 1916, p.7; Warren E. Limbrick, ‘Averill, Alfred Walter’, DNZB, Te Ara – The Encyclopaedia of 
New Zealand:  www.teara.govt.nz/en/biographies/3a24/averill-alfred-walter 

http://www.teara.govt.nz/en/biographies/3a24/averill-alfred-walter
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CHAPTER 3: 

THE SIGNIFICANCE OF OLD ST PAUL’S IN THE LOCAL 

COMMUNITY 

 

St Paul’s Church served and was shaped by the vice-regal officials and political 

ministers, the ecclesiastic hierarchy and the military officers and men. This can give the 

impression that St Paul’s was somewhat removed from the day-to-day realities of most 

people, interested only in Auckland’s generally white, male, elite power-base and landmark 

occasions. This is not true. The usual church fare of Divine service, weddings, baptisms and 

funerals occurred with regularity, as did festivals, concerts, lectures, meetings and visiting the 

sick. The Governor, Colonial Chaplain and 80th Regiment may have been present at Old St 

Paul’s foundation stone ceremony, but so too were the everyday people that would equally 

compose the congregation. This chapter will explore St Paul’s significance for the Auckland 

community and specifically the ways in which it was a catalyst for the Freemason fraternity, 

the extent to which it failed in its provision for local Māori, but at the same time helped 

develop the charitable and educational work of the capital.  

 

I. The Significance of St Paul’s Church for Auckland Freemasonry  

The laying of the foundation stone of St Paul’s on 28 July 1841 was the first masonic 

ceremony on New Zealand soil and a catalyst to forming New Zealand’s first lodge.1 The 

only masonic gathering in New Zealand previously had been on board the French whaler Le 

Comte de Paris, off Banks Peninsula, in 1837.2 At least eight of the church founders – 

 
1 Carol Gardiner, ‘Civilised men… members of the craft: Freemasonry in Auckland to the formation of the 
Grand Lodge of New Zealand in 1890’, MA thesis, Massy University, 2005, p.27.  
2 Jock Philips, ‘Men’s clubs- Masons’, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/mens-clubs/page-4 

http://www.teara.govt.nz/en/mens-clubs/page-4
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Whitaker, Clayton, Leech, Piele, Halswell, Mason and Fisher – were freemasons of rank, 

while Mathew and Coates were general members.3 Princes Street quickly evolved into the 

town’s seat of power with St Paul’s Church, the courthouse, Government House, banks and 

insurance companies, and the Royal Masonic Hotel built among them. Freemasonry and St 

Paul’s shared an ongoing, close relationship as some of the Order’s most prominent members 

would be not only parishioners, but architects, trustees, wardens, vestrymen and clergy, and 

several masonic ceremonies involved the church. The foundation of St Paul’s Church and 

Auckland’s freemasonry spawned from the same historic moment, and remained ever 

affiliated. 

 

The central figures founding both St Paul’s Church and New Zealand’s first masonic 

lodge were largely the same people. In order to open a new lodge, a Master mason must 

request temporary dispensation from a lodge that has existed twelve years or more, and once 

established, request a warrant from the Grand Lodge of the chosen constitution. William 

Mason had been initiated into his local Ipswich Lodge in 1836, six weeks after his St 

Botolph’s Church was founded with masonic ritual.4 Mason was identified as both 

‘GSPWCS’ and ‘PGSWCS’ in the New Zealand Herald and Auckland Gazette so it is unclear 

what his title actually was.5 What is clear is that Mason was the one who, ‘it being suggested 

that the Freemasons should… appear in their robes’, advertised the coming foundation stone 

ceremony to the brotherhood and organised a meeting to make arrangements.6 Together they 

 
3 AS, 31 March 1881, p.2. 
4 Stacpoole, p.38n 
5 NZHAG, 17 July 1841, p.1 and NZHAG, 31 July 1841, p.2. Albert Mackey explains that some abbreviations are 
commonly used, others will be particular among close acquaintances and communities and little known 
elsewhere. Albert G. Mackey, An Encyclopaedia of Freemasonry and its Kindred Sciences comprising the whole 
range of arts, sciences and literature as connected with the institution, Revised ed. published in 1884: 
www.butlincat.files.wordpress.com/2015/04/an-encyclopedia-of-freemasonry-a-g-mackey.pdf 
6 NZHAG, 17 July 1841, p.1. 

http://www.butlincat.files.wordpress.com/2015/04/an-encyclopedia-of-freemasonry-a-g-mackey.pdf
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planned the procession, where Mason carried the plans between the level and mallet and 

before the trowel. In September 1842 Mason was one of three signatories requesting 

dispensation for an Auckland lodge from Social Lodge No 260, Irish Constitution (IC), New 

South Wales. The other two signatories were Earnest Norman Leech (MHR and present at St 

Paul’s foundation), and Charles Wybrow Ligar who, as pallbearer for Churton and Surveyor-

General, almost certainly attended the church from his arrival in December 1842.7  

Dispensation was granted making the Auckland Lodge of Free and Accepted Masons, 

No 348 (IC), the first lodge founded in New Zealand. The brethren had their inaugural 

meeting on 9 February 1843, where Whitaker was appointed their first Worshipful Master 

until Ligar, who was away, could assume the post.8 In 1845 a site on Princes Street was 

purchased just four plots from St Paul’s Church, although a building did not appear there 

until 1848; the Royal Masonic Hotel [Figure 49].9 The Royal Masonic was a two-storey 

wooden building with a hall reserved exclusively for lodge use. Here they hosted annual 

masonic balls and festivals inviting official, military and town dignitaries – among them 

Churton’s daughters – which put the order firmly in the public light.10 By October 1850 the 

name Ara Lodge was adopted. 

 

Just as the founding leadership of St Paul’s and Ara Lodge overlapped, so too did 

their forthcoming members. An exhaustive list would require comparison of both St Paul’s 

parish roll and all Auckland lodge memberships, but sadly not all records are publicly 

 
7 Una Platt, ‘Ligar, Charles Wybrow 1809-1879’, Nineteenth Century New Zealand Artists: A Guide and 
Handbook, 1980, NZETC, www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-body-d1-d724.html 
8 NZ Pacific Lodge, Wellington, met in November 1842 but since Ara requested dispensation from Sydney 
before them, they are considered NZ’s first lodge. New Zealand Craftsman, 14, 9, Wellington, 1 February 1919, 
p.191-92. 
9 WBro. C.H. Holland and Bro. R.A. Gildersleeves, ‘The Prince of Wales Lodge 1338 E.C: a history of the first one 
hundred years 1871-1971’, Jenkins Printers, Auckland, 1971, p.15.  
10 DSC, 9 August 1850, p.3. 

http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-PlaNine-t1-body-d1-d724.html
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accessible nor succinctly complete – St Paul’s archives hold almost nothing prior to 1852 and 

very little until 1860. A basic reading of newspapers and vestry minute books, however, 

reveals several names of prominence in both spheres reflecting the ongoing association of the 

church and fraternity. Charles Heaphy V.C. (Provincial Surveyor for Auckland District, 

soldier and watercolourist) was son-in-law to Churton and St Paul’s lay synodsman at least 

seven times (1859–1871).11 Heaphy was a member of Ara and the first Treasurer of Prince of 

Wales Grand Lodge.12 Henry Brett (newspaper proprietor and Auckland Mayor 1878) was a 

soloist in the St Paul’s choir, church auditor for six years, vestryman (1884 also previously 

nominated three times but declined), and printed the St Paul’s Annual General Meeting 

reports on the Evening Star press.13 Brett was an Ara member, Director of Music and on the 

committee to inaugurate the Grand Lodge of New Zealand, New Zealand Constitution (NZC) 

in 1877.14 Frederick Ward Merriman (MHR, Chairman of Committees, Provincial Land 

Officer and Crown Solicitor) was a parishioner, appointed to the committee for the permanent 

endowment of the Bishop of New Zealand, and his daughter got married at St Paul’s.15 

Merriman was Past Master and ‘prominently identified with freemasonry’; his pallbearers 

were all Lodge Masters and their escort included Whitaker and Superintendent Robert 

Graham – both top ranking masons.16 James Buchanan Coates (director of the National Bank 

of New Zealand) was a St Paul’s vestryman (1880–1881) and has a memorial plaque in the 

 
11Michael Fitzgerald, ‘Heaphy, Charles’, Dictionary of New Zealand Biography, 1990, Te Ara – The 
Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1h14/heaphy-charles; NZ, 14 December 
1859, p.3; NZ, DSC 2 May 1863, p.3; 9 September 1865, p.3; DSC, 19 December 1866, DSC, 21 June 1867, p.4; 
p.3; DSC 27 October 1870, p.2; NZH, 27 October 1871, p.3.  
12 Holland and Gildersleeves, p.13. 
13 Michael Brett, ‘Brett, Henry’, DNZB, 1993, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/2b39/brett-henry; Auditor 1874–1875 and 1877–1880; St Pauls Church 
Minute Book 1860–1882; St Pauls Church Minute Book 1882–1904.  
14 AS, 1 June 1877, p.2. 
15 NZ, 26 October 1859, p.7; NZH, 2 September 1876, p.4. 
16 ‘Mr Frederick Ward Merriman’, CNZAPD, 1902, NZETC: www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-
t1-body1-d1-d10-d7.html; DSC, 24 July 1865, p.4; Douglas Graham, ‘Graham, Robert’, DNZB, 1990, Te Ara: 
www.teara.govt.nz/en/biographies/1g17/graham-robert 

http://www.teara.govt.nz/en/biographies/1h14/heaphy-charles
http://www.teara.govt.nz/en/biographies/2b39/brett-henry
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d10-d7.html
http://www.nzetc.victoria.ac.nz/tm/scholarly/tei-Cyc02Cycl-t1-body1-d1-d10-d7.html
http://www.teara.govt.nz/en/biographies/1g17/graham-robert
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church describing him as ‘a faithful friend and true churchman’ [Figure 50].17 Coates was 

also Worshipful Brother.18 Stephen E. Hughes (senior partner of the legal firm Hughes and 

George) was ‘an active member of St Paul’s vestry’ (1869–1883) and synodsman (1870–

1880). Hughes was ‘a prominent Freemason, and a Past Master and Grand Lodge officer’, 

buried with masonic rites.19 Austin Walter Gardner (chemist and Chairman of the Farmers 

Union) was vicar’s warden (1881–1882) and Past Grand Master of Rose Croix.20 Henry Colin 

Balneavis (Colonel, Sherriff of Auckland, founder of the Choral Society) was on the Churton 

memorial committee and though he attended St Stephen’s Parnell, he performed and 

conducted at St Paul’s annual soirées, carried the 58th colours originally donated to St Paul’s, 

aided in its Sunday School, his daughters married at St Paul’s and Nelson conducted his 

funeral.21 Balneavis was ‘an active Mason of the Irish Constitution’, member of Ara Lodge 

and buried with masonic honours.22 Joseph Dargaville (banker, timber merchant, Provincial 

Councilman, MHR) was St Paul’s vestryman (1869) and one of the investigators for an 

alternative site for the church in 1883.23 Dargaville was another ‘prominent freemason’ who 

founded the Lodge of St George, No 1801 (NZC), in 1878 and was Grand Master of the 

Orange Lodge of New Zealand.24 When Auckland Council offered £3,000 compensation for 

the demolition of St Paul’s in 1883, a committee of church members was appointed to 

 
17 S.R.H. Jones, ‘Coates, James Hugh Buchanan’, DNZB, 1993, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/2c23/coates-james-hugh-buchanan; Minute Book 1862–1882; Minute 
Book 1882–1904; AS, 3 November 1883, p.2. 
18 Gardiner, p.40; AS, 5 December 1878, p.3.  
19 CGDA, July 1887, p.77. 
20 St Paul’s Church Minute Book 1862–1882; AS, 29 April 1885, p.2. 
21 AS, 13 May 1873, p.2; NZH, 18 April 1873, p.2.  
22 Clayton, Te Ara – The Encyclopaedia of New Zealand: https://teara.govt.nz/en/biographies/1b2/balneavis-
henry-colin 
23 Minute Book, 1862–1882; AS, 3 November 1883, p.2. 
24 Janice C. Mogford, ‘Dargaville, Joseph McMullen’, DNZB, 1993, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/2d3/dargaville-joseph-mcmullen 

http://www.teara.govt.nz/en/biographies/2c23/coates-james-hugh-buchanan
https://teara.govt.nz/en/biographies/1b2/balneavis-henry-colin
https://teara.govt.nz/en/biographies/1b2/balneavis-henry-colin
http://www.teara.govt.nz/en/biographies/2d3/dargaville-joseph-mcmullen
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negotiate better terms. It consisted of freemasons Henry Brett, James B. Coates, Stephen E. 

Hughes, Joseph Dargaville and four others.25  

The most significant of all these overlapping leaders was Frederick Whitaker, 

Attorney-General, Superintendent of Auckland District, MHR and twice Premier of New 

Zealand (1863–1864  & 1882–1883) [Figure 51]. The New Zealand Herald described him as 

‘one of New Zealand’s most distinguished Freemasons, one of the founders of masonry in the 

colony, and the holder of the distinguished office of Provincial Grand Master of the Scottish 

Constitution (1877–1891).’26 Whitaker was also a life-long member of St Paul’s Church, 

attending for over 50 years.27 As noted, he was part of the masonic procession to lay St Paul’s 

foundation stone. On 4 March 1843, his marriage to Augusta Griffith by Churton was among 

the first in the still incomplete church.28 A year later at the church’s consecration ceremony, 

Whitaker, as Judge of the County Court, read aloud the grant of land on which St Paul’s had 

been built.29 When there was discussion about enlarging the building, it was Whitaker who 

moved not to rebuild a new church from scratch. His daughters also had a ‘fashionable 

wedding’ at St Paul’s; Jane and Elizabeth were married to officers on the same day by Lloyd 

in 1865, and Whitaker’s youngest, Florence, was married by Bishop Cowie and Nelson in 

1884.30 Mrs Augusta Whitaker was a prolific fundraiser for St Paul’s, leading efforts for the 

general bazaar, Orphan Home and Sunday School.31 Whitaker personally laid the foundation 

stone of the Supreme Court (1865) in an impressive masonic ceremony where he spoke about 

New Zealand’s masonic origins, reminiscing, ‘There were but 12 or 14 of us but we took our 

 
25 AS, 3 November 1883, p.2. 
26 NZH, 7 December 1891, p.5. 
27 AS, 14 December 1891, p.2. 
28 NZH, 18 November 1893, p.9.  
29 ACNZC, 21 March 1844. 
30 NZH, 31 August 1865, p.5; NZH, 15 September 1884, p.11. 
31 DSC, 30 March 1864, p.3; NZH, 24 March 1866, p.4; DSC, 30 December 1865, p.5; DSC, 27 January 1871, p.2. 
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part and did our share in the laying of [St Paul’s] foundation stone.’ 32 When being installed 

as Provincial Grand Master, Whitaker recalled his role in establishing freemasonry in New 

Zealand and, second only to instituting Lodge Ara, he said, ‘You see St Paul’s Church there 

on the hill; I assisted subsequently to the ceremony in laying the foundation stone of that 

church.’33 He was also a leading participant in the foundation stone ceremony for William 

Skinner’s Freemason’s Hall, Princes Street (1881).34 When he died in 1891, his body was 

escorted by the highest ranking masons in the Scottish Constitution, attended by Governor 

Grey and national political leaders, and Nelson led the service.35 In his will, Whitaker 

donated ‘ten volumes of valuable books on masonic history’ to his Scottish Constitution 

Lodge and St Paul’s held a memorial service in his honour.36 St Paul’s Church then, being a 

landmark building for masons, had numerous vestrymen, wardens and even vicars 

concurrently involved in the governorship of local and national Lodges.  

