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Abstract 

How might the existing ex-noodle factory Christian community centre of ECF Holy Word Church of Auckland in East Tāmaki be upgraded to meet the needs of their Chinese immigrant congregation? This thesis 

question investigates the nature of the immigrant church, the theology behind church architecture typologies and strategies for Chinese church construction to achieve an appropriate centre. After a change of 

immigration policy in 1987, New Zealand saw an influx of immigrants outside of existing Anglo-Celtic communities and their established churches. Chinese immigrants who converted to Christianity in New 

Zealand faced the challenge of establishing a new church community within limited means. Over years of growth and acculturation, the question of survival changed to a consideration of an architecture which 

reflects the communities’ aspirations for distinctiveness and cultural identity. 

An entirely new project is proposed which subverts the local warehouse parking typology. Using a courtyard garden plan the church directly faces the street and generates connections within its main functions 

through the courtyard. These functions are a main worship hall, a side prayer hall, a dining hall and kitchen, classrooms and offices. The hip and gable Chinese roof architecture is utilised to signify the church’s 

Chinese ethnic identity. The parking is placed underground. Inspiration is drawn from Rudolf Schwarz’s ideas of centrality in church building, central space in Christian church architecture, and the church group 

building archetype. The site strategy involves the referencing of Chinese domestic architecture and the courtyard garden as it reflects the connections between Chinese spirituality, family gathering and nature.  

Many other sacred space typologies and individual works were studied and modelled in a long iterative process at the site planning design stage. The architectural precedents were chosen for their spatial 

qualities afforded and their value to a Chinese community life. This proposed design can provide Chinese immigrants a space for worshipping God and a place to call home. It hopes to shed light into future 

immigrant church architecture for a culturally diverse society such as New Zealand. 
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Introduction 

This thesis is the cumulation of my concern for the lack of Chinese ethnic and cultural expression in the architecture of my home church. The most pressing issue was the need for unity, first within the 

architecture itself and secondly between each of the church members who belong to a unified church congregation. The problem with the existing church building of ECF Holy Word Church of Auckland, or Holy 

Word Church, is that the building is unsympathetic to the unique Chinese Christian identity of the congregation and their needs for expressing their Chinese identity, unified worship and a sense of belonging. 

The current church architecture does not communicate to the street frontage or the immediate neighbourhood that it is a Chinese immigrant church. 

My aim for the research is to propose a new design for Holy Word Church9s Christian community centre based on the findings of my design research. The site of the proposed design is in the light industry zone of 

East T�maki, Auckland, where the neighbouring resident population is culturally diverse. Using the existing congregation at Holy Word Church as the client, the scope of my thesis will be focused on Protestant 

and Roman Catholic congregational churches in China and Europe. The thesis design outcome will encompass the social goals of creating a central gathering space through a courtyard site strategy which also 

references traditional Chinese site strategies. The courtyard has the additional social goal of decreasing the visual impact of carparking evident in the existing warehouse parking typology leading to isolated 

community spaces. I will be researching the courtyard church typology for its value towards the design of the Chinese church community spaces. From investigating the theory behind congregational church 

building to its application for a Chinese immigrant church, it is my intention that my research may prove useful for other immigrant church communities and their approach to church architecture. 

The unification of the congregation will be explored through the typology of the main assembly hall and the courtyard site strategy, in alignment with the theological understanding of the spiritual unification as 

one body in Christ. The uniqueness of the Chinese immigrant community9s Chinese and Western cultural values will be explored through a hybrid immigrant architecture which borrows construction elements 

from Chinese and Western cultures. I will also take into account the programmatic goals of Holy Word Church, which is to provide church community facilities suiting the functions of an assembly space, dining 

space, classroom space, and gathering space. In particular, the accommodation for celebrating annual Chinese festivals and traditional customs is a particular focus of the design outcome for Holy Word Church.  

The driving thesis question is how might the existing ex-noodle factory Christian community centre of ECF Holy Word Church of Auckland in East T�maki be upgraded to meet the needs of their Chinese 
immigrant congregation? 

 

Methodology 

In order to find a suitable architecture for a Chinese immigrant church, my thesis begins with establishing the understanding of congregational unity according to the New Testament. This is followed by 

contextual research into the historical background of Chinese immigrants in New Zealand and the resultant social challenges of the Chinese immigrant church. The perspective of Chinese Christianity is delved 

into briefly through my literature review. After obtaining the knowledge of the Chinese immigrant church in New Zealand, the research will then proceed into the study of historical churches in Europe and China 

that demonstrate congregational unity. The background of Holy Word Church will be investigated to understand the development towards the current ex-noodle factory building. An analysis of the project site, 

the existing church building and the congregation9s church activities will be carried out to understand the congregation9s needs. This will inform the brief of the proposed design. The proposed design will also 

draw inspiration from the construction techniques of traditional Chinese architecture. 
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Chapter 1 

The church as a community 

The early Christian church of the Biblical New Testament has often been used as the model of the church community. After the day of Pentecost, which is known as the day the Holy Spirit anointed the Apostles 

and enabled them to use spiritual gifts, the Apostles began to teach the believers of Christ. The believers of Christ would meet together daily to hear the Apostles’ teachings about Jesus, observe the Holy 

Communion, pray together and care for each other. They provided for the poor among them by sharing their possessions and money. As well as meeting at the Jewish temple, the believers would gather in each 

other’s homes and eat together. This gathering of Christian believers was known as koinonia, the Greek word which described the Christian fellowship the believers had with Christ and one another.1  

Although the early church began in Jerusalem, the unity in the church congregations was not limited by place or time. The Greek word ecclesia, meaning the “gathering of those summoned”,2 was used in the 

New Testament to refer to the gathering of all Christians as one body. These were God’s called people, or those saved in Christ. Ecclesia has often been translated in Scripture as ‘’church’’. This speaks to the 
unity of Christians as one universal body. 

As the church, the believers were unified through their shared participation in the sacrifice of Jesus Christ for humankind’s sins.3 The breaking of bread in the Holy Communion was how the church was unified in 

Christ.4 Jesus instructed His disciples to eat the bread, which represented His bodily sacrifice, in remembrance of Him. He also gave them the cup of wine, which meant His blood to be shed in remembrance of 

Him. The believers of Christ continued breaking bread and drinking wine to be united in receiving Christ’s sacrifice for them.   

The believers were also unified by their shared Baptism of the Holy Spirit. The Holy Spirit does the work of God by indwelling in the believers and guiding them in their faith.5 One way this Baptism is manifested 

is through the different ministry gifts each believer receives.6 The human body and its different limbs are given in the Bible as representing the nature of these gifts. The believers are given different roles to serve 

one another, but they work together as one body.7 The analogy of the body also extends to the reality of the believers being Christ’s physical body in the world by receiving the same Holy Spirit.  

Finally, the believers were unified through the recognition that Christ is the head of the church. Christ is the representative of the faithful believers, the authority of which believers recognise and obey, and the 

source of life and salvation for those who believe.8 In recognising Christ as the head, His teachings are to be understood and obeyed by those who claim to be His followers. The teaching of the Biblical Scripture 

and the reminder of the Salvation message is a trait of the universal church that belongs to Christ.  

The term church is now used to refer to the institution or to the building, and the usage of the terms church, congregation, gathering, fellowship and community in my thesis will refer to the singular institution 

and not to the body of all Christian believers. However, the statements in the Bible in regard to unity within the church as a universal body are also applicable to the new definition of the church. They form the 

foundational basis for understanding how the church is unified as a community. 

 

 

 

 

 
1 "Koinonia." 
2 The Editors of Encyclopaedia Britannica, "Ecclesia." 
3 Colossians 2:12 
4 1 Corinthians 10:16-17 
5 John 14:25-26 
6 Ephesians 4:7 
7 Romans 12:4-8 
8 John 5:24 
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Defining the immigrant church  

The migratory nature of the church can be seen in the relationship between God and the Israelites in the Old Testament, Jesus’ call for his disciples to go to the nations, and in the subsequent migratory patterns 

of Christian communities. The church being an alien institution in a foreign country, starting from the beginnings of Christianity, where God had chosen one nation, the Israelites, to belong to Him as His holy 

people. Following God’s instruction, the Israelites migrated several times and resided in unfamiliar lands as foreigners. Abraham, the ancestor of the Israelites, was instructed by God to move to Canaan,9 the 

land which later on became known as Israel. Jacob, the father of the tribes of Israel, was forced to move his family from Canaan to Egypt due to severe famine in the land.10 God instructs Jacob’s family to leave 
Egypt and return to Canaan, bringing the Tabernacle, the tent of the Lord’s presence, with them on the journey. During this time of migration, the Israelites worshipped God while being foreigners residing in 

foreign lands.11 This early form of the church was always migratory until the Israelites built the temple of Jerusalem, which was the house of God. 

God then brought His Son, Jesus Christ, into the world as a descendant of Abraham and Jacob. Through his teaching ministry, Jesus revealed to the Israelites God’s plan for all of humanity: to reconcile all 
nations to Himself through the sacrifice of His Son. After Jesus was put to death by the Jews who opposed His teachings, He reappeared alive to His disciples and followers and told them that His death was 

accepted as a pleasing sacrifice to God for humanity’s sins. As a result, God extended His relationship with the Israelites to include all peoples and nations. Jesus’ final instruction to His disciples before He 

ascended into Heaven was to spread this good news to all nations. In one form or another, the Christians were missionaries to foreign countries, establishing churches outside their home countries. 

The immigrant church displays the qualities of the church’s mission to reach all nations, with the particularity of being established in the local neighbourhood by immigrants and serving their respective people 

groups. The church founders will use the people group's customs, religious practices, language, and food to convey the Christian message to them. For example, the bread and wine of the Holy Communion will 

be replaced with what comprises the immigrant’s staple food and drink. The sermon will be communicated in the native language and linguistical manner so that the immigrant group can understand the 

message with their minds and hearts. Hymns will be sung using their own musical language and the manner in which they chose to praise God.12 These are examples of how the immigrant churches obey God’s 
instruction for the church to worship him with the individuality He has given them and represent their ethnic, cultural and social backgrounds.13  

A people group in the local neighbourhood can be comprised of several smaller immigrant groups who stay together because they share the same social and geographical background. When they attend the 

immigrant church, the congregation captures the micro-climates of their neighbourhoods back in their home country. 14 The mind-set of these immigrant groups to retain their home country's customs and 

traditions changes as subsequent generation immigrants acculturalise into the host country’s culture. Some immigrant churches reflect this phenomenon by adapting the host country’s culture to meet the 
needs of these generations better. This cannot prevent the eventual move of these later-generation immigrants to other multicultural or international churches. However, as long as there continues to be 

migration of people groups from one place to another, there will be immigrant churches willing to present Christianity in languages the migrants understand, using the customs they are familiar with.  

 

 

 

 

 

 

 
9 Genesis 12:1 
10 Genesis 47:1-6 
11 Exodus 29:44-46 
12 Psalms 150:4-6 
13 Psalms 117:1 
14 Tse, "Making a Cantonese-Christian family: Quotidian Habits of language and background in a transnational Hongkonger church," 758. 
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Chapter 2 

Attitudes in New Zealand towards Chinese immigrants 

New Zealand had experienced waves of immigration since the fourteenth century, when the Māori were the first people to inhabit New Zealand, and then from the 1700s after the discovery of New Zealand 

shores by Dutch explorer Abel Tasman in 1642. The founding document of New Zealand underpins the multicultural identity of Auckland, the Treaty of Waitangi, signed between Māori chiefs and the British 
Crown on 6 February 1840. The purpose of the Treaty was for the British Crown to establish a government, to protect Māori’s chieftainship rights over their land, and to establish the rights of New Zealand 

citizens.15 The Treaty of Waitangi’s Preamble allowed European and Australian immigrants to settle in New Zealand, which was the first step toward subsequent waves of immigration worldwide.16  

Initially, New Zealand sourced their immigrants from English-speaking Anglo-Celtic countries, such as Britain and Australia, with some from European countries, such as Germany, Greece, and Dalmatia. In the 

1860s, some immigrants from South-East Asia and the Chinese arrived on New Zealand shores to work in the goldfields in Otago and the West Coast.17 There was an increase in Pacific immigrants from the 

twentieth century with the strengthening relationship between New Zealand and their Polynesian neighbours. However, it was not until the Immigration Act in 1987 that it eased immigration policy and allowed 

more immigrants to arrive in New Zealand regardless of race or nationality.18 This saw a marked increase in immigrants from Asian countries, particularly India and China. New Zealand’s population grows more 

ethnically diverse as people become increasingly mobilised globally.19 

As of the 2018 New Zealand Census, the population count for the Chinese ethnic group was 247,770, including those who identified as more than one ethnicity. This figure was 1.67 times more than the 

population count in 2006. The age distribution in the Chinese ethnic group was skewed towards 20 to 39 years old. The percentages show that roughly one-third of the current Chinese ethnic group in New 

Zealand is of university or working age. Out of the years since their arrival in New Zealand, 16.6% of Chinese residents had been in New Zealand for 5-9 years, 31.3% had been for 10-19 years, and 20% had been 

for 20 years or more. This shows that roughly two-thirds of the Chinese resident population in New Zealand had immigrated 5 to over 20 years ago.20 The projected growth of the Chinese ethnic group became 

negative after the Covid-19 pandemic in 2020 and the subsequent close of New Zealand’s international border on 19 March 2020. Only two years later, on 31 July 2022, the international border was reopened to 

all visitors, and international students were allowed to apply for study visas.21 The Chinese resident population is anticipated to return to the pre-Covid growth rate.  

The initial apprehension of New Zealanders towards Chinese immigrants stems from three opinions, firstly that the Chinese do not fit into the stereotypical Anglo-Celtic colonial ideal, secondly that the Chinese 

have taken over valuable land, businesses and property, and thirdly that the Chinese do not assimilate into existing New Zealand society and culture. The first has been grounded in the history of New Zealand’s 
immigration policy. During the colonisation of New Zealand, legislation ensured that immigration flows were homogenous in ethnicity, language and religion. The Chinese immigrants who arrived in search of 

gold in the 1860s were deemed a ‘’yellow peril’’22 and a threat to the purity of the British colony.23 The second wave of Asian immigration in the 1990s was coined the “Asian Invasion’’, and Asian immigrants were 
one target of racist comments and attacks due to their non-British and non-Western identity. Māori, who fought for their rights to self-determination as recognised in the Treaty of Waitangi, also viewed the 

growing number of Asians and Chinese as a threat to the Bi-cultural constitution of New Zealand.24 While there is no denying that the Treaty of Waitangi referred to the relationship between Māori and Pākehā, 
Article 3 addresses “the rights and responsibilities of equality and common citizenship for all New Zealanders.”25 This allows for a multicultural society as equals upon the foundation of the bi-cultural 

governance of New Zealand.  

 
15 Human Rights Commission, "Human Rights and the Treaty of Waitangi," 39. 
16 Human Rights Commission, 39. 
17 Beaglehole, "Chinese gold miners." 
18 Beaglehole, "Immigration regulation - 1986–2003: selection on merit." 
19 Butcher and Wieland, "'Go from Your Country': Missiological Reflections on Asian Christians in New Zealand," 3. 
20 Stats NZ, "Chinese ethnic group."  
21 Nash and Wood, "New Zealand’s border fully open to visitors and students." 
22 Ghosh and Leckie, Asians and the new multiculturalism in Aotearoa New Zealand, 43. 
23 Ghosh and Leckie, 66. 
24 Ghosh and Leckie, 52. Ranginui Walker, Māori educator and author, in 1993 states that opponents of the Māori protests for governance rights would use multiculturalism in New Zealand as their means of justification.  
25 Human Rights Commission, 39. 
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The second opinion that the Chinese have taken valuable resources from New Zealand is, for the most part, a result of the New Zealand Immigration Act 1987 and its future amendments. The 1987 Immigration 

Act prioritised immigrants who met the requirements for education, business skills, profession, age or assets. This was changed in the 1991 Amendment Act to a points system and inclusion of general skills, 

where immigrants who applied in this category needed a certified degree or trade qualification. People from outside New Zealand’s typical immigrant source countries found it easier to meet the criteria, 
including those from China. Although the Immigration Act also included two other immigration streams, the family-sponsored stream and the humanitarian stream, they only made up 30% and 10% of the 

annual total allocated immigrant target.26 The remaining 60% of immigrants accepted into New Zealand revealed a bias towards immigrants with education and professional qualifications or assets that would 

benefit the country. It has resulted in the number of Asian immigrants, including Chinese, who immigrated during these policy changes, being stereotyped by local New Zealanders as wealthy or snobbish. Peter 

Skilling summarised this phenomenon as a discrepancy in the narrative of New Zealand’s society, from its official stance as being ‘’open, diverse and tolerant,’’ to a reality where the construction of New Zealand 

society was based on the traits and behaviours deemed beneficial to ‘’economic competitiveness.’’27  

The apprehension towards Chinese immigrants resulting from their lack of assimilation into New Zealand society and culture finds roots in the discriminatory nature of colonial immigrant policy formation. The 

concerns of the 1970 New Zealand Department of Labour on immigrant assimilation and integration into New Zealand society informed their restrictions on immigrant entry. They believed that the more 

apparent the differences were between the immigrant and the average New Zealander, the more likely the immigrant would ‘’hive off’’ into their colony and resist assimilation into New Zealand society.28 In the 

new settlers’ attitudes survey from 2006, 75.4% of New Zealanders agreed that many immigrants stick to their own and do not mix.29 This statement cannot have more implications than for Auckland, the city 

with the highest percentage of immigrant residents. For example, as of 2018, 69.1% of the total Chinese ethnic group population in New Zealand reside in the Auckland region.30 The time of the immigration 

boom and negative attitudes fostered by local New Zealanders towards immigrant groups resulted in the creation of immigrant colonies across Auckland’s urban sprawl for security and the need for community. 
The New Zealand Bill of Rights Act 1990 and the Human Rights Act 1993 work in conjunction to protect the human rights of all New Zealanders, including freedom from discrimination on “the grounds of colour, 

race, and ethic or national origins, and also racial harassment and…racial disharmony.”31 The work of the government implementing a multicultural policy framework that acknowledges the rights of the minor 

ethnic groups to belong and feel safe in New Zealand society will go a long way in combating the sense of isolation for many immigrant groups. In action, this can be fostering positive cross-cultural dialogue, 

learning about other cultures, and supporting cultural expressions in the wider host community. Implementing these aims is of high importance to immigrant communities, including Chinese immigrants, who 

have faced unequal treatment and discrimination.  

 

 

 

 

 

 

 

 

 

 

 

 
26 Beaglehole, "Immigration regulation - 1986–2003: selection on merit."  
27 Skilling, "The Construction and Use of National Identity in Contemporary New Zealand Political Discourse," 175. 
28 New Zealand Department of Labour, A Look at New Zealand's Immigration Policy, 24. 
29 Ghosh and Leckie, Asians and the new multiculturalism in Aotearoa New Zealand, 50. 
30 Stats NZ, "Chinese ethnic group."  
31 New Zealand Department of Labour, 24. 
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The Chinese immigrant church in New Zealand 

Asian immigration to New Zealand has accompanied a rise in other religious institutions in the built landscape that are not of the Anglo-Celtic Christian faiths. This visible change has overshadowed the 

accompanying increase of Chinese churches, with their expressions of Christianity informed by their cultural, social and economic backgrounds. According to the 2018 Census, 70.3% of Chinese residents have 

no religion, 17.6% are Christian, 5.9% are Buddhist, 4.7% objected to answering, and 1.5% are of other religious affiliations. The total number of Chinese Christian residents in New Zealand was 43,608.32 

The Christian mission to the Chinese in New Zealand began shortly after the goldmine rush of the 1860s. Chinese miners in Otago and the West Coast experienced racial discrimination and hardships from the 

harsh labour conditions. The churches in China saw the need for these Chinese migrants to hear the good news, and in 1897 the Dunedin Chinese Presbyterian Church was established by missionary Rev. 