 

St Paul’s first two ministers had affiliations with freemasonry through ceremonial 

involvement and socially leading parishioners, but no direct membership. John Frederick 

Churton was a member of the Independent Order of Odd Fellows, a fraternal order with many 

similarities to freemasonry including lodges, regalia, secret rites and social benevolence, 

founded in Auckland in 1844.37 During his lifetime, Churton participated in a number of 

masonic celebrations, his grandson (also John Frederick Churton) was a member of Ara 

Lodge and his daughter Catherine married Charles Heaphy. At Churton’s funeral, Odd 

Fellows in funeral regalia comprised a designated section of the cortege and his pallbearers 

 
32 DSC, 10 November 1865, p.5. 
33 AS, 1 December 1877, p.2. 
34 AS, 31 March 1881, p.2. 
35 NZH, 7 December 1891, p.5. 
36 NZH, 26 January 1892, p.5; AS, 14 December 1891, p.2. 
37 Blain, Churton; NZ, 20 September 1862. 
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included prominent masons Whitaker (then Superintendent of Auckland District), Hulme, and 

Ligar (who had been appointed Worshipful Master of Ara Lodge in January 1844).38 It is 

worth noting Churton’s memorial, 1854, is a traditional masonic emblem – a pyramid 

surmounting an obelisk – and that the chairman for the memorial committee was Ligar.39  

John Frederick Lloyd does not seem to have belonged to a fraternal society but he was 

closely connected with several prominent masons and masonic activities.40 Lloyd aided the 

Ara Lodge Treasurer in collecting money for the Crimean War’s Patriotic Fund, alongside 

leading masons for several years from 1855. He conducted the funerals of Nixon and James 

Gilberd, prominent mason and Odd Fellow respectively, both of whose interments were 

widely attended events with full ceremonial burial rites in 1864.41 The Orphan Home, Parnell, 

founded and governed by Lloyd, received donations from Ara Lodge.42 In 1873 an Ara Lodge 

Orphan Fund was initiated by their recently deceased member John Hoop, from which annual 

donations were made in exchange for allowing them to nominate any child for admission. 

Additional special offerings were taken among the brethren for the Orphan Home such as in 

1865 and 1881.43 Until 1869 then, freemasonry at St Paul’s was arguably limited to the 

foundation stone laying ceremony, numerous parishioner members and church officials high 

up in the Craft, and some financial overlap with charities. This changed considerably with the 

installation of Reverend Nelson.  

Charles Mosley Nelson began his incumbency of St Paul’s in 1870, was initiated into 

the Prince of Wales Lodge in 1872, and rose to become Master in 1877. In the same year, the 

 
38 NZ, 2 February 1853, p.2 * ACNZC, 24 January 1844, p.2. 
39 NZ, 19 March 1853, p.3. 
40 The Blain Directory lists Lloyd as a Freemason but his cited newspaper source makes no mention of it nor 
does Lloyd’s obituary in the CGDA January 1876, p.8 – both publications of which often highlighted the fact 
among deceased clergy.  
41 DSC, 31 May 1864, p.3; NZH, 31 December 1864, p.6; NZH, 3 August 1887, p.5.  
42 Gardiner, p.66.  
43 DSC, 10 November 1865, p.5; AS, 31 March 1881, p.2; NZH, 3 August 1887, p.5. 
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Auckland District Grand Lodge was opened and Nelson was appointed District Grand 

Chaplain (EC).44 In 1884, Nelson was installed as Most Wise Sovereign, and chairman of the 

Southern Cross Chapter of Rose Croix.45 A short biography in April 1885 lists in addition to 

the above achievements, Past Master of the Union Lodge of Mark Masters and Past King of 

Ara Lodge.46 At this time he was simultaneously Zerubbabel (ruling principal) of the 

Auckland Chapter of the Royal Arch Masons, Senior Warden of the District Grand Lodge in 

Auckland, Provincial Grand Junior Warden and Chaplain of the Provincial Grand Mark 

Lodge [Figure 52].47 Nelson eventually became Deputy Provincial Grand Master and 

formally welcomed Governor William Onslow (a prominent freemason himself) to Auckland 

in that capacity in 1889, before escorting him directly to divine service at St Paul’s.48 When 

Nelson died in 1919, his funeral was attended by ‘a number of men of the masonic fraternity’ 

who filed past the grave and ‘deposited sprigs of acacia upon the coffin’ – a masonic symbol 

of immortality.49  

 

The foundation stone laying of St Paul’s Church, 28 July 1841, was the first masonic 

ceremony on New Zealand soil although it did not strictly follow the proper ritual format.50 

The stone was laid by Governor Hobson who was not a mason, let alone a Grand or 

Worshipful Master as would normally do so, Churton as non-mason offered a Christian 

prayer (not an invocation to the Grand Architect), and no records of the proceedings mention 

 
44 ‘WBro. Rev. C M Nelson’, The Prince of Wales Lodge No.1338 EC:  
www.englishmasons1338.org.nz/files/Rev_CM_Nelson_Prince_of_Wales_Revised.pdf 
45 NZH, 4 February 1884, p.3; ‘The Antient and Accepted Rite’, WBro. J.S.M. Ward, The Higher Degrees 
Handbook: www.freemasons-freemasonry.com/ward_HD_handbook.html 
46 Observer, 18 April 1885, p.6 from Papers Past.  
47 Observer, 18 April 1885, p.6. 
48 AS, 10 January 1881, p.2. 
49 AS, 14 March 1919, p.6.  
50 ‘Guide to Cornerstone Laying’, Phoenix Masonry: 
www.phoenixmasonry.org/masonicmuseum/cornerstone_laying.htm 

http://www.englishmasons1338.org.nz/files/Rev_CM_Nelson_Prince_of_Wales_Revised.pdf
http://www.freemasons-freemasonry.com/ward_HD_handbook.html
http://www.phoenixmasonry.org/masonicmuseum/cornerstone_laying.htm
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the dedications of corn, wine and oil. Also, while the procession included named bearers of 

the level, plumb and square, it was Hobson who ‘completed the ceremony by using the level 

and mallet’ and there appears to have been no examination of the stone by masonic officers 

beforehand.51 Having said that, the ceremony did include a masonic procession with regalia, 

the correct implements, coins of previous monarchs, Fisher reading aloud the future 

inscription of the stone, and the parchment inserted into the cavity used the masonic dating of 

‘A.D. 1841 – A.H. 5841’.52 The ceremony was also planned by Mason and the brethren 

attending and so seems to have followed masonic tradition where possible given the 

contextual limitations, including the vice-regal, ecclesiastic, military and Māori elements to 

be considered. The historical significance of the ceremony for St Paul’s and freemasonry in 

New Zealand is no less potent for any discrepancy. Two other masonic foundation stone 

laying ceremonies occurred with huge public spectacle, and both involved St Paul’s Church 

and minsters: the Supreme Courthouse in 1865, and Freemason’s Hall, 1881.  

The ceremony for the courthouse began with a service at St Paul’s where ‘[t]he 

Grand-masters and other office-bearers held seats on the raised dais near the communion 

rail,’ and ‘the church was so crowded temporary provision had to be made by placing forms 

in the aisles’.53 Since Lloyd was not a freemason he gave only the benediction; the sermon 

was delivered by Reverend Thomas Kerr, and Provincial Grand Master Henry de Burgh 

Adams took up an offertory for the Orphan Home.54 Lloyd and Bishop Selwyn both blessed 

the masonic foundation stone laying ceremony at the site shortly after and sat together at the 

head table of the following masonic banquet, along with Thomas Mould.55 The ceremony for 

 
51 NZH, 28 July 1841. 
52 A.H. stands for Anno Hebraico meaning Hebrew Year, the dating timeline of freemasonry. 
53 DSC, 10 November 1865, p.5. 
54 Bro. B.C. Major, ‘Henry de Burgh Adams 1830-1869’, Famous Mason- New Zealand: 
www.themasons.org.nz/div/johnbg/FFNZ-de_Burgh_Adams.html   
55 NZ, 10 November 1865, p.2. 

http://www.themasons.org.nz/div/johnbg/FFNZ-de_Burgh_Adams.html
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founding Freemason’s Hall was even more intricately connected with the church with 400 

masonic brethren attending.56 An engaging account of the service was published in the St 

Paul’s, Auckland, N.Z., Parish Magazine [Figure 53] and reveals that not only Nelson but 

both St Paul’s organist and choirmaster were masons, and that ‘the church was crowded from 

end to end, the whole of the body of it being occupied by the Freemasons clothed in the 

regalia of the craft, and a considerable number of Brethren and visitors failed to find room.’57 

The masonic service was conducted by Reverend William Tebbs, Past Provincial Grand 

Chaplain of Somerset, and the Auckland Provincial Grand Chaplains of all three 

Constitutions: Nelson (English), Frank Gould (Scottish), and Kidd (Irish).58 Freemason’s Hall 

was designed by the same architect as St Paul’s temporary church hall and later Symonds 

Street building: Nelson’s close affiliate William Skinner.  

 

It might be viewed that Freemasonry and the Anglican Church have a history of 

common ground and that the elements highlighted here are not significant to St Paul’s. After 

all, laying foundation stones of churches with masonic ritual was unusual but not unique in 

New Zealand – St Andrew’s, New Plymouth (1866), All Saint’s, Pembleton (1871), South 

Dunedin Episcopal Church (1873), and the first church in Waitara (1879) were other 

examples during the life of Old St Paul’s.59 Likewise, Anglican clergymen were often 

freemasons, including those of high rank, such as Bishop Samuel Nevill of Dunedin, Canon 

Walter Dunkley of Christchurch Cathedral and Bishop Sadlier of Nelson, as well as more 

local ministers like William Tebbs, St Mathew’s, Auckland.60 Masonic services were also 

 
56 NZH, 31 March 1881, p.6. 
57 ‘Masonic Service at S. Paul’s’, St Paul’s, Auckland, N.Z. Parish Magazine, V, 4, April 1881.  
58 AS, 31 March 1881, p.2. 
59 DSC, 5 July 1866, p.3; Evening Post (Christchurch), 17 November 1871, p.2 from Papers Past; CGDA August 
1873, pp.119–20; CGDA June 1879, p.55. 
60 CGDA December 1921, p.134; CGDA 2 January 1913, p.13; CGDA April 1929, p.19; CGDA September 1891, 
p.102. 
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welcomed in churches such as in Christchurch Cathedral where masons ‘filled all but a few 

of the seats in the nave’.61 What makes St Paul’s Church unique, however, is its intricately 

intertwined history with early Auckland freemasonry. As stated at the beginning, Gardiner 

argues ‘[t]he laying of the foundation stone of St Paul’s Church, 28th July 1841, was the 

catalyst for founding Auckland’s first masonic lodge.’62 St Paul’s members and elected 

officials were Auckland’s masonic pioneers, and the two grandest masonic spectacles in 

Auckland began in St Paul’s, blessed by its ministers. Nelson (and later, William Skinner) 

were pivotal in shaping St Paul’s and deeply involved at the Prince of Wales Lodge. Old St 

Paul’s was significant enough for Whitaker to recall it prominently each time there was a 

landmark masonic event, and for Gardiner to dedicate a section to it in her thesis.63 A lasting 

tribute to the overlap of both entities appeared soon after 1847, when Felton Mathew’s 

memorial tablet was installed at St Paul’s with a Masonic crest at the base [Figure 54].64 In an 

unorthodox manner reminiscent of the foundation ceremony ‘conducted with masonic 

observances’ rather than performed with strict masonic ritual, the crest bears a compass, rule, 

T-square and protractor, instead of the usual compass and set-square.65  

  

II. The Significance of St Paul’s Church for Māori  

Among the many positive aspects of the interaction of St Paul’s Church and the 

communities of early colonial Auckland, its engagement with the indigenous community is 

perhaps its least successful. In this failure we can see the contrast between idealists like 

Bishop Selwyn and Archdeacon Lloyd who continually advocated for the protection of the 

 
61 CGDA April 1929, p.19. 
62 Gardiner, p.27.  
63 Gardiner, pp.25–27. 
64 Around the late 1980s or early 1990s a brass plate with a cross was melded to Mathew’s memorial to cover 
the masonic crest, as appears in Figure 5 of chapter 2. 
65 NZH, 23 February 1885, p.5. 
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rights of the Māori, and the more prevalent notion among the colonists of European cultural 

superiority.  

Hopes at the outset for a mutual place of bicultural worship were expressed in the 

foundation stone laying speeches, and the involvement and influence of Bishop Selwyn 

included his perspective on racial equality. Churton, however, did not share his convictions 

and gave his primary attention to the European settlers, the governing officials and imperial 

military.  Within a decade, compounded by the Northern War and St Paul’s as Garrison 

Church, Māori attendance at St Paul’s was negligible. Lloyd was very pro-Māori and a close 

friend of Selwyn. He assisted in the landmark ordinations of the first Māori Anglican 

clergymen, but also took a formal position as Chaplain to the British troops during the 

Waikato War, which deepened the relational rift between Māori and St Paul’s. Under Lloyd 

and Selwyn’s ministerial partnership a number of significant events can be highlighted, but 

ultimately St Paul’s remained very Anglo-centric. The departure of Selwyn and Lloyd and 

their replacement with Charles Nelson marked an essential end to attempts to restore relations 

between St Paul’s and Māori, with one exception.  

 

Māori involvement with St Paul’s pre-dates even the laying of the foundation stone. 

The prominent Ngāti Whātua Chief Apihai te Kawau had gifted the land on which Auckland 

was founded to Governor Hobson.66 Among the chiefs present at the foundation stone laying 

ceremony were Te Kawau, his nephew Paore Tuhaere (then a young boy) and Te Keene, all 

Ngāti Whātua rangatira with over one hundred warriors.67 Once the settlers’ procession had 

 
66 Debate of whether Ngāti Whātua sold or gifted the land is largely one of cultural perspective. See Ngāti 
Whātua Ōrākei and The Crown, p.11. 
67 NZHAG, 31 July 1841, p.2; Ani Pihema, Ruby Kerei and Steve Oliver, ‘Te Kawau, Apihai’, DNZB, 1990, Te Ara – 
The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1t42/te-kawau-apihai; Steven Oliver, 
'Tuhaere, Paora', DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand:: 
www.TeAra.govt.nz/en/biographies/1t109/tuhaere-paora 

http://www.teara.govt.nz/en/biographies/1t42/te-kawau-apihai
http://www.teara.govt.nz/en/biographies/1t109/tuhaere-paora
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arrived at Emily Place, the significance of the proceedings were explained in te reo to the 

Māori gathering. ‘In former days when your forefathers met’ George Clarke, Chief Protector 

of Aborigines,  began, ‘your only pleasure… was in fighting and killing one another.’68 

Clarke expressed his gladness however, that ‘some of you have been enabled to forsake these 

evil practices and to worship God.’ To that end, the building of St Paul’s provided an 

opportunity for European and Māori to unite in faith. ‘It is our wish’ concluded Clarke, ‘that 

our thoughts of the Great God should be one, and that we should alike love him and our 

Queen, that our hearts may be one.’69  

Hobson then briefly explained that Clarke had held up ‘the white population generally 

as an example of holiness and piety’, and that he trusted such an example would be sufficient 

‘to extend from end to end of these islands, the truths and blessings of the Gospel’.70 Bishop 

Reginald Herber’s famous missionary hymn, From Greenland’s Icy Mountains, was sung. 

Finally, Churton concluded the ceremony in prayer, echoing Samuel Marsden’s famous 1814 

Christmas sermon at Oihi  Bay (the first sermon preached in New Zealand), revealing his 

hope that the ‘good tidings of great joy to all people’ would spread out from the church ‘for 

all this people among whom we dwell’ until one day ‘may all they, and all we, as members 

by faith of the one church and family of Christ, be fellow citizens with the saints… budded 

together for an habitation of God.’71  

 

The promising hope for united Māori and European worship took another step 

forward two years later with the arrival of Bishop Selwyn, who had a ‘deep commitment to 

 
68 NZHAG, 31 July 1841, p.2. 
69 NZHAG, 31 July 1841, p.2. 
70 NZHAG, 31 July 1841, p.2. 
71 NZHAG, 31 July 1841, p.2. 
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the equality of races within both church and society’.72 On 19 July 1842 Selwyn issued 

Churton with a curacy license for ‘the township of Auckland’ under the newly formed 

episcopacy of New Zealand [Figure 55]. Below the official printed license he added in his 

own hand, ‘Provided also that you shall use due diligence in the study of the language of the 

Native Inhabitants of New Zealand, and be ready when required to minister to their spiritual 

wants in like manner as to those of all the other inhabitants of your District without 

distinction of persons.’73 Selwyn’s insistence on the vernacular ability for all clergy under his 

care was repeated a few months later when writing to the Society for the Propagation of the 

Gospel (SPG), ‘I require every town Clergyman to learn the native language, and be ready to 

minister to the spiritual wants of the Aborigines… for in this country English and natives will 

live side by side, unless some rupture (which God avert) should take place between the two 

races.’74 All candidates for clergymen were required to sign a declaration agreeing ‘to 

minister to all classes of persons… whether settlers or natives’.75 Churton, however, refused 

to learn te reo Māori.76 

 

While St Paul’s was under construction, Churton led services at the courthouse. It is 

hard to determine how involved Māori were with construction since such things were not 

generally recorded, although the cheap, widely available Māori labour and low building funds 

makes it likely the church was largely built by them. Similarly, it is unclear whether initial 

services were ethnically mixed but by mid-1843 there was a Māori congregation at 9am and 

3pm, interspersed with European congregations at 10am and 4pm.77 Selwyn ‘had the great 

 
72 Davidson, p.64. 
73 AADA S15, Clergy, personal.  
74 Selwyn to SPG, 3 November 1842. 
75 DSC, 22 February 1845, p.3. 
76 Alington, An Excellent Recruit, p.140. 
77 Selwyn to SPG, 6 July 1843. 
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gratification of opening St Paul’s Church for Divine Worship’ over these four services on 7 

May 1843.78 He described the occasion in a letter to the SPG,  

The services began with a native congregation at nine; some of whom having only 

heard of the opening on Saturday evening, paddled a distance of twelve miles by sea 

during the night, in order to be present. The greater number were in full European 

clothing, and took part in the Church service, in a manner which contrasts most 

strikingly with that of the silent and unkneeling congregations of the English 

settlers.79  

This account reveals that Māori were not only attending St Paul’s but that two services were 

required to accommodate their numbers, that their services were separate from the European 

ones, and they valued it sufficiently to travel great distances overnight on little notice.  

 

This promising realisation of ‘members by faith of the one church and family of 

Christ’ seems sadly short lived. Despite the sentiments of his prayer, John Churton was not 

the right man for maintaining such a fragile cultural partnership of faith. Churton took a 

Laudian High Church approach to Christianity having trained at Downing College, 

Cambridge, served London and Cambridge parishes, been a lecturer at Wrexham and having 

been domestic chaplain to Thomas Colyear, 4th Earl of Portmore.80 He was also the only vicar 

of St Paul’s Emily Place not chosen by Selwyn, but sent originally by the New Zealand 

Company and funded by the SPG, before being commandeered by Hobson and employed by 

the Colonial Treasury, all of whose main concern was for the European settlers, not Māori.81 

 
78 Selwyn to SPG, 6 July 1843.  
79 Selwyn to SPG, 6 July 1843.  
80 Michael Blain, The Blain Biographical Directory of Anglican Clergy in the Pacific, pp.284–85: 
www.anglicanhistory.org/nz/blain_directory/directory.pdf  
81 Blain, p.285. 

http://www.anglicanhistory.org/nz/blain_directory/directory.pdf
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Churton was an imperialist. From his own pen, Māori ‘are sensible a great benefit has been 

conferred on them in our receiving them as British subjects… they are an intelligent people, 

and must be an improving people’; ‘improving’ understood to mean becoming more 

European.82 Where he felt this was being accomplished, he was pleased. CMS missionary 

Robert Maunsell, who advocated schools ‘where pupils lived in European style, taking this 

influence back to their village’, prepared a group of students for catechism.83 Churton 

examined them and recalled, ‘nothing could be more creditable than their demeanour, nor 

anything more gratifying than their answers’.84 Despite often conducting services with 

Selwyn, it seems their dichotomic racial perspectives caused a rift. Vicesimus Lush described 

Churton in 1852 as ‘a man who has for ten years past systematically opposed the Bishop in 

every possible way, and has declared very recently that he would never cooperate with 

him’.85 Michael Blain’s Biography of Anglican Clergy recalls Churton’s ‘serious and constant 

disagreements with G.A. Selwyn’, and says Churton ‘may well have been a relentless 

imperialist and racist, attitudes which Selwyn would always confront’.86 These attitudes seem 

to have been prevalent amongst the family. Churton’s brother-in-law, Henry James Falwasser 

(founder of the Auckland Times), was zealous for colonial interests, and opposed Māori 

‘insolence’ and the ‘narrowness’ of the missionaries for upholding their claims to land.87  

 

Inter-cultural relations at Auckland were rapidly strained. The British Government 

instructed Hobson from the outset to allocate fifteen to twenty percent of its total revenue 

 
82 Churton, 17 March 1842, printed in AT, 23 March 1843, pp.3 & 5. 
83 Nathan, ‘Maunsell, Robert’, DNZB, Te Ara – The Encyclopaedia of New Zealand Biography: 
www.teara.govt.nz/en/biographies/1m28/maunsell-robert 
84 Churton, 17 March 1842, printed in AT, 23 March 1843, p.5. 
85 Vicesimus Lush, The Auckland Journals of Vicesimus Lush, 1850-63, originally published in 1971, p.126, ENZB: 
www.enzb.auckland.ac.nz/document/?wid=5233&page=0&action=null  
86 Blain, p.285. 
87 Blain, ‘Churton, John Frederick’.  

http://www.teara.govt.nz/en/biographies/1m28/maunsell-robert
http://www.enzb.auckland.ac.nz/document/?wid=5233&page=0&action=null


 

103 
 

from Crown land sales to administer the Protectorate of Aborigines and ‘to promote the 

“health, civilisation, education and spiritual care of the Natives”’.88 Selwyn and William 

Martin were appointed trustees of the Protectorate’s endowment fund but the government 

placed no money in it, for which they were criticised by Selwyn. In 1843 Churton revealed a 

growing cultural divide by assuring his readers that rumours of local Māori ‘dissatisfaction, 

and their hostile feelings and intentions’ were ‘without foundation’.89 By 1845 with the 

Northern War and St Paul’s becoming a fortified shelter in fear of attack, it is easy to imagine 

Pākehā / Māori relations being strained. Grey complained in 1846 that ‘not a single hospital, 

school or institution of any kind supported by the Government was in operation for the 

benefit of Maori’.90 It was a clear reflection of the widespread hollow promises of official 

bicultural equality.  

With European population increases putting pressure on Māori land and society, there 

was a growing Māori reaction against Pākehā dominance by the late 1840s.91 It seems a 

separate provision for Māori Anglicans was mutually desired. Tritenbach quotes an uncited 

source saying, ‘The Church Missionary Society found [Churton] unsympathetic to the natives 

and pressed for a missionary to the Maoris now living in Auckland.’92 Since nothing was 

forthcoming from the Protectorate Endowment Fund, Selwyn commissioned George Kissling 

to organise a separate Auckland Māori church in 1847. Kissling’s printed appeal hints at 

European discomfort of Māori behaviour in church as a motivator for donations:  

The place where men worship God must ever have attached to it an idea of peculiar 

sanctity. It is only on principles of this kind that a happy and permanent 

amalgamation of interests, between Europeans and Natives, can ever be reasonably 

 
88 Ngāti Whātua Ōrākei and The Crown, p.15. My italics. 
89 AT, 23 March 1843, p.2. 
90 Ngāti Whātua Ōrākei and The Crown, p.15. 
91 Davidson and Lineham, p.118. 
92 Tritenbach, p.32R.  
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expected. Your liberality, therefore, towards the erection of a Native Church, will be 

wisely bestowed.93  

£369 was raised, including a £200 grant from Bishop Selwyn, and the building of St 

Barnabas’ Church [Figure 56] commenced to a design by Frederick Thatcher, just prior to his 

joining St Paul’s.94 

A reference to the ordination service of Bolland and Thatcher at St Paul’s in 1848 

suggests Māori involvement there was a rare sight by that point. The New Zealander 

reported,  

it was a matter of much interest… to contemplate the clean and cultivated appearance, 

and the orderly and intelligent demeanour of the Native boys and lads, neophytes in 

the Bishop’s College of St John, who with their British fellow students, performed the 

duties of choristers, chanting… and contributing much to the solemn beauty of the 

sacred harmonies.95  

The following year Kissling completed St Barnabas’ Church and it opened as the second 

Anglican church in Auckland and specifically to accommodate Māori. It was built at 

Augustus Terrace, Parnell, just above Mechanics Bay where the waka came ashore and the 

Ngāti Whātua and Ngāti Paoa traders held their markets. Kissling and his wife Margaret, who 

ran the Māori girls’ boarding school at Mission Bay, were the vicar and Sunday School 

teacher, conducting services in te reo Māori using te Pukapuka o Nga Inoi.96  

 
93 Kissling’s appeal for funding for St Barnabas Church, quoted in Christina Gray, St Barnabas Church and Early 
Auckland: its story through the years 1849-1949, originally published in 1948, p.6. 
94 Gray, p.7. 
95 NZ, 27 December 1848, p.2.  
96 Joan C. Stanley, ‘Kissling, Margaret’, DNZB, originally published in 1990, Te Ara – The Encyclopaedia of New 
Zealand: www.teara.govt.nz/en/biographies/1k13/kissling-margaret; The Maori translation of The Book of 
Common Prayer.  

http://www.teara.govt.nz/en/biographies/1k13/kissling-margaret
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One final testament to bicultural harmony during St Paul’s initial years was set in 

stone: the granite tablet in memory of Hobson. Perhaps the greatest of all significant 

associations with this memorial is its unique epitaphs in both English and te reo Māori. While 

the former is concerned with the titles and dates of Hobson’s life, the Māori translation 

reflects the emotional loss. It reads, ‘In memory of the First Governor of New Zealand, 

William Hobson, he died at Waitemata on the year of our Lord 1842. A loving yearning from 

his widow, from his children to him.’97 It is unknown why it took until roughly 1852 to create 

this memorial. Perhaps it was to mark ten years since his death, perhaps it was made 

concurrently as Dean-Pitt’s memorial to emphasise their association, or maybe it is simply 

because St Paul’s had not been built when Hobson died. Whatever the reason, it signifies not 

only the Governor’s close link with St Paul’s, but the bicultural hopes he expressed at its 

foundation and in his life. Hobson was friendly to Māori; ‘[h]e respected their customs and 

recognised that his authority could only go as far as the Maori would allow it.’98 Anglican 

minister and historian Hirini Kaa believes the spelling of Hobson as Wirimu, not Wiremu, 

reveals that this memorial is very early, and although the workmanship appears European, the 

Māori wording is not a straight translation of the English, but an epitaph of their own. 

According to Kaa, ‘He konohi aroha’ (A loving yearning) could be understood as ‘greatly 

missed’ but is emotionally deeper, and the wording suggests the memorial was given by 

Emily Hobson and their children. Whatever its source, the memorial is a remarkable one and 

testament again to the original Māori and Pākehā collaboration that pervaded St Paul’s 

earliest years, until undermined by experience and arguably, Churton.  