Alexander Don. It was during the 1990s that overseas Chinese churches began to branch out into New Zealand and plant churches. The present-day establishment of Chinese churches has mimicked the 

settlement patterns of Chinese immigrants in New Zealand, with an estimated 70 churches in Auckland and 20 churches in other cities.33  

The Chinese immigrant churches have been unified in their mission to spread the gospel to the Chinese resident population in New Zealand and build up disciples for the work of Christ. They hold many Chinese 

festival events celebrating customs and traditions that the local Chinese immigrant community is familiar with. This includes the Chinese New Year festival in late January or early February, the Dragon Boat 

festival in late May or June, and the Mid-Autumn or Mooncake festival in September or early October. These events allow the churches to reach out to the local Chinese immigrant community, celebrate Chinese 

culture, and share the gospel. The local Chinese pastors also get together to help organise large-scale events with other Chinese Christian organisations, such as the Creative Journey Evangelical concert with 

Pastor Henry Chang in 201434, the “Love the World’’ music concert by Love The World 愛世界的角落 35, and the China Graduate School of Theology’s bible reading course “Word of Life’’ in 201936. 

Many Chinese immigrants, mainly from mainland China, have recently migrated to New Zealand with their families. The majority identify as atheists, and many have never heard about Jesus. The role that the 

Chinese immigrant churches can play in supporting these families is to provide a setting where they can speak in Chinese, meet other Chinese immigrants in the community, celebrate Chinese customs, and 

learn about Christianity from other Chinese. The churches act as a supportive social network in which Chinese immigrants can “feel safe expressing their ethnic identity.’’37 

The challenge for these Chinese immigrant churches is fighting the tendency to remain isolated in their communities. Fruitful cross-cultural dialogue with other cultures, especially the dominant Western 

culture, will have long-term benefits on social cohesion and participation in the wider host community. A vital link between the Chinese immigrant churches and the wider host society is the children of the 

immigrant parents or the second generation. They currently make up 26.7% of the Chinese ethnic group in New Zealand.38 Speaking both Chinese and English, they are well established in Western “Kiwi” society 

yet often keep strong ties with their Chinese parents and extended family. The first-generation’s involvement in their children’s lives and the second-generation immigrants will make participation in the wider 

host society is easier. 

The church leadership have traditionally been comprised of the first-generation Chinese immigrants, or the parents, in the congregation. Recognising that the leadership needs to be passed down to the next 

generation, the Chinese immigrant churches in New Zealand are in a strange period of transition. Although acculturation39 is a natural process for second-generation Chinese immigrants, the first-generation are 

more reluctant to give up on their customs and traditions. A solution to the conservative tendencies of the first-generation and the independent ‘’breakaway’’ tendencies of the second-generation would be to 

neither extreme but adopt the good elements from both Chinese and Western cultures. The Chinese immigrant church must understand the needs of the increasingly acculturalising Chinese congregation, 

which relate to wider “Kiwi” society while keeping the connection with their cultural roots.  

 

 
32 Stats NZ, "Chinese ethnic group."  
33 Zhou, "Chinese Churches in New Zealand Today." These figures are based on incomplete statistics. 
34 "CREATIVE JOURNEY." A Christian music ministry founded in New Zealand. 
35 https://www.instagram.com/lovetheworld_syd/ A Christian movement sharing the gospel through concerts.  
36 China Graduate School of Theology, "About CGST." A theological institution focused on university level training to serve Chinese churches in China and globally. 
37 Peace et al., Immigration and social cohesion : developing an indicator framework for measuring the impact of settlement policies in New Zealand, 1. This was one goal of the National Immigration Settlement strategy (2003). 
38 Stats NZ, "Chinese ethnic group."  
39 Berry, "A pyschology of immigration," 616. Acculturation is the process by which two different cultural groups experience changes in their culture due to their continued interaction. It has a greater impact on the minority culture.  

https://www.facebook.com/events/291396758310592/
https://www.instagram.com/lovetheworld_syd/
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Chapter 3 

Literature Review 

Chinese Humanism and Christian Spirituality. Essays by John C. H. Wu and edited by Paul K. T. Sih 

Wu’s essay Technology and Christian Culture: An Oriental View introduces the comparison between the Occidental mind and the Oriental mind with Sri Ramakrishma’s illustration of two men visiting a mango 
tree garden. One proceeds to count how many mango trees there are, and how much the garden can produce in a year, while the other sits underneath a tree and begins to enjoy the mangoes. The illustration is 

used to contrast the two radically different approaches to technology and human culture. Wu then makes the following conclusion that neither mindset is the better. If the Oriental mind continues to eat 

mangoes, they may be fed the first year, but starve the next. And it is lonesome to enjoy fruit by oneself. But if the intention is to share the mangoes with others, then following the Occidental mind and counting 

how many mangoes the orchard can produce would be pragmatic.40 Christ, Wu explains, is the synthesis of the qualities of the West and East.41 He possesses the rational mind of the West, and the mystical 

mind of the East. This argument is continued in the next essay Christianity, the Only Synthesis really possible between East and West. Wu explains that due to Christ’s role of reconciling man to God, all Christians 
are new men in God and the differences between East and West are only reflections of their past acquired thinking.42 Wu then draws from the insight of Father Vann that the psychological tendencies of the 

West and East must be joined together if the Christian is to live the fullest life.43 This text is rich in analogy and gives weight to a kind of church architecture which encompasses both the rational and mystical 

qualities from East and West. 

God is Rice : Asian Culture and Christian Faith. By Masao Takenaka 

God is Rice is Takenaka’s compilation of lectures which were originally given in 1985. They were written in a time of Asia’s nation building, where the Christian churches of Asia were establishing their self-

hood44 after a time marked by the colonial missionary movement. Takenaka writes after observation of 25 years after the East Asia Christian Conference inaugural assembly in Kuala Lumpur that there was a 

great need for the unification of not only the Asian Christians, but of the human community, to ‘embrace wholeness’45. Another pressing need was for the empowerment of peoples, in order to recover the 

wholeness of humanity. In Asian culture, the “ha-hah” approach is used to explain how people come to understand the living reality of God46. This ability to sense and experience the unseen is also related to 

how human beings can sense the atmosphere. Atmosphere, Takenaka explains, is composed of nature, neighbour, nation, and our place in time.47 Our actions towards these four elements impact the 

atmosphere we experience. This text gives a mandate for the social dimension of church architecture which realises our impact on the atmosphere and the empowerment of people through the congregation, 

following the example of Christ. It also recognises that through the atmosphere is how Asian culture expresses the Christian faith. 

The Church Incarnate: The Sacred Function of Christian Architecture. By Rudolf Schwarz 

Schwarz lays the foundation of his book with the idea of the sacred body being the underlying metaphor of the medieval church building.48 To them the body was a work of art, made in the likeness of God. Now 

that our understanding of the human body has changed, our view towards sacred building has also.49 Schwarz offers a new metaphor of the human body, as an “open form,”50 which responds to the light, 

similar to how the human eye reacts to light. This directionality and relationship with light is evolved in seven different plans. The two plans of most importance are the Sacred Inwardness, the ring plan, and the 

Sacred Journey, the way plan.51 The ring plan and the way plan make plain the differences between a central and processional spatial organisation of the church building. In particular, the directionality of 

people is emphasised in relation to Christ, the altar, and to one another. The text uses several metaphors for the directionality, or openness of the human body which impacts on the spatial planning of church 

architecture. Although the text is superfluous, the seven plans are key to understanding the rationalisation of modern church architecture. 

 
40 Wu, Chinese Humanism and Christian Spirituality, 145. 
41 Wu, 154. 
42 Wu, 159. 
43 Wu, 161. 
44 Takenaka, God is Rice: Asian Culture and Christian Faith, 2. 
45 Takenaka, 3.  
46 Takenaka, 10. 
47 Takenaka, 13-4.  
48 Schwarz, The Church Incarnate: The Sacred Function of Christian Architecture, 3.  
49 Schwarz, 4. 
50 Schwarz, 35. 
51 Schwarz, 114. 
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Church spatial arrangement in response to the unity of the congregation  

Centrality in church architecture was symbolic of the unification of the congregation as one body of Christ. The function of the church building changed from being a sacral temple, ‘Domus Dei,’ to a meeting 

house, ‘Domus Ecclesiae.’ The Reformation and further movements focused on changing liturgy so the congregation could fully participate in the Holy Communion, prayers, and hearing of the Word. New church 

buildings in the spirit of the Reformation demonstrated this striving for participation by centralising the altar and the pulpit in internal space and stripping back adornment so that the visual focus would be on 

the congregation.  

The earliest example of church architecture was the house-church at Dura-Europos. Originating from 250 AD, Dura-Europos was a converted house-into church that served its Syrian Christian congregation and 

large immigrant military population.52 The walls were constructed of mud-brick and covered with plaster, a construction used throughout the fortified city, and adorned with inscriptions and hand-painted 

murals of Biblical scenes. A single entrance door opened into a vestibule which led to the central court. Accessible from the central court were the entrances to all the functional rooms needed for worship; the 

north-western corner held the baptistery, the eastern wall had a platform for the altar and speaker, and the room on the western wall was presumably a classroom. Due to its proximity, the central court was the 

main social hub of the church, and congregants often sat there on benches to listen to the proceedings in the assembly hall.53 The court also played a part in the Christian initiation ritual, as the beginning of the 

procession from congregation to anointing, to emersion. Thus the court fulfilled its function to unify the congregation at Dura-Europos.  