This is not to say that Churton was lofty or unfeeling towards his parishioners. His 

obituary testified that he was ‘earnest, devoted and indefatigable’ as a minister, ‘a constant 

 
97 Translated by Hirini Kaa, Auckland University.  
98 Locke and Paul ed., Mrs Hobson’s Album, p.22.  
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and welcome, because a sympathizing and comforting’ pastor, and that his ‘unwearying 

benevolence… knew no sectarian distinction or party limitation’ (although it says nothing of 

his racial prejudice).99 His funeral cortege stretched from Mechanics Bay to St Paul’s and the 

procession was described in detail listing individuals, military units, ministers, fraternal 

groups and student bodies. Nowhere do Māori attendees appear in any of the three different 

accounts.100 Exact copies of the New Zealander’s obituary and funeral account appeared in 

English and te reo Māori in the Māori Messenger: Te Karere Māori on 10 February 1853, 

with no additional comment of their own.101  

 

With the passing of Churton, Bishop Selwyn appointed John Frederick Lloyd to 

replace him. Lloyd was the polar opposite of Churton – a personal friend of Bishop Selwyn 

with a respect for Māori, who spoke te reo Māori, and had been a tutor of mixed Māori and 

European classes at St John’s College since December 1849.102 Before leaving England, 

Lloyd had read widely about Māori and a month after landing and touring the Otaki region, 

published a letter describing Māori character, abilities and their response to Christianity that 

reveals he was most impressed.103 In 1851, Lloyd was appointed Domestic Chaplain for 

Māori at St John’s College although it is not known what this entailed. From 1853-64, while 

vicar at St Paul’s, he was also Chaplain to Bishop Selwyn ‘who was always much attached to 

him’.104 The First Taranaki War deteriorated Anglo-Māori relations in 1860. In July of that 

year, Lloyd attended the Native Conference at Kohimarama where he witnessed over a 

hundred chiefs confer with Governor Gore-Browne over whether ‘setting up a Maori King in 

 
99 NZ, 29 January 1853, p.2.  
100 DSC, 1 February 1853, p.2; NZ, 2 February 1853, p.2; Wellington Independent, 2 March 1853, p.2, from 
Papers Past.  
101 Maori Messenger: Te  Karere Maori, 10 February 1853, p.2, from Papers Past.  
102 Davidson, ‘Selwyn as Missionary and Colonial Bishop’, p.58. 
103 New Zealand Spectator and Cooks Straight Guardian, 3 November 1849, p.2, from Papers Past. 
104 CGDA, January 1876, p.8.  
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New Zealand is a cause of division and strife’, and whether ‘William King te Rangitake (sic.) 

himself provoked the [Taranaki] quarrel’.105 Since the Native Conference was between the 

Māori people and Colonial government, visiting clergy took no official role. In August, Lloyd 

was a signatory to Selwyn’s letter opposing the Act to Enable the Government in defence of 

Māori rights, as discussed above. As such, he is identified with the Anglican ‘church party’ or 

‘philo-Māori’ party like Selwyn, Chief Justice Sir William Martin, George Kissling and 

Octavius Hadfield.106 In October, as we have seen, Lloyd published justification for refusing 

the colours of the 58th Regiment donated to St Paul’s. His primary objection was that it would 

serve as a visual reminder of the conflict between Māori and Pākehā, when ‘St Paul’s Church 

and all other Churches are open to all persons of both races’.107 When signing Selwyn’s letter 

to Gore-Browne criticising the ‘existing system of land purchasing’ in July 1861, Lloyd’s 

title was given as ‘Minister of St Paul’s Auckland, and formerly Native Tutor of St. John’s 

College’.108 In a display of Lloyd’s racial impartiality, he, Selwyn and Patteson, took turns 

tending the Melanesian boys at Mission Bay, ‘night and day like any trained nurse’ during a 

‘terrible epidemic of dysentery’ in 1863.109  

Lloyd’s letters reveal he remained in communication with Māori in the lead up to the 

Waikato War. He wrote in July 1863,  

the natives are now, I fear, hopelessly alienated from us. They are thoroughly 

persuaded throughout every part of the country that we mean nothing else than to 

seize their lands as soon as we have the power to do so… And they say we know we 

 
105 NZ, 11 July 1860, p.2. All present Chiefs signed their ascent except for Wiremu Tamihana Te Neke, Te 
Manihere Matangi and Epiha Karoro who wished to discuss further whether the quarrel had been instigated by 
Wiremu Kīngi and that the Governor had been justified in his actions at Taranaki. See NZ, 22 August, 1860, p.2. 
106 Davidson, ‘Selwyn as Missionary and Colonial Bishop’, p.59; G.P. Barton, ‘Martin, William’, DNZB, 1990, Te 
Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1m21/martin-william 
107 NZ, 27 October 1860, p.3. 
108 NZ, 13 July 1861, p.3. 
109 Sarah Selwyn quoted in Platt, pp.230–31.  
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cannot withstand you… but we prefer to die on our own land as free men, than to live 

as slaves. It is a thousand pities but I am afraid there is no help for it now unless 

something should arise to change their mind.110  

As war progressed Lloyd appears to have shared similar views to Selwyn, who at this point 

believed war was ‘necessary to punish those Maoris who had rejected “civilisation” by 

pursuing misguided and dangerous nationalism’; namely the Kīngitanga movement.111 On 30 

October 1863, Lloyd recorded a discussion he had with a ‘friendly native’, which Lloyd 

began, ‘do [Kīngitanga Maori] not know that they must be destroyed, for they will never be 

able to cope with the white man?’ The reply argued that the laws supposedly protecting 

Māori rights were ‘divided’ and ‘the day must come where the wish of the [white] majority 

would prevail, and [Māori] land would be taken from them’. Lloyd concluded by saying, ‘so 

you see, they are not without excuse for their present attempt at independence. But of course 

they must be put down even though it may be by the sacrifice of very many lives’.112  

More than in his words, Lloyd supported the British forces by serving as the full-time 

chaplain to the imperial troops stationed at Drury and Waikato throughout the war. He led 

services, aided Selwyn in burying the European Titi Hill casualties, and installed a memorial 

plaque to their honour at St Paul’s. When Selwyn was removed from the Rangiāwhia military 

encampment by General Cameron for over-zealously advocating peace terms and repeatedly 

petitioning to visit the Māori defenders, Lloyd replaced him, although given his sympathy 

towards Māori and alignment with Selwyn this was more likely an act of duty than 

conviction. Once war was over, restitutive efforts began. In 1865, Lloyd was one of three 

trustees appointed under the Maori Funds Investment Act to responsibly allocate money to 

 
110 John Lloyd to Sarah Lloyd. 6 July, 1863. National Library of New Zealand, MS Papers 1786-2. 
111 Davidson, ‘Selwyn as Missionary and Colonial Bishop’, p.61. 
112 Lloyd to Sarah, 30 October 1863. National Library of New Zealand, MS Papers 1786-2. 
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Riria Takaanini (widow of Ihaka Takaanini) who was awarded £3944 by the Compensation 

Court for ‘taking of the Pukekoe and west Pukekohe blocks of land’.113 On 16 June 1867, 

Lloyd aided Selwyn in ordaining two unnamed Māori teachers to deacons at a bilingual 

service in St Paul’s. Selwyn hoped that ‘the ceremony of that day might be regarded as a 

peace-offering’ and stressed to the ‘crowded’ congregation that of the fifteen Māori 

clergymen ordained until then, ‘[a]ll of them had taken the oath of allegiance to the Queen, 

and all of them had kept it’.114 These reconciliatory attempts were insufficient to repair the 

deep breech between the Anglican Church and Māori in the wake of the war. Selwyn’s 

association as chaplain to Cameron’s army, and in particular the accusation that he had been 

complicit in the burning of a whāre containing Māori women and children at Rangiāwhia, 

‘brought a bitter legacy which remains with the church to this day’.115 The only other major 

overlap between St Paul’s and Māori for the rest of Lloyd’s incumbency was the farewell 

service for Bishop Selwyn.  

When Bishop Selwyn left New Zealand in October 1868, St Paul’s Church was filled 

to standing room only with ministers from various denominations, all Anglican bishops and 

prominent clergy, politicians, public figures, hundreds of citizens and ‘considerable numbers’ 

of Māori.116 The Waikato War and Selwyn’s involvement had ‘reduced his influence and 

popularity among Maori’, but many still ‘respected and esteemed’ him.117After giving a short 

departing reflection, Selwyn made an address in te reo Māori.118 He called upon his ‘Maori 

children’ and bade them ‘an affectionate farewell, and asked them to carry that farewell to 

 
113 DSC, 30 November 1865, p.4.  
114 DSC, 2 July 1867, p.6. 
115 Warren E. Limbrick, ‘Selwyn, George Augustus’, DNZB, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1s5/selwyn-george-augustus 
116 DSC, 21 October 1868, p.4. 
117 DSC, 21 October 1868, p.4; Canon Haselden, Sketches of the History of the Diocese of Auckland, originally 
published in 1921, pp.14–16.    
118 NZH, 21 October 1868, p.6. 
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their relatives and friends throughout the island. He longed to see them living in tranquillity 

and peace, and returning again to the religion of Christ.’119 Over 350 people partook of 

communion; the last person to receive the sacrament from Selwyn’s hand was the great Ngāti 

Hao Chief Eruera Maihi Patuone, one of the advocates and first signatories of the Treaty of 

Waitangi, whom Selwyn addressed in te reo Māori.120 Outside, Selwyn spent time shaking 

hands with the crowd that impressed upon him. The Daily Southern Cross recalled, ‘Here and 

there the brown hand of a Maori was thrust out, and as promptly grasped and shaken.’121 It 

was a scene of universal outpouring from every social stratum but with a specific accent 

towards the Māori contingent. In Selwyn’s words, ‘The tabernacle of the native Church has 

fallen down, but I leave it to you as a precious legacy to build it up again.’122 It seems fitting 

that the church which heard Selwyn’s first New Zealand sermon 26 years prior in English and 

te reo Māori should hear his last address likewise, and that the hopeful promise of unified 

Māori and Pākehā worship at St Paul’s seen in 1843, should be echoed (albeit with 

lamentable overtones) in 1868.123  

When Archdeacon Lloyd retired from St Paul’s in 1870, his farewell service was 

another widespread expression of gratitude attended by many congregants and senior clergy, 

but included no known Māori participation.124 It seems, like Selwyn, Lloyd was very pro-

Māori at heart and defended their rights, but his involvement in the Waikato campaign 

destroyed his credibility among them.125 

 
119 DSC, 21 October 1868, p.4. 
120 Davidson, ‘Selwyn as Missionary and Colonial Bishop’, p.64.  
121 DSC, 21 October 1868, p.4. 
122 DSC, 21 October 1868, p.4. 
123 Selwyn’s first New Zealand address was in the courthouse, Sunday 5 June 1842, assisted by Churton and the 
people were ‘surprised and delighted’ when they ‘heard the newly-arrived bishop preach in the native tongue’. 
Jacobs, p.105.  
124 DSC, 29 January 1870, p.4. Lloyd continued as Archdeacon of Waitemāta until he left New Zealand I876, to 
join Bishop Selwyn at Lichfield. 
125 Paraphrasing Selwyn’s words quoted in Davidson, ‘Selwyn as Missionary and Colonial Bishop’, p.62. 
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As one might expect from what has been discussed of Charles Mosley Nelson, his 

views on Māori resembled Churton more than Lloyd. During his incumbency at Emily Place 

only one relevant event emerges, but it is substantial. In 1879, the St Paul’s organ was 

refurbished and upgraded. At its reopening recital on 5 June, the organist, Martin Swallow, 

played his own composition called ‘Ngāti Maniapoto March’. This piece was in honour of the 

Ngāti Maniapoto Chief Rewi Manga [Figure 57], who attended the recital along with Te 

Wheoro Wiremu te Morehu Maipapa (Native Commissioner and MHR later that year), 

Hinare Kaihau (Native Department assessor and MHR from 1896), John Sheehan (Minister 

to Natives), and ‘a large party of natives’.126 That these men sat together, listening to music 

dedicated to Ngāti Maniapoto iwi, is remarkable given the context.   

Rewi Manga had been one of the greatest supporters of the Kīngitanga movement and 

‘showed a deeper understanding of British military strategy than any other Māori leader’.127 

He led the Ngāti Maniapoto forces against imperial troops during the Taranaki War then 

again throughout the Waikato War and beyond.128 In 1869 Rewi initiated negotiations in 

exchange for maintaining land rights, but it was not until 29 June 1878 that a peace 

agreement was signed at Waitara. Te Wheoro on the other hand allied with the British during 

the war, paddling their supplies upriver from Waikato Heads to Camerontown redoubt. Post-

war, Te Wheoro was made Native Commissioner and worked for reconciliation between the 

 
126 Manuka Henare, ‘Maniapoto, Rewi Manga’, DNZB, 1990, Te Ara – Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1m8/maniapoto-rewi-manga; Gary Scott, ‘Te Wheoro, Wiremu Te Morehu 
Maipapa’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1t87/te-wheoro-wiremu-te-morehu-maipapa; DNZB, ‘Kaihau, Hinare’, 
DNZB, 1993, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/2k3/kaihau-
henare; D.B. Waterson, ‘Sheehan, John’, DNZB, originally published 1993, Te Ara – Encyclopaedia of New 
Zealand: www.teara.govt.nz/en/biographies/2s19/sheehan-john; NZH, 6 June 1879, p.5; AS, 7 June 1879, p.3.   
127 Henare, DNZB, Te Ara – Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1m8/maniapoto-rewi-manga 
128 ‘Rewi Maniapoto Memorial and Reserve’, Heritage New Zealand: www.heritage.org.nz/the-list/details/748 
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government and Ngāti Mahuta Kīngi Tāwhiao, the second Māori King whose iwi had been 

rendered landless and was forced to live isolated on Rewi Manga’s Ngāti Maniapoto lands.129 

After many months of failed attempts and bad outcomes, King Tāwhiao, Rewi Maniapoto, Te 

Wheoro and Governor Grey, each with their retinue and bodyguards, met at Te Kopua on 1–

13 May 1879. Hinare’s father, Ahipene Kaihau, was a prominent chief supporting King 

Tāwhiao and Hinare was present throughout, even staying with the King’s son.130 The 

negotiations at Te Kopua were a media sensation, covered nationally with daily reports, with 

thousands of Māori from many iwi, dramatic pōwhiri, and the largest distribution of food 

since the great Remuera feast.131 It was also a diplomatic disaster – King Tāwhiao treated the 

government with hostility, gave Grey no speaking rights, and insisted his title and descent 

gave him right of guardianship to the whole North Island.132 The government eventually 

departed, Rewi Manga sympathised with Grey, the Kingites were divided, Te Wheoro and 

King Tāwhiao parted ways, and it was the last attempt at reconciliation between King 

Tāwhiao and the government.133 The figures attending Swallow’s recital less than three 

weeks later then, were among the top leaders from both sides of the great Te Kopua 

gathering. The Auckland Star was full of praise for Swallow’s work and commented that 

‘Rewi was evidently gratified by the compliment paid to him’, while the New Zealand Herald 

was more concerned that the composition lacked a ‘Maori air’.134  

 

 
129 Scott, DNZB, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1t87/te-
wheoro-wiremu-te-morehu-maipapa; N.T. Mahuta, ‘Tawhiao, Tukaroto Matutaera Potatau Te Wherewhero’, 
DNZB, 1996, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/2t14/tawhiao-
tukaroto-matutaera-potatau-te-wherowhero 
130 NZH, 26 May 1879, p.3. 
131 AS, 5 May 1879, p.2; Otago Daily Times, 5 May 1879, p.2, from Papers Past.  
132 Scott, DNZB, Te Ara – The Encyclopaedia of New Zealand: www.teara.govt.nz/en/biographies/1t87/te-
wheoro-wiremu-te-morehu-maipapa 
133 NZH, 26 May 1879, p.3. 
134 AS, 7 June 1879, p.3; NZH, 6 June 1879, p.5.  
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More than for its vicars or events, St Paul’s was most significant to Māori as the 

birthplace of Māori clergy. On 22 May 1853 at St Paul’s Church, Rota Waitoa of Ngāti 

Raukawa [Figure 58] was the first Māori to be ordained deacon in New Zealand.135 Waitoa 

had been an early convert by CMS missionary Octavius Hadfield, and then friend and 

travelling companion of Bishop Selwyn for 12 years before studying and teaching at St 

John’s College. He was described by Sarah Selwyn as ‘better fitted than any of his 

countrymen for this step by his remarkable humility and intelligence’.136 St Paul’s was 

‘crowded to excess’ including ‘many of the native race’, and Selwyn preached the latter half 

of his discourse in te reo Māori.137 The New Zealander rightly commented that the 

‘unprecedented and deeply gratifying’ occasion was ‘one which cannot fail to be long 

remembered in the history of the Church in New Zealand’.138 Rota’s ordination ‘resolved 

many tensions that had built up between the CMS, Selwyn and the Māori people.’139 On 4 

March 1860, Waitoa was ordained as the first Māori priest by the Bishop of Waiapū, William 

Williams, at Gisborne, where he continued to minister on the east coast.140  

On 23 September 1855 Rota’s friend Rewai (Levi) Te Ahu of Ngāti Hinerangi was 

the second Māori to be ordained deacon, again at St Paul’s by Bishop Selwyn.141 Te Ahu was 

another early convert by Hadfield who had worked at the Waikanae mission, teaching 

catechism and literacy to 2000 students over 15 years, and founded several schools among 

 
135 G.J. Dempsey, ‘Waitoa, Rota’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1w2/waitoa-rota 
136 Sarah Selwyn to Edward Colridge, 3 June 1853, quoted in Chris Honoré and Sophia Sinclair, ‘Rota Waitoa – 
The First Maori Angican Minister’, New Zealand Church Missionary Society: www.nzcms.org.nz/200-years/wp-
content/uploads/Rota-Waitoa.pdf; Janet E. Crawford, ‘Sarah Selwyn: ‘A Help not a Hindrance’’ in Davidson ed., 
A Controversial Churchman, pp.67–87.  
137 NZ, 25 May 1853, p.3. 
138 NZ, 25 May 1853, p.3. 
139 G.J. Dempsey, ‘Waitoa, Rota’, DNZB, 1990, Te Ara – The Encyclopaedia of New Zealand: 
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pp.15–18, ENZB: www.enzb.auckland.ac.nz/document/?wid=1320&page=0&action=null 
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the iwi on Queen Charlotte’s Sound. Selwyn took an interest in Rewai and brought him to 

Auckland where he studied under Archdeacon Kissling and William Martin, and joined the 

Bishop on a visit to the Melanesian Islands. He was the minister at Otaki Church until his 

(and Rota’s) death in 1866 and ‘was of a mild and patient disposition’, of good judgement 

and excellent character.142 It took 11 years for Selwyn to ordain the first Māori deacon and 24 

years to ordain the first Māori priest.143 The length of time frustrated the CMS missionaries 

and suspicion arose that Selwyn was ‘deliberately postponing the ordination of Maori’.144 

The ordinations of Rota Waitoa and Rewai te Ahu therefore marked a shift in Anglican / 

Māori and Anglican / missionary relations. The choice of St Paul’s as the venue not only 

reflects its ecclesiastic significance as pro-cathedral, but echoes Selwyn and Lloyd’s philo-

Māori stance and the bicultural Anglican community they were eager to establish. To 

illustrate that point, had these ordinations taken place at St Barnabas’ or some other Māori or 

CMS entity, it would have undermined the sense of racial impartiality they sought.  

Māori ordinations became more common in the mid to late–1860s and, following the 

Church Constitution (1857), could be performed throughout the country by the bishop of each 

diocese. Despite the new fluidity, it seems Selwyn continued to use St Paul’s Church 

whenever he ordained Māori. Heta (Seth) Kereru Tarawhiti of Ngāti Mahuta, Pirimona 

(Philemon) te Karari and Hohua (Joshua) te Moanaroa of Ngāti Tipa were ordained deacons 

at St Paul’s on 4 March 1860.145 Matiu (Matthew) te Huia Taupaki of Ngāti Waiora and 

Piripi (Philip) King Karawai Patiki of Ngāpuhi were likewise made deacons there on 22 

December 1861.146 Māori ordinations took place with higher frequency at St John’s Church, 

 
142 Hadfield, p.18. Rewai died of sickness; Rota died after falling from his horse. 
143 Keith Newman, Bible and Treaty: Missionaries among the Māori - A new perspective, Penguin, New Zealand, 
2010, p.273.  
144 Dempsey, DNZB, Te Ara – The Encyclopaedia of New Zealand: 
www.teara.govt.nz/en/biographies/1w2/waitoa-rota 
145 Blain, p.1494; Blain, p.1401; Blain, p.1402.  
146 Blain, p.1192; Blain, p.1112. 
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Waiapū under former CMS missionary Bishop Williams. Williams ordained deacon Raniera 

(Daniel) Kawhia on 17 February 1860, followed by Tamihana (Thomas) Huata of Ngāti Mihi 

and Ihaia (Isaiah) te Ahu of Ngāpuhi on 3 November 1861.147 Williams also ordained deacon 

Matiaha (Matthias) Pahewa of Ngāti Porou on 4 October 1863, and Mohi (Moses) Tūrei of 

Ngāti Porou, Hare (Harry) Tawhaa and Watene (Warden) Moeke in late 1864 besides several 

others in subsequent years.148 Tarawhiti and Taupaki were raised to priests orders at St Paul’s 

on 23 September 1866 by Selwyn.149 While Williams raised Kawhia, Huata, Turei, Tawhaa 

and Pahewa to priest from 1861–1878, all at St John’s. After the departure of Bishop Selwyn, 

Maori ordinations in Auckland were performed at other churches, including St Mary’s 

Church, Parnell. In at least one instance however, Rupena (Reuben) Paerata, son of a Chief 

and Ana te Kawau, was ordained deacon at St Paul’s by Bishop Cowie, assisted by 

Reverends Nelson, Arthur Purchas, John Kinder and Wiremu Turipona on 25 April 1873.150 

The litany, Epistle and a hymn were rendered in te reo Māori, while Nelson preached in 

English.   

  

St Paul’s significance to Māori saw the sharpest decline of all factions present at the 

foundation stone ceremony. Within three years of St Paul’s consecration, another church was 

being built specifically for Māori. Two of the vicars were somewhat imperialist and culturally 

unsympathetic, and the wider vice-regal and military associations rather discouraged cross-

pollination. Lloyd and Selwyn presided while Pākehā / Māori relations were most violent, 

and despite very genuine efforts to create a bicultural house of worship, their imperial 

alliance during the conflict and accusations around the Rangiāwhia incident alienated them 

 
147 Blain, p.824; Blain, p.756; Blain, p.1398. 
148 Blain, p.1094; Blain, p.1451; Blain, p.1389; Blain, p.992. 
149 DSC, 25 September 1866, p.5. 
150 NZH, 26 April 1873, p.2; Blain p.1092; Blain p.1167; Blain p.850; Blain p.1451. 
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beyond reconciliation. Along the generally troubled relational timeline, however, emerge two 

small periods where St Paul’s and Māori flourished in comparison: in those initial years there 

was a vibrant, committed Māori congregation, and during Lloyd’s earlier incumbency Māori 

were welcomed, defended, and ordained. Selwyn’s departure service and the organ recital 

were flash moments of greater union amid an otherwise very European era. Ultimately, when 

the walls of St Paul’s came down in 1885, memorials to the governor, officers, soldiers, civil 

servants, church minister and settlers were kept for preservation, but the only direct reference 

to the indigenous people of New Zealand was the ‘hostile Maoris at Rangiriri’.151  

 

III. The Significance of St Paul’s Church in the Auckland Community  

Examples of Christian charity could be cited at length for each of St Paul’s ministers 

doing as ministers should, whether Churton trapesing through mud to fetch a priest to hear 

the confession of a dying Catholic, or Lloyd accompanying the condemned Richard Harper to 

the scaffold, or Nelson’s energetic devotion to social reform.152 When Churton died, the press 

reported, ‘It is no small tribute to his worth that the poor are the class that will most severely 

feel this bereavement.’153 Similarly for Lloyd, his departure was ‘most felt by those who most 

need the ministrations of Christian charity’.154 Nelson’s eulogy included his ‘kindly personal 

interest in the members of his flock, more especially the sick and the needy’.155 However, 

some things linked with St Paul’s are of special merit on the wider Auckland social scale, 

particularly regarding benevolent societies, orphan relief and education.   

 
151 Memorial to John Shaw Phelps. Epitaph reads, ‘From wounds received while gallantly leading his company 
against the hostile Maoris at Rangiriri on the 20th Nov’    
152 NZH, 2 November 1891, p.5; DSC, 5 October 1863, p.9; NZH, 15 March 1919, p.10. 
153 NZH, 29 January 1853, p.2. 
154 DSC, 25 January 1870, p.4. 
155 AS, 14 March 1919, p.6. 
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First, let us consider benevolent societies. Organised charities and benevolent 

societies did not really exist in New Zealand until the late 1850s.156 Their closest early 

counterparts were mutual-aid societies like the Manchester Unity Order of Odd Fellows, of 

which Churton was a member, and parish-based church charity.157 In addition to four Sunday 

services at St Paul’s and those for the military, Churton led a weekly Divine Service at the 

hospital and gaol.158 At the execution of Joseph Burns (the first European executed in New 

Zealand), Churton accompanied him for many hours, leading Burns in devotions, prayer and 

absolution, accepting a full confession, weeping over him and standing beside him until the 

final moment.159 Churton was remembered for ‘ministering from house to house, and 

generally most sure to be found… in the chamber of sickness and in the house of mourning’ 

where his ‘consolations of religion… tended greatly to sooth the bed of death’.160 Churton 

may not have established any benevolent societies but he was tirelessly involved in the wide 

ministerial responsibilities that preceded them, resulting in a memorial inscription that reads, 

‘As a citizen he was active and benevolent, ready to every good work. In him the poor, the 

afflicted and the bereaved ever found a sympathetic comforter and an energetic friend’.161  

It is the women of St Paul’s who stand most prominent regarding benevolent 

societies, several of which they helped initiate. Sarah Lloyd, wife of John Frederick Lloyd, 

was on the founding committee of the Ladies Benevolent Society and a fundraiser for the 

Infant School.162 She was leader of the St Paul’s choir and a celebrated singer herself, a 

 
156 Margaret Tennant, Paupers and Providers: Charitable Aid in New Zealand, 1989, New Zealand, Allen & 
Unwin.  
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158 NZ, 29 January 1853, p.2. 
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160 NZ, 29 January 1853, p.2; AT, 26 September 1842, p.3. 
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patroness of the Sunday School who aided fundraisers for the Orphan Home and Young 

Men’s Christian Association, often alongside Mrs Gore-Browne, Whitaker and other leading 

ladies.163 As a reputable lady of society herself, she is likely the ‘Mrs. Lloyd of Auckland’ 

who christened the schooner Kate Williams in 1865.164 Her husband, John, was a teetotaller 

and member of the Auckland League of Temperance, annually opposing the granting of 

liquor licenses.165 He was also responsible for handling public funds, such as the 

Compensation Court’s grant to Riria Takaanini, and as collector and committee member for 

the Patriotic Fund (1855–57) to help those suffering from the Crimean War. For several 

months in 1867, George Grey used to send Lloyd £50 every week to use as he saw fit to help 

alleviate the ‘great distress in Auckland’.166  

Georgiana Nelson, wife of Charles Mosley Nelson and daughter of James Coates, was 

so famed for her charity that her obituaries in the newspaper was subtitled ‘service to the 

community’ and ‘a life of benevolence’.167 She organised New Zealand’s first floral fete at 

Ellerslie Racecourse, a widely-attended annual event with parades, displays and games where 

individuals and organisations competed their florally decorated horses, carriages and cars 

[Figure 59]. Georgiana was an original committee member of the Parnell Orphan Home, an 

active member of the Mothers’ Union, vice-president of the Girls’ Friendly Society, and was 

one of the founders of The Plunket Society, and of the Society for Prevention of Cruelty to 

Animals.168 Above all these, Georgiana was president of the Ladies’ Benevolent Society for 

over 30 years where, ‘she was not content with merely holding office, but rendered a sincere 
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and personal loving service to the cause’.169 It was said, ‘Mrs Nelson’s service on behalf of 

the needy and unfortunate of Auckland will long be remembered, and several institutions 

doing good works at the present time stand as worthy memorials to her life of service.’170 Her 

husband, Charles, supported her work, being vice-president of the Ladies’ Benevolent 

Society ‘for very many years’ as well as Chairman of the Orphan’s Home Trust Board.171  

 

One charity in particular stands out as a St Paul’s initiative – that of the Orphan 

Home. This home started ‘in a noiseless way’, born from the deep feelings John and Sarah 

Lloyd had for orphaned children in their parish.172 The government was willing to provide 

rations and lodging money, but it was challenging to find suitable adopting families.173 In 

1859, the Lloyds suffered the death of their infant child. Amid the grief of their loss, they 

learned of four little children in Auckland ‘utterly unprovided for’– their father dead and 

mother insane, and within weeks, Lloyd attended the bedside of a dying mother who pressed 

him to take charge of her three children, which he did.174 The Lloyd’s rented a little cottage in 

the town and placed all seven children under the care of a kind and motherly widow. Within a 

few months the number of children grew to twenty, so a larger house was rented in Grafton. 

The whole initiative was overseen by the Lloyd’s and a few of their friends – no meetings 

were called or announcements made. The children attended the St Paul’s parish school, funds 

‘flowed in freely’ from multiple denominations, several children were adopted and the 

number of orphans staying increased again until a purpose-built facility was required.175  
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Two large bazaars in 1863 and 1865 held in Auckland and surrounding villages, along 

with subscriptions, raised £1200 for the Orphan Home.176 Bishop Selwyn donated a portion 

of land at St Stephen’s, Taurarua (Judges Bay) ‘on account of its healthiness and cheerful 

aspect, and its nearness to the sea beach where the children can play and bathe.’177 The 

Orphan Home was complete in 1866 with large dormitories, washhouses, store room, 

infirmary, dining hall and comfortable accommodation for the matron and staff [Figure 60]. 

A parochial Board of Management and Ladies Committee were appointed to oversee the 

home, which could accommodate 60 children.178 Over the next few years the catchment of 

the Orphan Home widened to include motherless children of soldiers ‘at the seat of war’, 

abandoned children and ‘children of vicious parents’.179 It had an excellent reputation in the 

community, particularly for the clean, well-groomed charges. Studious boys were given 

places either at St Stephen’s Native School, the Naval Training School at Kohimarama, or 

began farm apprenticeships at age ten, while girls were trained to be domestic servants.180  

What began as an act of kindness to help children in urgent need, organically grew 

into a large-scale social welfare institution and was heralded ‘one of the greatest monuments 

of benevolence in our city’ and ‘one of the best institutions of its kind in the colony’.181 In 

1867 the Provincial Government appealed to Archdeacon Lloyd and the Board to take on 20 

children ‘in an unsound state’ from another closing institution, which they did. In 1869 the 

Government reduced its aid grant from £10 to £5 a year for each child’s upkeep, leaving the 

Orphan Home almost wholly reliant on the ‘liberality of Christian friends’, yet it continued 
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healthily.182 After girls were deemed insufficiently prepared for employment as maids at age 

ten, it was Lloyd and the Orphan Home Board that appealed to the Superintendent and 

changed Provincial Government policy to extend the funding of all orphan girls until age 

twelve.183 The Orphan Home was not the only institution of its kind – the Catholic Sisters of 

Mercy had been caring for Auckland orphans since April 1850, and within ten years were 

responsible for 90 children – but Lloyd’s was the only Protestant provision, until the creation 

of the Home for Neglected and Destitute Children in 1870.184 In 1885, charitable aid was 

nationally introduced, funded by district boards and government subsidies. The St Stephen’s 

Orphan Home (as it was now known) would have received this assistance and in 1909, it 

relocated to Papatoetoe with new facilities again.  

 

Perhaps St Paul’s biggest contribution to the general Auckland community was in 

education. Schools had been introduced to New Zealand by Thomas Kendall (northern CMS 

missionary) at Paihia from 1816, on the instructions of Samuel Marsden. By 1842 some 

6,763 scholars were recorded in Church of England schools throughout the North Island, 

where missionaries taught literacy and practical skills in and to Māori.185 When Bishop 

Selwyn relocated St John’s College from Kerekere to Auckland, he built facilities to act as a 

theological seminary to which was attached day schools with English and Māori children, 
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taught by the theological students. By this point St Paul’s Sunday School had been operating 

for two years.  