Before the Reformation, medieval church architecture was mysterious, dark and lavish with adornment. The chancel, which housed the altar and the centre of worship, was only to be entered by the clergy. The 

nave housed the laity and was separated from the chancel by various devices such as choir screens, curtains, and rails. This was done to emphasise the holiness of God’s dwelling but also served to separate the 
laity from participating in worship. The Reformation had resulted in many a destruction of these Domus Dei, but at its core was a revaluation of the liturgy and proper worship. John Calvin, the French theologian 

and one of the principal Reformers, was adamant that the church building was not the only place where God heard his people. “For since we are God’s true temples, if we would call upon God in his holy temple, 
we must pray within ourselves.”54 Another key figure, the Swedish Reformer Olaus Petri, had surmised that the medieval church had been obscured by secular laws, rites and superstitions, including its building. 

Instead, he continued, the building was for the congregation “so that Christians can assemble to receive the Word of God and His Sacraments and to unite in communal prayer.”55 Thus the Reformers aimed to 

unify the preaching of the Word and the observance of the sacraments by bringing both pulpit and table closer to the laity and removing all separations of the internal space.56  

New Protestant church architecture was less common than adapting existing cathedrals for congregational worship. The few that were built demonstrate a centralised orientation with creative spatial 

arrangements. The Lutheran Palatine Chapel at Torgau, built in 1544, was the first Protestant church. The stone communion table sat at the centre of the end wall and served as the pulpit. The organ was off to 

the left side, in close proximity to the table. There were no side chapels or choir screens between the congregation and the table, and rows of pews bordered all four sides of the table. Above, two galleries ran 

the length of the basilica, with clear views of the pulpit.57 It was a precedent for further experiments in Protestant church architecture. In Holland, the church by Coenraad III van Neurenberg featured a brick 

octagonal plan. Built-in 1596, the pulpit sat in the centre of one wall with two rows of pews. Another experimental church building was St Columba in Burntisland, Scotland. Built-in 1592, it utilised a centralised 

square plan with a pulpit, communion table and font that sat underneath four pillars that held up the roof. Rows of pews surrounded all four sides of the plan. The interiors were more open and plain but 

focused on the worshipping congregation as the source of sacrality. 

The liturgical movement in the Roman Catholic Church was a second Reformation which re-examined the function of the church building. Church buildings had been overtaken by historical revivals, with more 

concern over decoration than the place in theology in increasingly modern society. In particular, Gothic revival architecture, hailed as the moral building style by Pugin, was utilised by other public building 

typologies and no longer held its symbolic significance. The excessive chancels, side-chapels and altars hindered participation in the service and separated the laity from the clergy. 58 In response, church 

builders, by the end of the nineteenth century, began to make reforms to the Roman Catholic Church’s liturgy. One of the most influential architects of the liturgical movement, Rudolf Schwarz, redefined the 

 
52 Peppard, The world's oldest church: Bible, art, and ritual at Dura-Europos, Syria, 1. 
53 Peppard, 46. 
54 Calvin, Institutes of the Christian Religion (Book Three), 30. 
55 Hamberg, Temples for protestants: studies in the architectural milieu of the early reformed church and the Lutheran church, 7-8. 
56 Turner, From Temple to Meeting House: The Phenomenology and Theology of Places of Worship, 205. 
57 Senn, “Church Building and Liturgy in the Protestant Church”, 8-9. 
58 Heathcote and Spens, “The Twentieth-Century Church: The Enigma of Sacred Objectivity,” 9. 
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foundational church as a “Table, space and walls” adequate to celebrate the Lord’s Supper. The altar sat in the middle of the congregation, and Christ was in the midst of man. These theological concerns to 

bring new life and vigour into church rituals were formally addressed by the Second Vatican Council from 1962 to 1965.  

In Schwarz’s writing, The Church Incarnate, he reimagines the church building as the relationship between receptacle and light, or man and God. The human body is seen as an open shell-like form, a receptacle 

of external light. The body is incomplete and dependant on its relationship to light.59 The open form of a man in response to God emphasises a link between a central focus and unity. One of Schwarz’s 
floorplans, the Ring plan, places the congregation in a circle around the altar. The priest enters the circle and heads towards the centre, there standing by the altar and starting the prayer. The people are unified 

through their shared focus on the sacrifice of the Last Supper, where God’s presence dwells among them, and by their visual connection across the circle. This is then compared to the Open Ring plan, where 

Schwarz explains the circle is incomplete, and the unity is broken, but the incomplete condition is paired with a longing for the heavenly reality. The congregation gathers on one side of the altar, with the priest 

standing in front. They all peer past the altar towards the sacred openness. The altar is a threshold into sacred space, the expanse of Heaven where God dwells. The congregation is unified in their shared focus 

on God’s dwelling place, eternity. In both plans Schwarz uses centrality and emptiness to show the vastness of God’s presence among the people.60  

Returning to the Protestant church, a community movement can be traced back to Emil Sulze’s publication in 1891, which detailed how the Protestant church was to be known as a ‘’community church’’ rather 
than a communion or sermon church. The community gathered for both the sermon and the communion, and they are the same entity participating in both. Sulze pushed for the altar, baptismal font and pulpit 

to be as close together as possible. The pastor, he adds, should seem like part of the congregation instead of being separated by the distance of the pulpit. The community church movement also references 

Otto March’s theory of ‘group building’, where the church was not a singular large building but comprised of several smaller venues accessible to the community.61   

A recent example of a group-building church would be the Dominikuszentrum in Munich. Built-in 2008 by Andreas Meck, it is a modern clerical and social centre which comprises a chapel, parish home, 

childcare, and other social amenities.62 The functions surround four sides of a contemplative courtyard, where a trumpet tree stands. The entranceway that connects the courtyard to the neighbouring urban 

square is also the sheltering overhang for the chapel. The chapel connects to a large parish hall and group rooms of the community and youth centre. Turning left from the entranceway is the kindergarten, 

which contains three open classrooms and a separate play area. The first floor houses the youth centre rooms, which are connected to the two roof terraces. Facing opposite is the Caritas building containing 

multipurpose rooms, offices, and administration. Inside the double-height chapel, clerestory windows fill the blue brick interior with a heavenly light. The blue pertains to the colour of Mary. The altar and the 

ambo are placed facing one another, leaving the centre empty of God’s presence. The pews complete the other two sides of the central empty space; they face each other in dialogue.63  

The multifunctional buildings are all unified by their common exterior brick-red façade. Apart from the main entranceway, three smaller passages lead into the courtyard, creating a rhythm of solid and void that 

diffuses light throughout the architecture. Each rectangular volume is connected externally to the central courtyard and internally with one another. The central courtyard arrangement is reminiscent of the 

early Christian church at Dura-Europos, as the centre is comprised of various buildings; it reflects the dynamism of the liturgy and the charitable nature of serving its wider community.  
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60 Heathcote and Spens, “The Twentieth-Century Church: The Enigma of Sacred Objectivity,” 35. 
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Chapter 4 

Architectural expression in the Chinese immigrant church 

It has been debated whether the Chinese church should express its cultural heritage by building in a post-modern society that has embraced a globalised identity. 64 This was one concern brought up by the 

Christian Conference of Asia (CCA), which was inaugurated in 1959 to promote Asian Christian spirituality for the needs of Asian churches. In response, the CCA prepared a preliminary report65 on several 

different churches and chapels within Asia to understand the diverse nature of church architecture in the Asian context.  

Most of the churches in Asia exhibit Western architectural style and a colonial mentality established by the Western missionary movement.66 On the one hand, Protestant church congregations were content with 

adopting a Western ‘’Protestant plain’’ style church building, as they feared using traditional Chinese adornment was idolatry. On the other hand, other Asian Christians saw the Western church buildings as 

belonging to a “foreign religion’.’ They could not accept the church building as their own because it did not possess the religious atmosphere of Asian spirituality they were accustomed to.67 

However, expressing the values of the Chinese culture in the church building is one way of acknowledging that the physical expression of the body of Christ can be specific to a point in history, a locale, and a 

particular community of believers. The Biblical passage of Revelations 7:9-10 speaks of a great multitude of people from different nations, tribes, peoples and languages that worshipped Jesus Christ in the New 

Jerusalem. The disciple John’s vision of the church in eternity showed Christians worshipping Christ with their cultural, ethnic and national identities. In contrast, the apostle Paul spoke of being no more Jew or 

Gentile as the believers were all one in Christ Jesus. This did not change their identity, but Paul was raising the matter that all Christians are children of God through faith.  

The following two examples show the development of a Chinese church architectural language. The Jeushi Christian Church in Shantou, China, is an example of a Chinese church which embodies both Eastern 

and Western construction styles. The roof construction is a quadruple hip gable Chinese roof, complete with terracotta and green slate roof tiles. The appearance of the street elevation is of an ancient Chinese 

palace. Still, the external walls are built in a Romanesque style with courses of grey stone and semi-circular window arches, and the roof is held up by Tuscan columns.68 

The Christ Temple of Tao Fong Shan in Shatin, New Territory, Kowloon, is an octagonal shape church combining both Buddhist and Christian symbolism. The eight walls of the octagonal plan represent the eight 

paths of Buddhism. The roof is a double hip roof, lined with Chinese ceramic tiles and a cross at its pinnacle. The red painted wood brackets on the supporting columns resemble the Christian cross. Inside, the 

liturgical layout resembles a Western church, with pews facing an altar against the end of the far wall. However, the space is characterised by the red timber columns, posts and beams holding up the roof. Over 

the altar, the columns, posts and beams resemble a traditional Chinese gate.69 Founded by the Norwegian Lutheran missionary Rev. Karl Ludvig Reichelt and designed by the Danish architect Danish Johannes 

Prip-Miller, the building was completed in 1943.  