New Zealand’s first Anglican parochial school was St Paul’s Sunday School, started 

by John Frederick Churton.186 Churton had a first class civil law degree from Downing 

College, Cambridge University, before taking Holy Orders.187 For the first two years there 

was no dedicated school facility, causing Churton to lament, ‘the change of place, and the 

uncertainty of accommodation, prevents the attendance of many, till a carelessness about 

attendance, or even a habit of absence is the result’.188 In February 1842, Hobson gifted St 

Paul’s the raupo schoolhouse on Princes Street where Churton originally held Divine Service, 

‘exclusively for Sunday School purposes’.189 Original attendance was a mix of Church of 

England and Presbyterian children in the region of 70 pupils, and it was conducted by 

Churton and ‘several active members’ of the Church of England and Kirk of Scotland.190 In 

September 1842 the school was transferred to a wooden hall on Manukau Road where it 

became a day-school; the Sunday School continuing as a separate entity.191 An infant school 

was announced in early 1843 offering childcare for ‘many hours of the day’, but no further 

mention is found until 1857.192 In March 1844, Manukau Road (then beginning at today’s 

Parnell rise), had proven too far from town so the wooden hall was relocated to the corner of 

Eden Crescent and Short Street, very close to the church on a shared plot with the parsonage 

[Figure 61].193  
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Throughout the 1840s and 50s private fee-paying schools facilitated the wealthy, 

while church schools and Sunday Schools were set up to educate poorer children.194 St 

Patrick’s Catholic School, Wyndham Street (1843) offered both, charging sufficient fees to 

the wealthy to cover the costs of the poor students. In 1846 the Legislative Council for 

Education voted £300 towards the maintenance of schools, all of which were faith-based.195 It 

seems the Presbyterian school on Hobson Street had begun by this point since one writer 

complained that St Paul’s School was only open to the parishioners of St Paul’s Church, and 

they felt it inappropriate for government funding to be granted to an exclusive entity.196 Since 

funding was distributed to all denominations ‘in proportion to their numbers’, the complaint 

was dismissed although similar voices continued.197 From 1848–1853 Frederick Thatcher 

became the superintendent of the school. He was an astute thinker, studying at St John’s 

College concurrently, and had taught Sunday School in his London parish.198 In 1853 Lloyd 

became incumbent of St Paul’s Church and superintendent of the school. Lloyd had a Master 

of Arts Degree from Trinity College, Dublin, and had been on the Waitematā Board of 

Examiners since 1852, so he was well suited to the task.199 By 1854 there were seven Church 

of England Schools with 270 pupils in Auckland.  

In March 1857, the Board of Education was formed and Lloyd was a founding 

member, becoming Chairman 1857–1860. St Paul’s had separate boys and girls schools 

associated with the Board of Education in its first year, and added St Paul’s Infant School to 

their list in 1858, although it may have existed earlier.200  These three were the first affiliated 
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schools of 41 listed in the greater Auckland district, with 36, 17 and 49 students respectively 

in 1860.201 In 1863–1864 the church enlargement left ‘roads in a wretched state… in the 

immediate vicinity of the school’ which reduced attendance figures, and all three teachers 

resigned for different reasons.202 St Paul’s Girls’ and Infant schools were combined into one 

with senior and junior departments, but in 1866 the mistress of the combined school 

resigned.203 It was a challenging year since the Board of Education also stopped paying 

teacher salaries, deferring all expenses of the day school to the vestry.204 To manage the new 

situation, all three entities were consolidated together under the boys’ school master (Bates). 

The school roll reduced to 75 students by the end of the year with 70 attending on average, 

which was less than it had been under separate provision. A new headmaster (Le Gallais) in 

1867 steadied the ship, increasing the roll to 175 scholars with 85 average attendance. This 

was especially impressive given the removal of the military and opening of St Sepulchre’s 

school, which was more convenient for many parish children.205 Attendance remained at 70 

on average for the next two years, when Lloyd left St Paul’s for England. 

Charles Nelson became vicar in 1870, and education was one of his great strengths 

and passions. Nelson had a Degree in Classics, had been Diocesan Inspector of Schools 

(1867–1870), and soon after his appointment to St Paul’s, completed his Master of Arts 

Degree from Queens College, Cambridge University. Nelson became superintendent of the 

school but major change was close on the horizon. During 1872–1873, St Paul’s had a new 

headmaster again (Hammond), who increased average attendance further to 130 pupils, but it 

was not to last.206 In November 1873 public pressure mounted over lacking school provision, 
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so St Paul’s vestry agreed to allow the City East Committee to use the facilities for public 

educational purposes, provided they pay the £2 annual insurance, keep it in repair and return 

it clean each week for the Sunday School.207  

Overnight, St Paul’s School became a district school operated by the Board of 

Education, called Auckland City East School No. 1 [Figure 62], with a new headmaster, the 

educational authority Henry Worthington.208 Under Worthington’s tutelage, student 

discipline, appearance and conduct made an immediate improvement and he opened a night 

school.209 By the end of 1874, Worthington founded the Auckland Teacher’s Association, 

had increased staff and was training junior teachers.210 Being now a district school, it was 

funded by the Education Rate and open to the rate-paying families and around 50 other 

families granted exemption.211 Everything seemed promising. The City East School 

Committee encouraged people to enrol; ‘Let St Paul’s School be filled to overflowing with 

your children, and see that their attendance is regular and punctual.’212  

Their hyperbole was realised. City East had a roll of 294 students with 250 attending 

on average by late 1874, leaving one ratepayer to complain, ‘no more pupils can be received 

at St Paul’s School’ (as it was still often referred to).213 The school was often left filthy for 

Sunday, so after six months a weekly cleaning fee was charged by the vestry. The facilities 

were strained to capacity. It became known for sanitation problems, disease outbreaks and 

some students even broke windows for ventilation.214 In the midst of a measles outbreak, 

common schools generally were hailed ‘little better than dens for breeding disease’ and that 
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‘for want of healthiness and room accommodation the St Paul’s School, East Ward, seems the 

greatest sufferer.’215 The school was inspected and the Commissioner’s report paraphrased in 

the Daily Southern Cross read, ‘240 pupils are congregated in a building which… might 

answer the purposes of a decent stable. Yet here, in a cubic space insufficient in proper and 

healthy breathing conditions for one-fifth of the number, are day by day over 200 children 

packed. In the school yard – it were absurd to call it a playground with its long grass, dank 

and unhealthy in wet weather – decent privacy in the outbuildings cannot be observed, so 

dilapidated have these buildings become through age. The odours emanating from them are 

described as “pestilential”.’216 These outhouses in particular became a notorious public 

complaint. Worthington forced older boys to clean them daily – one was expelled for refusing 

to – but the sheer numbers using the latrines ‘almost pulled them to pieces’.217 Eventually the 

Sanitary Inspector had them demolished and filled in, depriving the school of its toilets, and 

the Board of Education would only replace them with portable ones they would remove when 

their tenancy ended.218 Needless to say, St Paul’s vestry did not feel the original terms of the 

agreement had been honoured.  

Nelson, though no longer superintendent, had involved himself in the school’s affairs. 

In January 1875 he was elected to the City East School Committee and in April was the chief 

district examiner for the Board of Education, in which capacity he supervised 80 City East 

student exams.219 In January 1876 Nelson became Chairman of the City East School 

Committee, a position which came to conflict sharply with being Chairman of St Paul’s 

vestry, the facility landlords. St Paul’s vestry felt as though their initial generosity and 

buildings had been abused, and wished to negotiate proper (though still favourable) terms in a 
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new contract, charging £30 annual rent. When the original agreement concluded, no 

communication had been received from the Board of Education as to the new rate, so Nelson 

took the rash step of locking the doors and refusing the keys.220 Worthington was furious and 

the public in uproar as school was suspended for a week. After two months of press attention, 

published letters, accusations and an investigation, it was determined the City East 

Committee had been apathetic, Nelson’s dual positions were incompatible, his actions illegal, 

and Worthington’s services would be terminated unless he apologised to the secretary (which 

he did).221 The whole City East School Committee was asked to resign in September, 

including Nelson.222   

Auckland City East School No. 2 began operating out of the Methodist Church, 

Edwards Street, on 1 June 1875. It was a smaller school, with 155 children up to age nine on 

roll. This did not totally alleviate the pressure on City East No. 1, with 333 students enrolled 

by January 1876, at which point it closed the night school for lack of interest.223 In June that 

year the Wesleyan Chapel on High Street was rented and used for the City East girls’ school, 

taking some of the pressure off the St Paul’s school buildings.224 On 3 February 1877, 

Worthington complained to the Board of Education that there were now 350 students on the 

roll and ‘more room had become an absolute necessity’.225 His request for new buildings was 

denied. A new Education Act was passed seven months later however, making education 

throughout New Zealand free, compulsory and secular.226 With an influx of funding, 

Auckland City East School No. 1 was relocated and new facilities were opened in December 
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that year, leaving St Paul’s School empty.227 In 1878 Auckland Grammar investigated using 

the facilities for two of their classes, but secured the District Court instead.228 St Paul’s 

School continued to be used for public events and meetings and as St Paul’s Sunday School, 

but its day-school days were over. It was demolished in 1884 and replaced by St Paul’s 

temporary church [Figure 63].  

Nelson’s involvement in community education was far from over. As a ‘classical 

scholar of great ability’, he went on to become Classical Master at Auckland Grammar 

School and joined their Board of Governors. He was also a Trustee and a Governor of St 

John’s College, and Classical Professor at University College, Auckland (now University of 

Auckland), where he was Registrar for ten years.229 In his obituary, Nelson was remembered 

for many things including his ministry, the Symonds Street building, and in other areas ‘more 

especially in matters related to education.’230 

 

St Paul’s School was significant in the community for a number of reasons. Like 

many things linking the church with Auckland it was the first school for the education of the 

European settlers. Just as the church enjoyed privileged status in the city, so too the school. 

Bazaars were assisted by Mrs. Gore-Browne on the private lawn of Government House, 

featuring the band of the 58th Regiment.231 Other soirées and fund-raisers were attended by 

Bishops Selwyn, Patteson and other Auckland personalities.232 There probably existed an 

element of elitism among the students of the 1850s and 60s since several school meetings 
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refer to ‘the leading families of the city and province’ or even ‘one of the most fashionable 

assemblages’ attending.233 However, St Paul’s School was not just for the well-to-do. From 

the inception of the Orphan Home onwards, the orphans were students. When government 

grants for schools ended in 1867, St Paul’s vestry agreed to pay ‘halfprice for all such 

children of the poor as should be admitted into the school’ – at a cost of £36 for the first 

year.234 The following year £22 was paid ‘for the education of children whose parents were 

unable to pay for them’.235 The use of the school for public education as Auckland City East 

School No. 1 opened the doors to the whole community, which (with the exception of one 

regrettable episode) was supported by the church. Just as Old St Paul’s building was often 

inadequate and in dire need of repairs and expansion, so was its school as the capacity was 

insufficient to meet demand. The Encyclopaedia of New Zealand says, ‘Denominational 

schools played a major part of the Auckland education system’ until August 1877. This 

would absolutely apply to St Paul’s School as a pioneer of both European and public 

education in Auckland.236  
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THE ARCHITECTURAL CHRONOLOGY OF OLD ST PAUL’S CHURCH  

Chapter one described St Paul’s design and construction, public and private opinions 

of it, and the small changes in its initial years to address waterproofing and weathering issues. 

Subsequently we have explored the social significances of Old St Paul’s, now we will return 

to the building itself and consider how it changed during its 44 years at Emily Place before 

giving way to the ‘march of progress’. 

 

By 1862 Auckland had grown massively and the 400-seat St Paul’s was simply too 

small for the one thousand residents of the parish.237 In his September meeting to enlarge the 

church, Lloyd mentioned the many emigrants arriving weekly who wished to attend church 

but could not find room, and how the recent ‘throwing open of Government land’ in Grafton 

was bringing a surge of new people within the parish boundary.238 To this introduction, John 

Anderson Gilfillan added a telling anecdote that, ‘Every Sunday the porch of St Paul’s was 

crowded with people and every Sunday they must have noticed the wardens passing in the 

aisles anxious to find places for the people, until not a seat could be obtained.’239 Mould ‘had 

given the subject much consideration’ and explored the various options to increase 

accommodation. Completely replacing or relocating the building – both ideas advocated by 

some – was ‘out of the question’ owing to expense and inconvenience. To Mould, the 

question was how to enlarge the current church sufficiently and cost effectively. The 

boundary of the site prevented an elongation of the nave so Mould suggested an ingenious 

solution: build across the church, creating a nave on the west, choir and chancel on the east, 

and transforming the current ends of the church into the transepts [Figure 64]. This would 
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have ‘a most pleasing architectural effect’ and reorient the church 90 degrees, placing the 

chancel on the east as is ecclesiastically correct.240 It would also add 300 seats for around 

£2000. After a few questions it was ‘agreed to without dissent’ and £200 was subscribed at 

the meeting.241  

The enlargement was soon undertaken and finished by September 1863. £1000 had 

been borrowed to finance the work and the final cost was slightly higher than the £2000 

predicted.242 The transformation was ‘upon a very extensive scale’ and essentially ‘a 

rebuilding of the church’ [Figure 65–67].243 Accommodation increased from 400 to 700 seats, 

the low ‘barn like’ roof tie-beams were replaced with high timber arches that made it ‘lofty, 

and good for sound’ [Figure 68] and the interior was ‘spacious and well arranged’ giving it 

‘something of a cathedral aspect’.244 The opening service was largely attended and Bishop 

Selwyn preached the sermon. Within two years the building was already showing signs of 

wear. Mrs Charles Thomson, a traveller, passed through Auckland in 1865 and described St 

Paul’s as ‘a good large building of brick, which appears to have been originally washed over 

with some thin plaster, now nearly all worn off; quite plain and unornamented both within 

and without’.245 When the Duke of Edinburgh was due to visit Auckland in 1867, it was 

suggested St Paul’s be whitewashed again since the Duke would be ‘greatly shocked to see 

the principal church in this city in its present disgraceful state’.246 Six years later, the vestry 

were empowered to raise sufficient funds to slate the roof (which had been shingled and was 

now ‘in such an unsound state’), cement the exterior, and ‘put the building generally in a state 
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of repair a little more suited to the purpose of a cathedral church’.247 Throughout the 1870s 

the organ was enlarged [Figure 69], the interior brickwork plastered, and an ornamental fence 

erected in the churchyard.248 Whether it was a throw-away reference or illustrated actual 

sentiment, there was a suggestion in 1881 that St Paul’s would be enlarged again, but no such 

expansion commenced.249 The building’s structure remained essentially the same from 

enlargement to demolition. 