 

 

 

 

 

 
64 Takenaka, The Place Where God Dwells : An Introduction to Church Architecture in Asia, 5. 
65 Takenaka, 6. This preliminary report was published in March 1981, in the Asian Christian Art Association magazine ‘’Image’’. 
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67 Takenaka, 11. 
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69 Takenaka, 58. The Christ Temple of Tao Fong Shan Christian Study Centre of Chinese Religion and Culture was founded by the Norwegian Lutheran missionary Rev. Karl Ludvig Reichelt. The temple was designed by the Danish architect Danish 

Johannes Prip-Miller and completed in 1943.  
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Chapter 5 

Migratory beginnings of Holy Word Church 

Holy Word Church of Auckland came from migratory beginnings. The interdenominational faith organisation, Evangelise China Fellowship (ECF) was founded in 1947 by Chinese Revivalist Dr Andrew Gih. The 

ECF first planted an orphanage in Shanghai, China, where they began their education, charity and evangelism ministry. After the founding of the People’s Republic of China in 1949, ECF left China and began to 

branch out internationally, with their main headquarters now in Monterey Park, California.70 Their ministry programs were conducted in churches, schools and orphanages in Hong Kong, Macau, the Republic of 

China, the United States, Indonesia, Malaysia, Thailand and New Zealand.71 ECF Holy Word Church of Auckland, or Holy Word Church, was founded by Pastor Clement Man and a group of Hong Kong immigrants. 

The first Sunday service was on 22 May 1994 at the minister’s home. This was a provisional form of gathering while the board looked for a suitable hiring venue. The school gymnasium of Wakaaranga Primary, a 

decile eight72 school in Farmcove, Auckland, was rented the following year, and an inaugural thanksgiving service was held on 11 September 1994. The use of the congregation’s school gymnasium, music and 
art classrooms continued for several years.  

The church purchased two residential properties with their raised funds, one in October 1996 and the next in March 1998. With their building, it became possible to start weekly meetings outside of Sunday 

morning. In particular, the residential house at 10 Dana Place in Northpark, Auckland, was converted into a large carpeted hall capable of hosting a small worship service. The community finally purchased some 

permanent fixtures, and the interior space was furnished with leather seated pews, a pulpit, a cross and a piano.  

As more people attended, the decision was made to expand the church activities into another language. In March 2002, the Mandarin service commenced with a new pastor, new leadership roles and a new 

board that served the congregation. Services were held at 10 Dana Place, but the church leadership continued looking for a larger building. On 2 May 2005, the noodle factory building at 2 Basalt Place in East 

Tāmaki, Auckland, was purchased, and after construction, the new church building was open for service in July 2006.  

The children of the Chinese families attending Holy Word Church started to attend the Children’s Sunday school programme in growing numbers. The classes were taught in English, as this was the language the 

children predominantly used. As they grew up and graduated from the children’s classes, there was a concern that the youth would not understand the normal Sunday services run in Cantonese or Mandarin. 

The English service started in April 2007, running at the same time as the Cantonese service. Holy Word Church had grown to three Sunday service streams, which operated as three independent congregations 

under the direction of the church leaders.  

The church building at 2 Basalt Place was finally dedicated to the Lord on 25 May 2014, the day of Holy Word Church’s 20th year anniversary. It was a time of great joy after waiting for eight years.73 The next stage 

of growth was the church extension wing, the new location of the Children’s Sunday school from its previous location in the first-floor classrooms. Approved on 27 June 2015, the planning and financing process 

took four years, with construction taking eight months until its completion in October 2019. As well to hosting the Children’s Sunday school, the classrooms in the extension wing held meetings and fellowship 

gatherings.  

The journey of Holy Word Church from a residential home and school building to ex-factory construction reflects a trajectory of growth and establishment. 74 Their inhabitation of place was influenced by the 

attending congregation’s size, needs, and financial resources. This reflects the movement of other religious communities as they relocate from residential neighbourhoods to the edges of suburbia in search of 

more space and opportunity to build. Having been forced to relocate to lesser developed areas of the city, religious immigrant architecture has played a part in the rapid transformation of the built landscape of 

Auckland’s outer fringe. 

 

 
70 Lutz, “Evangelize China Fellowship.”  
71 Evangelise China Fellowship Holy Word Church of Auckland, "About Us."  
72 Decile is used here to refer to the measurement of schools based on how many students they have from low socio-economic communities, with decile 1 being the highest proportion and decile 10 being the lowest.  
73 Evangelise China Fellowship Holy Word Church of Auckland, "Our Story, His Glory," 5-6. 
74 Lozanovska, Ethno-architecture and the politics of migration, 30. 



An immigrant church community

Fig. 1. Photo of an Evangelise China Fellowship meeting in Shanghai. (ECF International. © 2021 ECF International. All rights reserved.) Fig. 2. Photo of the choir at Holy Word Church, 2021. (Public domain.)
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Fig. 3. Photo of Evangelise China Fellowship in Shanghai, 1947. (ECF International. © 2021 ECF International. All rights reserved.)

Fig. 4. Wakaaranga Primary School Farm Cove. (Wakaaranga School 2021. © Copyright Wakaaranga School 2021.)

Fig. 5. 10 Dana Place, Somerville. (Reproduced by permission from Lap Tak Ho.)

Fig. 6. ECF Holy Word Church of Auckland. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.)
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The facilities and activities of Holy Word Church 

Across the three language services at Holy Word Church is the notion of family that draws the congregation together. Led by the example of the Cantonese service, the majority of the congregation generously 

takes part in the running of church activities. This includes singspiration, audio-visual control, the usher team, and other roles for the Sunday service. Outside the Sunday service, people volunteer to set up 

morning tea, prepare food for Sunday potluck lunches, plan activities for the fellowship meetings, lead bible studies, and run the yearly church festivities. The strong bonds of fellowship were formed from the 

hard work of keeping the church running as volunteers and from the willingness of the congregation to share their homes and lives.  

The church facilities at 2 Basalt Place are spread across two separate buildings. The main building has two storeys, while the church extension wing is one storeys. In the main building, the ground floor consists 

of a 150-seat main assembly hall, baptism pool, prayer hall, dining room with kitchen, children’s room, entry lobby, church storage rooms, and toilets. According to the initial building consent given for the 

retrofit, the ground floor is allowed to have up to 300 occupants. A sequence of spaces begins from the entrance lobby to the dining room, through to the prayer hall and into the main assembly hall. The prayer 

hall and the dining room are subsidiary spaces to the main assembly hall. After the Sunday service, people will chat in the pews or cluster together in the prayer hall. The hungry crowd will move to the dining 

room to eat morning tea before walking back to the entrance lobby and exiting. During a potluck lunch or dinner, people move in a circular route around the dining room, pick up food, and then leave to the 

prayer hall to sit around the foldable tables.  

The first floor consists of a youth assembly room, a library, a small kitchen, four pastoral offices, one administration office, a meeting room, two storage rooms, three study rooms, an unused fellowship locker 

room, and toilets. In the building consent, the first floor can have up to 100 occupants. The youth assembly room is used for prayer meetings and fellowship gatherings. The library was previously used for 

issuing books, but now is the place for the youth to chat before prayer meetings, for the pastors to sit and do their work during the week, and for informal meetings to occur. The pastoral offices are used during 

the pastor’s weekly working hours and as storage for their books. The administration office functions more as the reception office, despite its location on the first floor. The study rooms were previously the 

location of the Children’s Sunday school but are now used for smaller fellowship gatherings. The meeting room is a large classroom with storage cabinets, with ample space for fold-out tables and chairs. The 

new church extension wing has one floor, which consists of four activity rooms, a store room, a dining room with a kitchen, and toilets. It is primarily used for the Children’s Sunday school, but it also is used 
during the week for fellowship gatherings. An estimate of its consented occupancy is 60 occupants. 

The distinctiveness of the church building is in the main assembly hall, where there is a processional directionality from behind the pews and then upwards towards the stage and the communion table at the far 

wall. To each side of the stage are storage wings, which are often used as green room spaces during festival performances. The communion table is a slender but long wooden table which requires two people to 

move. This shows the importance of the congregation’s participation and visual sight of the act of Holy Communion. At the front of the stage is the wooden pulpit, which is solidly constructed and not often 

moved. It sits in a central position on the assembly hall’s floor plan, showing the importance of the preaching of the Word to the church. In the centre of the stage floor is the lid to the baptism pool, which is 

opened twice a year for the Baptism and church membership service. The act of Baptism, which includes the act of declaration, testimony and emersion, is a celebratory event involving all three services. On the 

far wall of the hall sits a column and beam structure, which resembles a Chinese gate above which a wooden cross sits. On either side of the cross are metal organ pipes which only serve a decorative purpose. 

The organ pipes appear to represent the church building’s function as a place of reverence, but of a different age, as they are replaced by an electric organ. The rest of the church is unassuming in its appearance, 

using economical aluminium sliders and tan-coloured cabinetry.  

On a Sunday, the Cantonese service prayer meeting will begin in the youth assembly room at 9 am before moving downstairs for their Sunday service at 10.30 am. The English service uses the downstairs main 

assembly hall from 9 am to 10.30 am, then move upstairs to the youth assembly room for their prayer meeting and Sunday teaching class. The Children’s Sunday school begins at 10.45 am and then finishes at 
12 pm, just in time for the parents to pick up their children. The Sunday teaching class and the Cantonese Sunday service end at 12 pm, and then the main church building closes until the Mandarin Sunday 

service commences at 2.30 pm and finishes at 4 pm in the afternoon. 