Not everyone was captured with the architectural merits of Mould’s expanded St 

Paul’s. At its opening, the New Zealander gave a scathing description of the outside: ‘St 

Paul’s is altogether devoid of architectural grace or order – a lumpy mass of brick and 

shingle, blocking up and barricading the best part of Princes street.’250 By the time of its 

demolition, Old St Paul’s architecture seems to have been rather universally unappreciated. In 

his last sermon in the old church, Nelson ‘spoke in feeling terms of the old edifice which, 

although an eyesore to some, as standing in the way of progress of church architecture in the 

city, was nevertheless a link in the early history of Auckland’.251 Likewise Bishop Cowie 

commented at Synod in 1885, ‘though St Paul’s was not a handsome building, our people in 

general would have been glad to retain it, on account of its many interesting and hallowed 

associations.’252 Such early links and hallowed associations could not stand in the way of the 

city’s development. The Harbour Board and City Council had been quarrying Britomart point 

for landfill at Commercial and Official Bay, providing deep water moorings and opening 

railway access for the harbour frozen meat works. By July 1883, the extent of the quarrying 

 
247 NZH, 22 January 1873, p.6. The shingled roof had been a point of contention and seems to have been a 
breach of fire safety regulations. Vestry chose shingle over tiles to save £200 and the fact that it remained 
shingled by 1873 shows they got away with it. For more see NZ, 22 June 1863, p.3 and NZ, 23 June 1863, p.3. 
248 Eaglan, p.10. 
249 When discussing the forthcoming masonic hall, Auckland Star commented, ‘the probability is that when the 
Northern Club is renovated and St Paul’s enlarged, Princes Street will become the pall-mall of Auckland.’ AS, 3 
March 1881, p.2. 
250 NZ, 7 September 1863. 
251 NZH, 26 January 1885, p.5. 
252 AS, 14 October 1885, p.4. 
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was determined at the foot of Princes Street, meaning St Paul’s site on Emily Place would 

form part of the reclamation [Figure 70].  

After over a year of frustrating negotiations with city authorities, St Paul’s vestry 

passed a motion agreeing to the demolition in exchange for £4750 compensation, and 

provided the Diocesan Trust Board retained the right to rebuild on the same site when 

lowered or ‘on any other site’.253 It was agreed, and a temporary wooden building was 

erected on the site of the school hall to serve the church in the interim. There were two final 

desperate moves to save Old St Paul’s in early 1885. A writer in January attempted to incite 

public outcry at the demolition, and in February, Mr. Kidd, as both councilman and vestry 

chairman, suggested lowering the church by underpinning it and refunding the balance of the 

compensation, but it was declined by Auckland Council.254 The demolition of Old St Paul’s 

commenced within a few days [Figure 71]. The foundation stone and its contents were 

plucked from the rubble and stored, ready to be re-laid in the next St Paul’s Church, which 

would not be founded until 1894 [Figure 72].  

  

 
253 AS, 31 January 1884, p.2; NZH, 21 January 1885, p.5. 
254 NZH, 22 January 1885, p.6; NZH, 6 February 1885, p.6.  
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CONCLUSION 

This thesis was inspired by four stained-glass windows which perhaps summarise Old 

St Paul’s significance for Auckland best of all. These windows and their carved exterior 

label-stop counterparts, echo stories which were once common knowledge but are now 

known only by a few. The view of the early life of the colony projected by these images may 

be a romanticised one, but nevertheless the characters within the panes symbolise the key 

contextual affiliation of Old St Paul’s with the national power entities, while also being 

English, Christian, historical figures appropriate for an Anglican church.  

 King Oswald of Bernicia for example, was chosen because his reign was famous for 

uniting different cultures, people groups, religions and dialects under one rule. Oswald was a 

benevolent King, kind to the poor and needy, who actively promoted the spread of 

Christianity by founding the Lindisfarne Monastery and interpreted the sermons of the Irish 

Bishop Aidan. The historian Bede wrote that Oswald ‘held under his sway all the peoples and 

kingdoms of Britain’ for he was also a conquering warrior and strong authority.1 In many 

ways, King Oswald’s accomplishments typify the utopian bicultural hopes of Selwyn, Martin, 

Hadfield and Lloyd, and simultaneously those of the early colonial governors who 

worshipped at St Paul’s.  

The second window was originally set to depict Saint Augustine, the first missionary 

to bring Roman order to British Christianity in 595AD. Augustine may have been chosen to 

reflect St Paul’s history as the first Anglican parish or perhaps the humble missionary 

beginnings of the English Church in New Zealand, but this was rejected in favour of St Paul’s 

more significant ecclesiastic claim - being the Metropolitan Church of the Bishop of New 

Zealand, George Selwyn. The famed church organiser Theodore of Tarsus, Archbishop of 

 
1 Bede, The Ecclesiastic History of the English People, originally written in 731, Judith McClure & Roger Collins 
eds., Oxford, 1999, p.118. 
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Canterbury and Primate of all England, appears instead of Augustine. Theodore was placed in 

charge of a fractured, disorganised and largely uneducated English Church, from which he 

created an established ecclesiastic hierarchy across ‘all kingdoms and peoples’ and a ‘golden 

age’ of Anglo-Saxon scholarship. At Selwyn’s centenary, The Dominion compared the two 

Bishops, saying Selwyn’s ‘scheme for the restoration to the Church of the system of diocesan 

councils or synods… was the great work of his life’.2 Bishop Averill made similar 

comparisons in 1915 saying, ‘the coming of Selwyn was to be compared with the coming to 

England of Archbishop Theodore… who in the 7th century joined the various missions into a 

united Church of England.’3 Although the Church Constitution was signed in the purpose-

built St Stephen’s Chapel, its primary authors Selwyn and Swainson were deeply connected 

with St Paul’s.  

Theodoric de Nyssa stands in full armour to represent the Church of the Garrison. As 

a Knight of St John’s Hospital in Jerusalem above a scroll reading ‘for the service of 

mankind’, he portrays a whitewashed perspective of the imperial troops at odds with the 

reality of European military subjugation of Māori. A short entry by the historian Mathew 

Paris in Chronica Majora and a note by his name on the Clerkenwell House’s list of Grand 

Priors, reveals all that is known of him. Theodoric led a crusader force from London to the 

Levant with his knights ‘bowing their heads, cowls lowered, commend[ing] themselves to the 

prayers of all’, and he paid the Sisters of Buckland ‘on condition that prayers should be 

offered up for the repose of [Theodoric] and his successors’.4 Theodoric and his army never 

 
2 The Dominion, 24 April, 1909, p.6, from Papers Past.  
3 AS, 18 March 1915, p.3. 
4 Mathew Paris, Chronica Majora [The Greater Chronicle], vol. 3, originally completed in 1259. Quoted in 
Walter Thornbury, ‘Clerkenwell: (part 1 of 2)’, in Old and New London: Volume 2, London, 1878, p.309–328: 
www.british-history.ac.uk/old-new-london/vol2/pp309-328; John Nelson, ‘A list of Priors of St John of 
Jerusalem in England’ in The History, Topography and Antiquities of the Parish of St Mary Islington, in the 
county of Middlesex, originally published in 1811, p.58: 
www.books.google.co.nz/books?id=l2LSAAAAMAAJ&pg=PA55&source=gbs_toc_r&cad=4#v=onepage&q&f=fal
se   

http://www.british-history.ac.uk/old-new-london/vol2/pp309-328
http://www.books.google.co.nz/books?id=l2LSAAAAMAAJ&pg=PA55&source=gbs_toc_r&cad=4#v=onepage&q&f=false
http://www.books.google.co.nz/books?id=l2LSAAAAMAAJ&pg=PA55&source=gbs_toc_r&cad=4#v=onepage&q&f=false
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returned. His is a story of faith, humility, bravery, duty and sacrifice. These are narrative 

‘truths’ rather than certifiable fact and echo the sentiments of St Paul’s military memorial 

plaques, voicing noble sentiments while the darker undertones of the New Zealand Wars go 

unstated. That said, the window’s more immediate projection if of the Theodoric who led his 

army to enforce European authority over foreign territories and a people defending their 

homeland, which might be closer to the truth than the designers intended.  

The final figure, Geoffrey Chaucer, is famed for reviving a purely English culture in 

England after the rampages of the Norman conquest of 1066 and four centuries of French 

rule; his literary works ushered in a new Middle English speaking era. Chaucer’s greatest 

work which appears in the base of the window, A Canterbury Tale, follows a group of 

pilgrims journeying to Canterbury Cathedral, the most ancient and authoritative cathedral in 

Britain. Once the See of Archbishop Theodore, no closer resemblance to Canterbury 

Cathedral could be found in Auckland than Old St Paul’s. In a similar way to the ‘Father of 

English Poetry’, the ‘Mother Church of Auckland’ marked a major step towards the 

organised religion of English culture, and as the first parish church and pro-cathedral of the 

capital, initiated a new era of Anglicanism in New Zealand. Chaucer was also a dedicated 

layman and his Canterbury Tales exposed the corrupt abuses of the clerics, while promoting 

the sincerity of the everyday pilgrim. He was a figurehead for the laity – those hard working, 

faithful devotees without whom St Paul’s would have served no purpose and made no 

impression. Whether one considers St Paul’s place in terms of its chronology, architectural 

style or physical material, its role in education, social welfare or inspiring local masonic 

roots, truly it was a pioneer church in Auckland and beyond.  
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In 1941, one hundred years after the foundation stone was laid, a similar ceremony 

commemorated the landmark occasion at the base of the Churton memorial obelisk, Emily 

Place. There gathered the modern counterparts to their forbear heads of office a century 

earlier. Governor-General Sir Cyril Newall and Auckland Mayor J.A.C. Allum represented 

the vice-regal party while Archbishop West-Watson, Primate of New Zealand and Bishop 

Simkin of Auckland joined St Paul’s Vicar the Reverend Canon Cecil Watson, in 

representing the ecclesiastical significance. Accompanying them were 50 servicemen from 

each of the three armed forces – the National Military Reserve, the Royal New Zealand Air 

Force, and parties from HMS Tamaki – representing the military.5 The whole procession 

marched from St Paul’s Church Symonds Street down to Emily Place, led by a military band, 

local history was recalled, hymns sung, speeches made, and a new bronze plaque was 

unveiled on the Churton memorial and dedicated [Figure 73]. It was a grand affair that 

initiated a week of centenary celebrations and publicly illustrated beyond doubt the primary 

associations of Auckland’s ‘mother church’ [Figure 74].  

Amid the centenary speeches, Old St Paul’s was romantically described as ‘a 

beautiful place with its dignified Gothic lines and its roof of shingles’.6 The reality was far 

more gritty, yet no less powerful. Old St Paul’s was a hard-won construction, a vastly 

expensive patchwork building in regular need of repair and ultimately demolished. It was 

subordinate to the vice-regals, replaced as pro-cathedral by St Mary’s Church, abandoned by 

the military, failed in its duty to serve Māori, and its school was commandeered. However, it 

was also the first Gothic Revival building in the antipodes, the first permanent church 

building in New Zealand, and a survivor while other stone contemporaries collapsed. The 

church provided a spiritual home to the country’s first three governors and many of 

 
5 NZH, 28 July 1941, p.8.  
6 NZH, 2 July 1941, p.8.  
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Auckland’s pioneer founders. Some of New Zealand’s most prestigious services took place at 

its altar, it was a shelter to the town’s vulnerable in times of war, a constant support to those 

in active service, the birthplace of Māori clergy, catalyst to founding Auckland’s freemason 

fraternity and recipient of English ecclesiastical treasures. Its ministers and their families 

were fallible people who made mistakes at times, but overall they led dedicated lives of long 

service which left a lasting impression for generations to come.  

The legacy of the little brick church on the hill did not end with its destruction. 

Governors laid a further two foundation stones for subsequent St Paul’s Church buildings, 

Bishops and synods were continually hosted, four English cathedrals donated ancient stones, 

military memorials were built, honour rolls installed, and philanthropic works abounded. 

Until as late as the 1970s in the Symonds Street replacement building, stained-glass was 

installed and stones were carved retelling aspects of Old St Paul’s prestigious past.7 Signs of 

a vibrant and ongoing mission all lived out under the steady gaze of a King, Bishop, Knight, 

and Pioneer. 

 
7 Such as the carved pillar capitals (1910-11), the war memorial honour roll and tram shelter (1920-1971), the 
military stained-glass panels (1920), the English cathedral stones (1930), and Patteson memorial chancel 
windows (1973).  
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Illustrations for Chapter One: 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

Fig 1: The stained glass windows in the lower western wall of St Paul’s Church, Symonds Street, depicting King Oswald, Archbishop Theodore, Grand Prior 

Theodoric de Nyssa and Geoffrey Chaucer. Created by Herbert Bros in 1913, they were the first stained glass windows to be installed in the church and 

represent the heritage of Old St Paul’s, Emily Place. Images taken and knitted together by Hayden Spurdle. 
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Fig 2: St James’s Church, Brightlingsea (1836). Image by Oxyman, 

geography.org.uk/p/477205. Public domain. 

Fig 3: Church of St Lawrence, East Donyland (1837). Image by Hamish 

Griffin, geography.org.uk/p/4027648. Public domain. 

Fig 4: St Botolph's Church, Colchester (1838). Image by David Hawgood, 

geography.org.uk/p/189210. Public domain. 
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Fig 5: Mason’s West elevation drawing of St Paul’s, 1844. National Library 

of New Zealand, E-216-f-120.  

Fig 6: Detail from a photograph of Princes Street, before St Paul’s 

enlargement. c.1860. Image by James D. Richardson, Auckland Libraries 

Heritage Collections, 4-2. 

Fig 7: Mason’s side elevation of St Paul’s, showing Gothic Revival design 

details. National Library of New Zealand, E-216-f-122. 
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Fig 8: St John’s Church, Paramatta, NSW (1803), by Samuel John Neele. 

Plate in David Collins, An Account of the English Colony in New South 

Wales from its first settlement, in January 1788, to August 1801, Vol. 2, 

originally published in 1802. Project Gutenburg Australia: 

www.gutenberg.net.au/ebooks/e00011.html  

Fig 9: St Philip’s Church, Sydney (1809), by John William Lewin. State 

Library of New South Wales, PXD388. 

Fig 10: Christ Church, Newcastle, NSW (1818). Detail of watercolour by 

Edward Charles Close. National Library of Australia, 584242.  

 

 Fig 11: St James’s Church, Sydney (1824), by Edward Garling c.1843. State 

Library of New South Wales, 423715. 
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Fig 12: Baptist Bathurst Street Chapel, Sydney (1836). Image by Charles 

Percy Pickering in 1872. State Library of New South Wales, 412140.  

Fig 13: The Scotch [sic.] Church, Sydney (1842) by Edward Thomas 

Blackett. State Library of New South Wales, PXE 925 Box 1, 5. 

Fig 14: St Mary’s Catholic Church, Sydney (1821) by disputed artist, 

ca.1840–50. Mitchell Library, State Library of New South Wales, PX*D 

123, 2c. 

Fig 15: Church of St John the Baptist, Buckland, Tasmania (1847). East 

Coast Tasmania: www.eastcoasttasmania.com/business/st-john-baptist-

church/ Used with permission.  
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 Fig 16: Detail from Plan of Auckland, January 1842, origin unknown. 

Showing Fort Britomart (A), Old St Paul’s (I), Government House (E) and 

the flagstaff (centre bottom). Una Platt, The Lively Capital, p.41. 