The most significant times of the year for the congregation at Holy Word Church are the annual festivals and celebrations. The work of making decorations, preparing cultural food, organising the stage 

performances, and more are enjoyed by everyone on the day of the event. These events are used as an outreach opportunity to invite the wider community to celebrate the cultural festivities and learn about 

Christianity through a Chinese lens. For example, the Chinese New Year festival will feature traditional performances such as the Chinese Lion dance, and paper-fan dance, alongside other prepared skits, 

Chinese hymns and a sermon. In the Mid-Autumn festival, Chinese customs, such as eating mooncakes and lighting paper lanterns, are combined with Chinese hymn sharing and a sermon. Celebrating Chinese 

cultural festivities together encourages the unity of the congregation through celebration and the engagement of the congregation in the wider community. 
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Fig. 7. The community structure of Holy Word Church. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 21



Community Activities

Fig. 8. The community activities of Holy Word Church. From top le昀琀 clockwise: the choir in 2021, church barbecue lunch in 2020, Christmas carnival festival in 2018 and Christmas dinner in 2018. 
(Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 22
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Holy Word Church Activities 

Frequency Activity Description 

Weekly - Cantonese, English and Mandarin Sunday Service 

- After service Morning Tea 

- Sunday morning prayer meeting 

- Fellowship prayer meeting 
- English service small group (fellowship meeting) 

- Cantonese service small group (fellowship meeting) 

- Mandarin service small group (fellowship meeting) 

- Sunday teaching and training class 
- Children’s Sunday school classes 

- Chinese choir practice 

Monthly - Holy Communion 
- Bible studies (during fellowship meetings) 

- Monthly birthday cake sharing 

Bi-Annually - Baptism, Children Dedication and Church Membership service 

Annually - Chinese New Year festival night 

- Easter Sunday service 
- Mid-Autumn festival night 

- Christmas service 

- Christmas carnival 

- New Year’s Eve reflection night 
- August Mission month sermons 

- English service camp retreat 

Occasional - Weddings and funerals 
- Chinese school weekend classes (hire) 

- Small group fellowship outings 

- Women’s ministry gathering 

- Rest home visitation ministry 
- Bible workshops and training 

- Visiting guests 

- Love Feasts at member’s homes 

- Door-to-door knocking ministry 
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The existing site of Holy Word Church 

The current church building of Holy Word Church is located in East Tāmaki, Auckland. East Tāmaki is a south-eastern suburb of Auckland, deriving its name from Tāmakimakaurau, the isthmus Auckland was 
built on.75 It is fed by the Tāmaki River and built upon what was the East Tāmaki volcanic field. The nearby Matanginui or Greenmount reserve is the remains of an erupted scoria cone, which served as a landfill 

from 1960 to 2005 until the site was closed and covered in 2015.76 Progress is underway to turn it into a public reserve. 

East Tāmaki was originally a flourishing fertile zone, with Te Puke ō Tara being the home of the chief Tara Te Irirangi of Ngāi Tai ki Tāmaki.77 English settlers came to East Tāmaki in the 1850s, led by the Wesleyan 

missionary Reverend Gideon Smales.78 It was primarily farming and quarry land before it became the business and distribution zone it is known for today. 

At the time the site of 2 Basalt Place was purchased in 2005, the surrounding neighbourhood was well established with factory distribution centres. The current site now occupies the edge of residential suburbia 

and the industry zone, bordering a major arterial route into the new business park Highbrook. In addition to becoming a thriving business hub, the suburb has seen major immigrant inhabitation, with the 

construction of the Fo Guang Shan Buddhist temple, the East Tāmaki Mormon Stake Center, and the Gurdwara Sri Guru Hargobind Sahib.  

The church sits on 3630 square metres at the intersection of Basalt Place, a cul-de-sac, and Lady Ruby Drive. Lady Ruby Drive is in a high wind zone, and often there is a cold south-westerly which hits the front 

entrance of the church. The north-western area of the site is well exposed to the sun during the majority of the day. A neighbouring concrete wall sits on the north-western property boundary, blocking views 

and traffic noise from the main street. However, the site remains exposed to vehicular traffic on the sub-arterial Lady Ruby Drive.  

Under the Auckland Unitary Plan, the church is under the regulations of the Business and Light Industry Zone. The standard zone height allowable is no higher than 20 metres.79 Community facilities up to 450 

square metres in this zone are deemed discretionary activity and require approval of resource consent.80 The building must be set back from the property boundary by a minimum of 2 metres. The front yard 

must have a variety of trees, shrubs or ground cover along its extent.81 There were no other design restrictions applicable to the site. 

The original noodle factory building was constructed in 1999 and covered an area of 576 square metres over concrete pad foundations. The walls were a mix of timber wall framing, steel beams and columns, 

and external precast concrete panels. The conversion of the factory involved the construction of internal partition walls, alteration of the toilet layout, new window openings, a new external fire staircase and 

passenger lift, erecting of a steel cross on the highest point of the building, and changing internal doors to sliding doors. The kitchenette in the factory lunch room was reused in the current church building. 

What was originally the location of the noodle warehouse and production area was turned into the main assembly hall. The upstairs factory noodle-drying area was converted into the youth assembly hall. The 

church extension wing has a site coverage of 336 square metres. It is constructed with timber framing and profiled steel cladding over a concrete slab-on-ground foundation.  

The site parcel is dominated by ground-level car parking, which reaches full capacity on Sunday morning but is hardly used during the rest of the week. Some car parks are needed by the congregants who 

commute far distances to attend Holy Word Church, and also by young children and elderly persons who do not find it convenient to travel by bus. For this reason, some car parking spaces need to be kept but 

without taking over valuable space from the other functions on-site.  

Having a vantage point in elevation from the street level and its proximity to the intersection, the site has the opportunity to express the Chinese identity of its inhabitants, positively contribute to the visual 

identity of the immediate neighbourhood, and humanise the street.  

 

 

 
75 New Zealand History, "East Tamaki." 
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77 La Roche, A history of Puke O Tara (Smales Mt) and Hampton Park. 
78 New Zealand History. 
79 Auckland Council, “H17 Business - Light Industry Zone,” 4. 
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81 Auckland Council, 6. 
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Fig. 9. Site map of East Tāmaki. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 25
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East Tāmaki, Auckland

Fig. 10. Aerial photo of 2 Basalt Place, East Tāmaki, Auckland, 2017. (Auckland Council. CC-BY-4.0.)
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Fig. 11. Photo of the front of Holy Word Church, 2022. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.)
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Fig. 12. Photos of Holy Word Church. From top le昀琀 clockwise: the front carpark, looking towards the church building from the intersection of Basalt Place and Lady Ruby Drive, the neighbouring carpark o昀昀 Basalt Place, 
and the view of the church extension wing and the main building (Shirley Faith Ka Wai Ho. 2022. All rights reserved.)
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SITE PLAN

Fig. 13. The existing site plan of Holy Word Church. (©Spanbuild New Zealand Limited.) 29
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The brief for an immigrant church architecture 

The Chinese churches have heeded the call of Christ to plant and establish churches in New Zealand. Now they have passed an initial stage of establishment and growth in the community, purchasing property 

and owning a church building for their congregation, it is now a time of adaptation to integrate into the local community. Recent moves by the government and the local community are defining the framework 

by which different ethnic and cultural groups are participating in a multicultural New Zealand. Instead of hiding their Chinese ethnic and cultural identity, the Chinese immigrant church can join the cross-

cultural dialogue in the wider community by contributing to the cultural diversity and richness of the built landscape. In the same way, the Chinese immigrant congregation can be unified in spite of the cultural 

differences between the first and second-generation immigrants by constructing a humane, welcoming community building and site strategy which promotes the customs, traditions and activities in the 

immigrant community. The building can also generate cross-cultural dialogue by referencing spatial principles of Western church architecture, the spatial qualities of traditional Chinese architecture, and the 

construction techniques from both cultures. 

My brief is to propose a new Christian community centre for the Holy Word Church of Auckland that will replace the existing ex-noodle factory church building and church extension wing. The new design will 

address the needs of the congregation to express their Chinese customs and traditions, the need for unity while worshipping together, and their experience of belonging in the congregation and in wider society. 

The existing church building, the project site, and the congregation’s church activities are taken as a starting point for a new design. The design will draw inspiration from spatial theories of unification in 

Western church architecture, the site strategy of the courtyard, and the construction techniques of traditional Chinese architecture. The desired outcome is a welcoming and unifying church building where the 

congregation can express their Chinese cultural identity within the unity of the universal church and engage in cross-cultural dialogue with the wider community.  

The following table outlines the activities to be included in the new church design. It lists the main spaces of the Christian community centre, their psychological qualities, the functions performed and the 

subsidiary spaces.   

Qualities Spaces Functions Servicing 

Clear, open, welcoming 

 

Entry Foyer/Lobby 

Reception admin  

Reception office 

Reception counter 

Reverent, centralised space, and open interior 

 

Main worship hall Seating for 150 people 

Worship space 

Festivities and celebrations hall 

Observance of formal events such as Baptism, weddings, and funerals 
Meeting space for large fellowship events and guest events 

Storage room  

AV equipment table and storage 

Projector  

Children’s room 

Warm, bright, welcoming, conducive to conversation 

 

 

Side prayer hall Seating for 50 people 

Sunday morning prayer meeting 

Fellowship prayer meeting 
Fellowship gatherings 

Chinese Choir practice  

Storage room 

 

Spacious, views to the courtyard, easily accessible  

 

Dining hall Seating for 50 people and standing space for 100, more when opened to the courtyard 

Location of the after-service morning tea 

Location of potluck lunches and dinners 

Service Kitchen  

Toilets  

Countertop area 

Indirect lighting, engaging, views of the courtyard, flexible 

in use, acoustically quiet 

 
 

Classrooms Four classrooms with a capacity for 15 students each 

Fellowship gatherings 

Bible studies 
Small meetings 

Hireable space for other organisations 

Toilets  

Classroom storage 

Small kitchen  
Projector  

Contemplative, quiet 

 

Library Breakout space for pastors’ offices 

Quiet study area 

Meeting rooms 

Pastors offices  

Active, central gathering focal point, multipurpose Courtyard 

 

Outdoor dining space 

Contemplative garden 

Zone for events and group activities 
Overflow for classrooms 

Dining Hall 

Storage Room 

Classrooms 

Clear, easily visible 

 

 

Circulation Connecting the main spaces together Stairs  

Lift 

Ramp 
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Design process 

I began my design research by investigating Holy Word Church’s current building. The property file for the church building was used to understand the habits of occupation by the congregation. This occurred 

concurrently with the annual youth leader’s meeting, where the leaders discussed their feelings and experiences of the church building. There were various responses, from the church building invoking the 

nostalgia of past gatherings, to the building feeling too ‘’closed off’’. Although everyone emphasised they were grateful for having the current church facilities, the primary concern was that the church building 

did not feel welcoming for people.  

From these observations, I collected some photos of the church interior while unoccupied and compared these to earlier photos of the church community using the spaces. In contrast to the festive, joyous and 

colourful atmosphere when the congregation was gathered together, the empty building was austere, functional and utilitarian. The first two collages explored this condition by combining site photos of the 

existing church building and Biblical renaissance art to comment on the disparity between the worshipping community and the qualities of the building. Next, I imagined relocating the community into the 

context of a traditional Chinese building. There, a sharp contrast was created between ‘’now’’ the present congregants and ‘’then’’, with the juxtaposition of the second-generation Chinese immigrants with a 

traditional Chinese house.  

While studying the church building, I also researched the current facilities and activities of Holy Word Church. The tri-nature of the congregation being split into three language services, Cantonese, Mandarin 

and English, highlighted the cultural and generational gaps within the same ethnic group. This divided condition and segregation of the church congregation were expressed through a diorama of the three 

congregations within the church. Each sub-group was separated from one another, with different interests and intentions for the direction of the church. 

The floor plans, elevations and sections from the property file were later used to model the existing church building in Revit. From here, I was able to critique the spatial composition of the spaces. Due to the 

large internal dimensions and square footprint of the main church building, many rooms only had one external window and were quite dark and cold. The orientation of habitable rooms, such as the children’s 
room on the ground floor and the classrooms on the first floor, faced southeast and outward towards the street, resulting in cold and dark spaces inside. I also referred to existing photos to see the nature of the 

different spaces. 

Finally, I made a series of plaster models which reflected my ideas of sacredness juxtaposed with nature and the creation of sacred objects within space. The first five were made by submerging found objects 

into poured plaster, curing and then sanding. The following two were made by creating an impression of natural objects into clay, using the clay as the bottom of a plaster mould and casting plaster into the 

clay. A third impression model was made using carving tools to create the logo of Holy Word Church. The final model was supposed to represent a sacred vessel. I used the impression of pebbles in clay and then 

cast plaster to create the appearance of stone. I was initially planning to use these models as components in my design. Still, my design research took another direction and instead, I used them to represent the 

arrangement of building masses in space.  

Spatial Composition 

The spatial composition of the site plan and church floor plan was created in a generative process through precedent studies and numerous iterations. I critiqued each precedent study by the opportunities 

afforded to express the Chinese ethnic and cultural identity of the church, to provide a unified gathering space for the community, to contribute to the street frontage and the surrounding neighbourhood 

positively, and to express the different activities on site. 

First, I explored the spatial theories in Rudolf Schwarz’s Open Ring church, where the congregation gathers before the altar but focuses on a point in the distance. With the parabolic church form opening into a 

circular empty space, the spatial composition began to take on humanoid qualities. This gave the plan medieval qualities similar to Opicinus de Canistris’ ideas of using the human body as the spatial dimension 

of the church. A precedent that informed this plan was the Church of St John the Baptist, by Dominikus Böhm, where the carving of space with the concrete sprayed vaults culminated in the bright circular apse. 

Although on the project site, the east-facing orientation of the altar and the apse was ideal, the rest of the building did not address the street frontage. I also had to reconsider the arrangement as the spatial 

composition did not define the unique spatial qualities of the other activities in the church building. 
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Fig. 14. The existing 昀氀oorplan analysis of Holy Word Church. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 32



Fig. 15. Plaster models of sacred objects. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.)
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Church of St. John the Baptist

Neu-Ulm, Germany, Dominikus Böhm (1926-1927)
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Fig. 16. Precedent study plan of Church of St John the Baptist, Dominikus Bohm. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.)

Fig. 17. Church of St John the Baptist in Neu-Ulm 昀氀oorplan. (© Ho昀昀, A.)
Fig. 18. Interior of Church of St John the Baptist, Neu-Ulm. (Ramessos. Public domain via Wikimedia Commons.)



Fig. 19. Baths of the Forum, Ostia, Italy, M. Gavius Maximus. 35



CONCEPTUAL DEVELOPMENT

Fig. 20. Precedent study plans conceptual development. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 36
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Fig. 21. Precedent study plan of Baths of the Forum, M. Gavius Maximus. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 37



Fig. 22. Precedent study plan of House-church at Dura-Europos and Mausoleum of Constantia. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.)
387

Fig. 23. House-church at Dura-Europos, Syria (250AD). (“Floor 

plan of the house-church,” in Peppard,  The World’s Oldest 
Church: Bible, Art, and Ritual at Dura-Europos, Syria, 32, 昀椀g. 1.3.)

Fig. 24. Mausoleum of Constantia, Rome (354 AD). ( Favro, Di-

ane. Plan and cross-section of the Mausoleum of Santa Costanza, 

Rome, in Yegül, Fikret, and Diane Favro, Roman Architecture and 

Urbanism: From the Origins to Late Antiquity, 800–862, 昀椀g. 12.55.)
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The concern for independent spatial qualities for each different building function led me to consider a new approach by juxtaposing the different functions into a linear sequence. The main assembly hall, the 

dining hall, the kitchen and the classrooms were given separate buildings connected by a cryptoporticus82, which served as a common circulatory space for all the functions. Each building looked out onto a 

portion of the garden, with the separate garden spaces assuming qualities from each function. The precedent study I referred to was the Baths of the Forum, in Ostia, Italy.83 It demonstrated a linear sequential 

arrangement in floor plan that expressed the different temperature baths in the eclectic variation of the southern façade. However, the function of the cryptoporticus that connected the various buildings of the 

church was not well suited to the small site. The setback from the property boundary, as well as the requirements of the other buildings to fit on the site, restrained the dimensions of the cryptoporticus and 

made it less than ideal for its function as an enclosed gathering and circulation space.  

The next plan utilised the spatial configuration of an octagonal structure within a central courtyard. The main assembly hall was raised to the first floor, while the central dining courtyard activated the space 

below. An entry vestibule separated the main assembly hall from the front approach. Surrounding the central gathering spaces where the classrooms, the kitchen, the library and the prayer hall. The orientation 

of the functions was ideal, as the longitudinal sides of the library and the classroom faced a central square gathering space. The arrangement of spaces was inspired by several precedents. The House-church of 

Dura-Europos featured an internalised central courtyard into which all the other rooms opened. The Tempietto of San Pietro in Montorio featured a dignified circular structure set upon a crepidoma and 

surrounded by a peripheral colonnade within a larger courtyard.84 The First Proposal of the Hurva Synagogue by Louis Kahn85 composed a building within a building, with a central square sanctuary defined by 

the monumental stone pylons which held the upper floor and the roof. Although these precedents had interesting spatial compositions, it was not suitable for the number of functions that needed to be 

accommodated on the site. The spatial qualities of the proposed dining courtyard were compromised by the bearing structure required to elevate the assembly hall. The circulatory routes were also hard to 

resolve, so I did not go ahead with this plan. 

The octagonal plan shared commonalities with the octagonal architectonic of the Christ Temple at Tao Fong Shan. Using this as the starting point of my final spatial composition, I experimented with the 

arrangement of the assembly hall functions in an octagonal plan. However, the corners of the octagon were hard to resolve functionally, so through several iterations, the corners of the octagon transformed 

into rectangular protrusions, which punctuated an elliptical volume. The varying widths of each protrusion were generated from the dimensional requirements of each activity. Curving interior walls were 

chosen to perform as the vertical bracing elements and retain a spatial continuity between the rectangular niches and the elliptical plan.  

An ample courtyard space was created by relocating the carpark into a half basement and lifting the buildings onto a podium. By placing the carpark in a half basement, I could reduce the car ramp length and 

prioritise the rest of the site for the courtyard. The open end of the courtyard was utilised as a garden and natural buffer from the neighbouring carpark. However, I did not want to change the whole courtyard 

into a garden because I wanted to retain some of its open space as the central gathering area of the congregation. The open paved area was designed in mind for outdoor events that ran concurrently with the 

activities indoors. The arrangement of the buildings would shield the courtyard from prevailing wind and create a sheltered zone the congregation would enjoy using.  

I created a series of watercolour diagrams to resolve the overall scheme of the site with the large courtyard in the centre. The first diagram shows how each function of the church filters the congregants into the 

central gathering space, the courtyard. From the street, three main points of entry were planned, one vehicular, one from the main entrance, and one which enters the vestibule leading to the assembly hall. The 

third one was shifted to create a stronger connection between the assembly hall and the street.  

The second diagram shows the spatial configuration of the assembly hall based on the octagonal plan. All the pews gathered towards the central location of the pulpit, where the pastor would lead the church 

into prayer, worship and the preaching of Scripture. The apse stood behind as the source of light into the assembly hall and the location of the communion table.   

The third diagram shows the building, which directly addresses the main street frontage. The centre of the building, the entrance lobby, would take the congregant either left towards the kitchen, right towards 

the prayer hall and into the vestibule of the assembly hall, or straight through into the courtyard. The building acted first as the initial welcoming impression of the church, as well as a filter for the different 

activities occurring on site.  

The functions of the existing church extension wing were moved into a classroom and administration building. I decided to utilise the idea of sliding partitions to subdivide the internal space so that the 

classrooms could remain flexible in size and use.  