Fig 17: ‘Auckland from Official Bay, 1849’ by Robert Wynyard. Mathew's 

house has the flagstaff and Government House is on the hilltop behind. 

National Library of New Zealand, B-174-007.  

Fig 18: A detail of Felton Mathew’s ‘Original Plan of Auckland’ (1844), 

based on Mathew’s ‘Plan of the Town of Auckland on the Island of New 

Ulster or Northern Island New Zealand’ (1841). Showing St Paul’s Church 

and Government House remaining in position and within the focal-point 

of the design. Sir George Grey Special Collection, Auckland Libraries, NZ 

Map 2664. 
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Fig 19: Untitled oil painting of the Auckland waterfront by Samuel Stuart 

(Senior), c.1852. Rephotographed by James D. Richardson. Auckland 

Libraries Heritage Collections, 4-509.  

Fig 20: ‘No. 2, Auckland, New Zealand (from Smale’s Point)’ (1852) by 

Patrick Joseph Hogan. National Library of New Zealand, C-010-015. 

Fig 21: ‘Auckland, Old Saint Paul's’ (1861) by John Kinder. Auckland Art 

Gallery, 1937/15/25/A.  

Fig 22: ‘Old Saint Paul’s Church’ (1843), by Edward Ashworth. The spire 

was not actually complete when this pen and wash was made. Auckland 

City Art Gallery, 1915/6/4/A.   
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Fig 23: St Stephen’s Chapel, Judges Bay (1844). William Charles Cotton 

Journal 1841-1848, State Library of New South Wales, 943013. Taken 

from Charles Knight, The Selwyn Churches of Auckland, p.19.  

Fig 24: St Thomas's Church, Howick (1844–1845). William Charles Cotton 

Journal, State Library of NSW, 943013. Taken from Knight, p.19. 

Fig 25: St James's Church, Mangere (1857). Image by author. 
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Illustrations for Chapter Two: 

Fig 26: The procession to lay the foundation stone of St Paul’s described 

in New Zealand Herald and Auckland Gazette, 31 July 1841, p.2. From 

Papers Past.  

 

Fig 27: John Frederick Churton LLB. Colonial Chaplain, Garrison Chaplain, 

Chaplain to the Governor and First minister of St Paul’s Church (1841–

1853). Unknown artist. Auckland War Memorial Museum, PD-1979-2.  
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Fig 28: John Frederick Lloyd, MA. Minister of St Paul’s Church (1853–

1870), Archdeacon of Waitemata (1865-1870). Photographed 1860s by 

Hartley Webster. National Library of New Zealand, Ref: PA2-1475. 

Fig 29: Charles Mosley Nelson, MD. Minister of St Paul’s Church (1870–

1908). Photographed 1870 by unknown photographer. AADA S10 P106 

Box 2; Box 1661.  

Fig 30: Memorial to Felton Mathew, Surveyor General, as it appeared in 

2019. Image by author. 

Fig 31: Memorial to James Coates, Esq. Private Secretary to Governor 

Hobson and Clerk of Councils. Image by author. 



 

 
 

1
4
9
 

Fig 32: The memorial plaque to William Mason. Installed at St Paul’s, 

Symonds Street by his second wife, Kate, in 1897. Image by author. 

Fig 33: The plaque on the episcopal chair of St Paul’s Church, Symonds 

Street. Image by Esther Grant.  

Fig 34: The Gothic Revival style episcopal throne of St Paul’s Church, 

made of kauri in Auckland and installed in 1870. The design was taken 

from a book of upholstery, substituting the cresting fleur-de-lys for a 

bishop’s mitre. The cushion is a 1980s replica. Image by author.  



 

 
 

1
5
0
 

       

Fig 35: Detail of William Cotton’s sketch of St John’s Church, Waimate, 

October 1842, showing his stone font, juxtaposed with the Cotton font at 

St Paul’s, Symonds Street. Cotton Journal, 3, Dixson Collection, Library of 

New South Wales, digital file FL631849. Photograph by Esther Grant. 

Fig 36: Selwyn’s silver gilt communion set, presented to him by Queen 

Victoria. Auckland Weekly News, 27 May 1942, p.20. Sir George Grey 

Special Collections, Auckland Libraries, AWNS-19420527-20-5.  

Fig 37: Frederick Thatcher. Priest assistant and Superintendent of the St 

Paul’s Sunday School (1849-1853). Temporary minister of St Paul’s 

January –June 1853. National Library of New Zealand, Ref: 1/2-110423-F. 

 

Fig 38: John Coleridge Patteson, Bishop of Melanesia (1861–1871) by J.W. 

Beattie (ca.1900). Auckland War Memorial Museum, PH-NEG-6526.    
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Fig 39: The Patteson memorial windows depicting Bishop Patteson, the 

schooner Southern Cross and the Melanesian canoe where he body was 

found, viewed through a missionary crucifix and the knotted palm front 

placed on Patteson’s body respectively (anti-clockwise). Designed by 

Lawrence Lee, Royal College of Art, London, and installed at St Paul’s, 

Symonds Street chancel in 1973. Image of Patteson window owned by St. 

Paul’s Church, trefoil images by author.  

Fig 40: George Sarawia, first Melanesian priest (1873–1902). J.W. Beattie, 

(ca.1890). Elizabeth Colenso Album, John Kinder Library, ANG-162-13-14 / 

038.  

Fig 41: Colonel Thomas Rawlings Mould, R.E. St Paul’s vestryman and 

architect of the church enlargement, 1863. Detail from Bell Family 

Collection, National Library of New Zealand, PA1-q-559-04-03. 
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Fig 42: ‘Old Saint Paul’s Auckland’ by Charles Heaphy (1853). Note the 

soldiers marching past and Fort Britomart in the distance to reflect the 

church’s link with the military. See Una Platt, p.182–83. Auckland Art 

Gallery, 1947/10/2. 

Fig 43: Colour Sergeant John Richardson Mitchell holds the colours of the 

58th Regiment. Unknown photographer (1909). Auckland War Memorial 

Museum, PH-RES-23. 
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Fig 44: William Hobson memorial, St Paul’s Church. Image owned by St. 

Paul’s Church. 

 

Fig 45: George Dean-Pitt memorial, St Paul’s Church. Image by owned by 

St. Paul’s Church.  



 

 
 

1
5
4
 

Fig 46: Memorial to Thomas George Strange, St Paul’s Church. Image by 

author.  

Fig 47: Memorial to the 1st Waikato Regiment, St Paul’s Church. Image by 

author.  

Fig 48: John Shaw Phelps memorial, St Paul’s Church. The white marks are 

residue from labels placed over the word ‘hostile’ and the pluralisation of 

Maori. Image by author. 
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Illustrations for Chapter Three: 

Fig 49: ‘Princes Street, Auckland, N.Z.’ (c.1850), attributed to Cyprian 

Bridge. The Royal Masonic Hotel has a verandah and smoking chimney on 

the left. Auckland Libraries Heritage Collection, 7-A4787. 

Fig 50: Memorial to James Hugh Buchanan Coates, KT, St Paul’s Church. 

Image by author.  

 

Fig 51: ‘R.W. Bro. Sir Fred. Whitaker / P.G.M., S.C., 1877–1891 / First 

W.M., 348’ from an uncited source. Showing Whitaker in Masonic regalia. 

Taken from Snoopman, The Masonic New Zealand Wars: Freemasonry as 

a Secret Mechanism of Imperial Conquest during the ‘Native Troubles’: 

www.snoopman.net.nz/2017/04/25/the-masonic-new-zealand-wars/  
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Fig 52: ‘Full Portrait Mr Nelson wearing Masonic regalia’ (ca.1890s) by 

Herman John Schmidt. Auckland Libraries Heritage Collection 31-58246. 

     

Fig 53: The fronticpiece and Freemason article from St Paul’s, Auckland, 

N.Z. Parish Magazine, V, 4, April 1881. AADA P106 St Pauls Parish 

Magazines 1879 – 81. Images by author.  

Fig 54: The Masonic insignia at the base of Felton Mathew’s memorial 

plaque before being covered by a brass plate bearing a cross c.1990. 

Image by unknown photographer in a folder recording St Paul’s Church 

furniture and chattles. Image owned by St Paul’s Church.    
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Fig 55: J.F. Churton’s ‘License and Authority to perform the Office of 

Stipendiary Curate in the township of Auckland’ signed by G.A. NZealand, 

19 July 1842, with an additional hand written provision for racial equality. 

AADA S15, Clergy, personal. 

Fig 56: St Barnabas Church as it was in 1849. Uncited image from ‘History 

of St Barnabas’, St Barnabas Mt Eden: 

www.stbarnabasmounteden.info/about/history/ 

Fig 57: Rewi Manga Maniapoto (June, 1879) by Elizabeth Pullman. 

National Library of New Zealand, Ref: PA2—1359.  

Fig 58: Portrait of Reverend Rota Waitoa by unknown photographer. 

National Library of New Zealand, PA2-2834.  
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Fig 59: ‘Photograph of the grand march on the lawn at the Auckland 

Ladies’ Benevolent Society’s recent floral fete’, from the New Zealand 

Graphic, 17 December, 1904. Auckland Libraries Heritage Collection, NZG-

19041217-35-2.   

Fig 60: The St Stephen’s Orphan Home, Parnell (ca.1866). Photographed 

by James D. Richardson. Auckland Libraries Heritage Collection 4-3681A-

57.  National Library of New Zealand, PAColl-10563-006-11. 

Fig 61: ‘Official Bay’ (ca.1864) by unknown photographer. Showing St 

Paul’s Church’s proximity to the school hall directly below on Eden 

Crescent. The church parsonage is to the right of the hall with a verandah. 

Auckland Libraries Heritage Collection, 7-A5470.  

Fig 62: ‘St Pauls Church Sunday School, 1880s’ by James D. Richardson. By 

this time it was City East School No. 1. Auckland Libraries Heritage 

Collection, 4-11.   
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Fig 63: The temporary St Paul’s Church building on Eden Crescent, 1885, 

replacing the school hall. Photograph by James D. Richardson or G. 

Pulman (1880s), Auckland Libraries Heritage Collection, 4-13.  

Fig 64: Floor plan of St Paul’s before and after Mould’s 1863 enlargement. 

Adapted by author from Warren Massey’s Report on a building, p.2 & 3.   

Fig 65: Mould’s enlarged St Paul’s Church southwest face before 

whitewashing or refencing (ca.1863) by unknown photographer. Auckland 

Libraries Heritage Collections, 3-Album-45-2.   

Fig 66: St Paul’s Church after being whitewashed and fenced (ca.1867) by 

John Kinder. Auckland Art Gallery, 1994/33/1/9.  
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Fig 67: The enlarged St Paul’s Church (ca.1880s) by James D. Richardson. 

Showing the north face and new fence. Auckland Libraries Heritage 

Collection, 4-RIC373. 

Fig 68: St Paul’s Church interior (ca.1863). Note the memorials on the 

walls and gallery on left. Auckland Libraries Heritage Collection, 4-2745. 

Fig 69: St Paul’s interior showing the enlarged organ in the north transept 

beside the tower replacing the gallery (1879-1880s) by Henry Whitnall-

Smith. Auckland War Memorial Museum, PH-NEG-C10978. 

Fig 70: Detail from ‘Britomart, Auckland’ (1885) by Burton Brothers. 

Showing St Paul’s Church on the precipice of the reclamation. Sir George 

Grey Special Collections, Auckland Libraries, 7-A4999.   
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 Fig 71: The demolition of Old St Paul’s, February 1885, by James D. 

Richardson. Auckland Libraries Heritage Collection, 4-RIC374.  

 

Fig 72: St Paul’s original foundation stone in the western wall of the 

Symonds Street church, re-laid 1894. Image by author. 

Fig 73: The centennial plaque added to Churton’s obelisk, Emily Place, in 

1941. Image by Author. 
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Fig 74: ‘Centenary of St. Paul’s Church, Auckland: Commemorative tablet unveiled by the Governor-General on the site of the original church’ from the 

supplement to the Auckland Weekly News, 30 July 1941, p.26. Auckland Libraries Heritage Collection, AWNS-19410730-26-1. 
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Dear%Esther,%%

I%am%a%postgraduate%research%student%in%the%School%of%History%at%the%University%of%Auckland.%I%
am%seeking%permission%to%use%the%following%copyright%material%in%my%Masters’%thesis%entitled%King,& 
Bishop,&Knight,&Pioneer:&the&social&and&architectural&significance&of&Old&St&Paul’s&Church,&Emily&Place,& 
Auckland.&1841D1885&for%the%purposes%of%examination%and%subsequent%deposit%in%the%University%of%
Auckland’s%publicly%available%digital%repository,%ResearchSpace:%
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Dear Hayden, 

I am a postgraduate research student in the School of History at the University of Auckland. I 

am seeking permission to use the following copyright material in my Masters’ thesis entitled King, 

Bishop, Knight, Pioneer: the social and architectural significance of Old St Paul’s Church, Emily Place, 

Auckland. 1841-1885 for the purposes of examination and subsequent deposit in the University of 

Auckland’s publicly available digital repository, ResearchSpace: 

Photographs taken by you of the western four stained glass windows of St Paul’s, Symonds 

Street, including the amalgamated / ‘stitched’ image you compiled: 

If you are happy to grant permission, please sign the authority at the bottom of this letter and return 

a copy to me. You may also add specific instructions regarding the attribution statement that I will 

include in my thesis and any additional terms and conditions that you require. 

If you wish to discuss the matter further, please contact me at:

Thank you for your consideration of this request. 

Yours sincerely, 

Simeon Hawkins 

Permission 

I, as Copyright Owner (or the person with authority to sign on behalf of the Copyright Owner) of the 

material described above, grant permission for Simeon Hawkins to copy the material as requested 

for the stated purposes, with no further action required. 

Signed: …………………………………………………….. Date: 17/03/20 
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Please note any specific instructions you would like included in my acknowledgement of Copyright 

Ownership: None

Terms and conditions 

Please note any terms and conditions of the permission: None 
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Simeon Hawkins <hawkinssimeon@gmail.com> 

Mon, Nov 4, 2019 at2:46 PM 

My name is Simeon Hawkins & I am writing my History Masters Thesis through University of Auckland. My subject is 
St Paul's Church, Auckland & its significance as New Zealand's first Gothic Revival building & the pioneer church in 
the (was) capital. 
Part of my thesis considers comparable work in Australia, and St John the Baptist's Church, Buckland, is significant 
for being the first 'proper' Gothic Revival church in Australia (as recognised by Australian Gothic Revival historian 
Brian Andrews). 

I would like to use the image you have on your website (https://eastcoasttasmania.com/business/st-john-baptist-
church/) as an illustration to the text. Could I please have your permission and if so, provide whatever reference 
details you would like me to cite. In particular, the creator of the image. 

Many thanks, 
Simeon 

Hello Simeon, 

Tue, Nov 5, 2019 at 3:32 PM 

Thank you for your email, you have the permission of the Parish of Buckland for whichever details you may need. 
Unfortunately, our St. John the Baptist Church, Buckland has been closed and will be sold in the near. future. 
Good luck with your studies into the future. 

Sue O'Rourke 
Parish Secretary 
[Quoted text hidden] 
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