 

 
82 The Editors of Encyclopaedia Britannica, "Cryptoporticus." A covered gallery that provided a shaded circulatory space, used in ancient Roman architecture. 
83 "Regio I - Insula XII - Terme del Foro (I,XII,6)." The Baths of the Forum were built in 160AD with the finance of Marcus Gavius Maximus.  
84 Freiberg, Bramante's Tempietto, the Roman Renaissance, and the Spanish crown, 65. The Tempietto of San Pietro in Montorio, built in 1502 by Donato Bramante, was a memorial tomb for the location where Saint Peter was martyred.   
85 Larson, Louis I. Kahn : unbuilt masterworks, 129. The First Proposal of the Hurva Synagogue, designed in 1968 by Louis Kahn was a design to rebuild the ruins of the old Hurva Synagogue in Jerusalem, next to the Muslim Dome of the Rock and the 

Christian Church of the Holy Sepulcher. The intention was to create a third monument that conveyed Jerusalem’s spiritual significance. 



Fig. 25. Watercolour diagram of the site. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 40



Fig. 26. Watercolour diagram of the main assembly hall. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 41



Fig. 27. Watercolour diagram of the dining hall. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 42
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Chapter 7 

Final outcomes 

The final design for Holy Word Church encompasses three new buildings, a courtyard and a garden over a half-basement car park. The church buildings address its congregation’s Chinese identity and heritage 
in Christian church architecture and liturgy. Instead of one singular building, a ‘’group building’’ approach was used to express the diversity of activities and functions of the church life. The main assembly hall 

embodies the idea of centrality in church architecture that brings unity of the people as one body in Christ and full participation in the liturgy. The courtyard plan was used as the site strategy to unify all three 

buildings and create a central gathering space for festivity and activity. 

The three buildings in the proposed design are the dining hall, the classroom building and the assembly hall. The assembly hall suggests a non-directionality with its ambiguous octagonal plan. The seating 

arrangement swapped out pews for individual chairs, suggesting that the layout can be rearranged to suit the regular Sunday service, a baptism or a Chinese festival. Three empty niches are provided so that the 

three different language services can rearrange the space to suit their needs. The internal space is horizontally embracing, but the internal walls extend up to a vertical height of 6.18 metres, and the apex of the 

roof is up to 13.65 metres. This internal height conveys the sacred ‘’emptiness’’ of space that God’s immense presence occupies in the church building. The internal area of the assembly hall covers 411 square 

metres and can seat a total of 282 people. The supporting functions were included in the design of the floorplan. The children’s room was close to the rest of the congregation, so the young parents and children 
could participate in the service while being acoustically separate. Its orientation to the north meant that the room remained warm and welcoming. The audio-visual equipment table and storage space were 

placed on the opposite end of the children’s room, on the south-facing side of the assembly hall. It is close enough to the congregation to monitor the service yet has its corner, so equipment management is 

kept tidy. 

The dining hall was based upon modules of 8 by 9 metres, which defined the structural grid of the timber columns and brick walls. It covers an internal area of 268 square metres. Above the columns sits the 

traditional Chinese roof construction, which connects the dining hall to the vestibule and the assembly hall. The building welcomes the congregation into the church and provides the amenities for preparing 

and consuming food. The furniture layout is moveable to suit the range of activities hosted in the dining hall. The service kitchen was kept away from the main circulatory space so that the food preparation 

would not hinder the gathering of people. A servery window was included to aid the process of serving the hungry Sunday crowd. A smaller refreshments kitchen was designed near the dining tables to separate 

the functions of the food preparation and the drinks station. A dedicated reception desk was defined so that the tasks of welcoming new guests and visitors to the church could be carried out adequately. A flight 

of stairs and a lift connect the ground floor, the first floor and the basement car park. Going up the stairs leads into the prayer hall, a multipurpose space which can also be used as the choir practice room. 

Descending the stairs leads into the basement car park, which contains 19 car parking spaces and a lobby for the bathrooms.  

The vestibule utilises a four by a four metre grid of columns and acts as the journeying passage into the assembly hall. On a Sunday, the welcoming ushers could stand in the vestibule and greet the people as 

they prepare to enter the Sunday service. Outside the Sunday service, the passage is a space for contemplation as the glass walls allow for views into the courtyard. A reflection pool separates the passage from 

the street corner. 

The classroom building combines the classroom functions with the church library and the pastoral offices. It utilises a 5.4 by 8-metre column grid based on the dimensions of the classrooms in the existing 

church extension wing and covers an internal area of 203 square metres. A sliding partition system was designed so that the classrooms could accommodate different-sized groups. Separate entrances and exit 

ways for each classroom created a rhythm of fenestration in the façade. Connected to the classrooms are the refreshments kitchen and the dining table for use by the parents of the children. The stairs ascend to 

the library space upstairs, which overlooks the kitchen. A long table built into the mezzanine wall allows for quiet self-study, while a larger table next to the book shelves can be used for informal meetings. 

Behind the library, the pastoral offices are combined in a larger open-plan workspace. The remote offices are combined so that the pastors can easily discuss issues and are unified in serving the whole 

congregation.   

The courtyard integrates the paved areas of the entranceway, the accessible ramps, and the roof of the half-basement car park. It is roughly 40 metres long and 37 metres wide. The buildings surround the 

courtyard on three sides, with one side open to the east. The space’s emptiness and generous dimensions allow the surrounding buildings not to constrict the place of central gathering. Hidden from the street, 

one must enter one of the buildings or walk up the accessible ramps next to the driveway to reach the courtyard. The site planting was planned to buffer the site boundary from its neighbours. The plants were 
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chosen for their significance in Chinese culture or Christian meanings. In particular, the ginkgo tree represents religious hope and peace, and the water lilies symbolise resurrection. The open space of the 

courtyard allows for the Chinese festivities and gatherings to be brought outside and provides a reprise with the connection to nature.  

The new design addresses the needs of the Chinese immigrant congregation while considering the spatial configuration of a unified community under Christ and of Chinese and Western cultures. The history of 

the Chinese immigrant church in New Zealand tells of the presence of the Chinese ethnic people group, and their communities, in the wider New Zealand society. However, their church architecture has 

developed slower than their population growth. The heritage of church architecture, from its Jewish roots to the construction of cathedrals, churches and chapels in Europe, has provided examples of how 

different communities in time created gathering spaces to worship God under the leadership of Jesus Christ. Christianity has its roots in migration with the missionary call of Jesus Christ for his disciples to go to 

all nations. In this view, all churches were once immigrant churches and thus held to the tradition of being an alien institution in a foreign land. Each church is a physical manifestation of the body of Christ in a 

particular place and time, where the congregation participates in the sacrifice of Jesus Christ, is baptised with the same Spirit of God, obeys Christ’s teaching and displays the qualities of Christ to each other and 
their wider society. All these traits are shown in the church building, symbolic of the gathering of Christians and a testimony to the congregation’s unique expressions of their faith. “All the nations you have 

made will come and worship before you, O Lord; they will bring glory to your name.’’86  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
86 Psalm 86:9 



5 2010

GRAPHIC SCALE 1:500

0 30 40 50
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Fig. 29. Proposed 昀椀rst 昀氀oor plan. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 46
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Fig. 32. Proposed Vestibule Northeast section. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) Fig. 33. Proposed Main assembly hall section. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 48
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Fig. 34. Proposed Dining hall Northwest section. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 49
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Fig. 35. Proposed Dining hall Southeast section. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 50



Fig. 36. Proposed Vestibule Southwest section. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 51



Fig. 37. Proposed Main assembly hall render. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 52



Fig. 38. Proposed Holy Word Church street front render. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 53



Fig. 39. Proposed approach to site render. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 54



Fig. 40. Proposed courtyard render. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 55



Fig. 41. Proposed classroom and administration building render. (Shirley Faith Ka Wai Ho. 2022. All rights reserved.) 56
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Chapter 8 

Reflections 

While starting my thesis design research, I did not anticipate the magnitude of research that would ensue from the topics of immigration, church architecture and Chinese culture. The more I looked into each 

topic, the sooner I realised I would not be able to consider all the theory within one year of research adequately. I attempted to understand the theories behind church history and architecture, as they are very 

closely connected, but in the end, I chose to focus on one aspect of church building. I give my thanks to my thesis supervisor, Michael Milojevic, for suggesting many wonderful church precedents, of which now I 

have a better understanding of the breadth of church building. The topic I did not get to research in-depth, Chinese culture and architecture, would provide another perspective into my thesis question and push 

the design theory further. 

Setting the design on the scenario of my home church also proved challenging as there were many real-life considerations which I could not address fully within the scope of my thesis. I also shared the people9s 
concerns on the life and wellbeing of the church, but I could only hope that my thesis would provide some inspiration for them. Midway through the thesis, I had to decide whether or not I wanted my proposed 

design to address the physical resources of the congregation and the financial constraints, or to develop a theoretical design. I decided to continue with a theoretical approach to reach an ideal immigrant 

church architecture. The investigation of a pragmatic approach toward immigrant church architecture could be the focus of further research and possible implementation. 

The methodology of research was adversely impacted by the timing of the second nationwide lockdown, which was in force for over four months. During the initial stages of investigation and modelling, I was 

restricted to the materials I had at home and the library books I had brought home with me. I proceeded with my research through books and online resources, accompanied by hand drawings that I could 

complete at home. There was the possibility that if I had stayed in the university studio over the duration of my thesis, my design research would have encompassed more physical models and testing.  

I had the expectation of building a physical scale model by the end of my thesis, but that slowly became not realised by the time the year came to an end. Working on a single task over what felt like an undefined 

period was mentally exhausting. Having weekly supervision meetings and small tasks helped me to continue working while I was perplexed about the final outcome. I tested many different spatial theories and 

design strategies for the design of Holy Word Church. This process was frustrating at the time but became fruitful once I considered the problem-solving aspect of arriving at an ideal design outcome. Keeping an 

intensity of focus on the investigation fed my passion for design research, which enabled me to complete the thesis.  
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